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ABSTRACT
CHANGE AND STANDARDIZATION IN ANYANG:
WRITING AND CULTURE IN BRONZE AGE CHINA

Matthew McCutchen Anderson
Victor H. Mair

This dissertation is particularly concerned with various changes that occurred over
roughly the last two centuries of the Shang period, that is, during the Anyang period,
which stretches from approximately 1250 BCE to approximately 1050 BCE. This period,
which begins just before the earliest evidence for writing in what is now China and
stretches until the fall of the last Shang king, contains the entirety of the recorded history
of the Shang dynasty. After discussing the dating of Shang oracle-bone inscriptions, I
first address changes in Shang writing, demonstrating that it becomes increasingly
regularized over the period. The earliest examples of Shang writing, especially those
dating from the reign of king Wu Ding, show high levels of graphic and linguistic
variation—that is, graphs/words are written differently from one inscription to the next,
syntax is sometimes inconsistent, and aspects like text direction vary wildly; additionally,
the semantic content of these inscriptions is far more diverse than is the case toward the
end of the period. Using this apparent regularization as a backdrop, I address the Shang’s
changing relationships with certain non-Shang peoples, especially those known as the
fang-countries. Palaeographical materials are primarily drawn from the Shang, but later
periods also provide useful examples of the kinds of processes at work, and I pay special
attention to early examples of Chinese writing found outside Anyang. I focus on the
newest collection of scientifically excavated Shang inscriptions, Yinxu Xiaotun cun zhong
cun nan jiagu (Oracle bones from the center and south of Xiaotun village in the Wastes
of Yin), published in 2012. Compared to other collections, relatively little work has been
done on this one, and it happens to contain many inscriptions especially relevant to some
of the questions under discussion, from issues of dating to the Shang’s relationships with
other peoples. While other corpora of Shang oracle-bone inscriptions are also essential to
this project, this newest collection is its foundation. The second part of this dissertation
presents a transcription of the entire collection, together with a full English translation, its
first ever into another language.
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Introduction

This dissertation is particularly concerned with various changes that occurred over
roughly the last two centuries of the Shang period, that is, during the Anyang period. The

carliest appearances of the term ‘Shang’ 7, in late second millennium BCE inscriptions

on shell and bone, refer to the name of a particular settlement, which is identified with the
site discovered in Xisotin /N5, Anyang, Henan, settled in approximately 1250 BCE.'
As such, it may or may not be appropriate to extend the term to earlier periods, but it is
traditional to refer to the period stretching from approximately the sixteenth century BCE
until about the end of the second millennium as ‘Shang’. Following this tradition, I will
refer to the larger period as the Shang, and to the period stretching from approximately

1250 BCE to approximately 1050 BCE as the Anyang period.” I will treat Wii Ding & ]~

as the first king of the period; there is some disagreement about whether or not he was the

! This site is often referred to as Yinxii X3, “the Wastes of Yin”; in both modern

and traditional scholarship, Y1n is a word commonly used as a synonym of Shang, though
its meaning is sometimes more restricted and there is no evidence of its being used by the
Shang themselves. It does seem to appear in Western Zhou inscriptions, however—see
the Western Zhou inscription discussed in the section about #éwén in chapter 3 of this
dissertation.
2 A slightly earlier Shang settlement, which was settled in approximately 1350 BCE
and destroyed by fire immediately prior to the move to the Xidotln site, was also located
in the Anyang area, to the north on the other side of the Huén 7B River (see Wang 2015
pp. 134136 for a brief and accessible discussion of this site). While this site is also in the
vicinity of Anyang, I will refer to its period as the Huanbé&i JE-|t period, not the Anyang
period.

1



king who moved the Shang to the Xidotun site, but the preponderance of evidence
suggests that he did so.”

The Anyang period, which begins just before the earliest definitive evidence for
writing in what is now China and stretches until the fall of the last Shang king, contains
the entirety of the recorded history of the Shang dynasty. The bulk of Shang writing is in
the form of divinatory records inscribed on shell and bone”; while similar forms of
pyromancy’ were practiced in earlier periods, clear evidence of inscribed shell and bone
does not exist before the Anyang period. The earliest evidence of this form of writing
dates to very shortly after the settlement and cult center were moved to the Xidotln site.

In this dissertation, I will first address changes in Shang writing, demonstrating
that it becomes increasingly regularized over the period; this argument will have further
implications that will be discussed towards the end of this study. The earliest examples of
Shang writing, especially those dating from the reign of king Wi Ding, show high levels
of graphic and linguistic variation—that is, graphs/words are written differently from one
inscription to the next, syntax is sometimes inconsistent, and aspects like text direction
vary wildly; additionally, the semantic content of these inscriptions is far more diverse
than is the case toward the end of the period. Using this apparent regularization as a
backdrop, I address the Shang’s changing relationships with certain non-Shang peoples,

especially those known as the fang-countries.

3 Following the Shi ji 5FC, written two millennia ago, some scholars argue that the

king who moved the Shang to Anyang (Yinxii) was Pan Géng %% ¥, one generation (and
two kings) earlier than Wu Ding, but this is probably incorrect; see, for example, Bagley
1999, p. 181.
N Other surviving evidence of writing from the period can be found, most
importantly in the form of inscriptions on bronze and pottery.
> Which left evidence in the form of uninscribed shell and bone.
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The content, context, and written appearance of the inscriptions are all central to
this dissertation. Palaeographical materials will primarily be drawn from the Shang, but
later periods will also provide useful examples of the kinds of processes at work. When
possible, I focus on the newest collection of scientifically excavated Shang inscriptions,
Yinxii Xidotin ciin zhong ciin nan jidgu FX3E /N5 4 5 FH (Cunzhongnan/CZN;
the title can be translated as “Oracle bones from the center and south of Xidotin village
in the Wastes of Y1n”), published in 2012. Compared to other collections, relatively little
work has been done on this one, and it contains many inscriptions especially relevant to
some of the questions under discussion, from issues of dating to the Shang’s relationship
with other peoples. The second part of this dissertation presents a modern-character
transcription of the entire collection, together with its first ever full translation into
another language. While other corpora of Shang oracle-bone inscriptions are also
essential to this dissertation, Cunzhongnan is its foundation.

This collection consists of 514 inscribed pieces,” including pieces of both shell
and bone, excavated from the central and southern areas of the Xiaotun site, together with
an appendix of 17 additional inscriptions from other locations. The pieces from the
central site were excavated between 1986 and 1989, and those from the southern site
between 2002 and 2004. Among the most interesting aspects of this corpus are the

appearance of new proper names, including those of ancestors, other people and place

6 This is not the total number of fragments excavated, but rather the number of

joined pieces as published in the original publication. A number of new joins are
possible, which would slightly reduce the total number—see the transcription and
translation at the end of this dissertation for details.
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names; a variety of brush-written graphs; and over 40 previously unknown characters.’
Because the collection was published with more detailed information about
archaeological context than was included in previous collections of Shang inscriptions, it
is also especially useful in addressing controversies of dating.

For the purposes of this dissertation, “writing” will be defined as a system capable
of visually representing spoken language.® In the case of the two oldest of the world’s
writing systems, the Egyptian and Mesopotamian scripts, both of which have their
earliest origins in the late fourth millennium BCE, it took roughly half a millennium for
symbolic systems that were not capable of fully representing language to develop into
fully linguistic writing’; as John Baines has argued, “unless those who originated several
scripts were rather inefficient, language cannot have been what they principally aimed to
record, because their inventions existed for centuries before they were modified to notate

it effectively.”"

The collection of symbols that formed the basis of these writing systems
were not originally a full writing system but had to develop into one. While the stages in
the earliest evolution of the Egyptian and Mesopotamian writing systems are not as well
attested as scholars in those fields might prefer, the evidence is much more complete than
that for the earliest beginnings of the Chinese writing system. The Shang writing system

first appears as a full writing system, capable of recording connected discourse, complete

with grammatical particles. Earlier stages in its evolution are currently unknown, though

’ The editors give the number of new characters as 45, but the exact number is

subject to interpretation.

5 This is a commonly used definition of writing, but it is not the only one; some
scholars advocate for a definition of writing that would encompass some forms of
nonlinguistic signs. See, for example, Baines 2004, p. 151, and Boone 2004, pp. 313 ff.
? Baines 2004, p. 150.

10 Baines 2004, p. 150.



the existence of earlier scattered symbols with a similar iconographic style have led to a
variety of different theories describing the earliest stages of the evolution of the system,
none of which are generally accepted.

When Mesopotamian cuneiform first appeared in Uruk, in south Babylonia, circa
3200 BCE, it was not yet capable of recording spoken language.'' The first appearance of
cuneiform occurs during a time of great transition, the Late Uruk period, which lasted
from the 34th to 32nd centuries BCE and was marked by a number of significant societal
and cultural changes.'” By 2700 BCE, during the Early Dynastic period, cuneiform was
able to record Sumerian sentences; two structural changes to the system, the regular use
of syllabic signs and the creation of an obligatory sign order, occurred during the third
millennium and made possible the writing of extended texts."> The use of purely syllabic
signs allowed, among other things, for the writing of morphology. Prior to the
development of a regularized sign order, texts were divided into columns, with each
column consisting of a sequence of cases, each generally enclosing a word, with the
elements that made up each word written freely; this was regularized, such that words
written after about the middle of the third millennium were written following the

linguistic order of the word itself.'* These processes were gradual, with later texts

H Veldhuis 2012, p. 4. At this point the symbols could have been read in any

language, but it is most likely that the language used by those who created them was
Sumerian. The date of 3200 BCE is not universally accepted, with other scholars
providing slightly different dates, such as circa 3300 BCE; see, for example, Nissen
2015, p. 113.

12 As Hans J. Nissen has written, these included “Reorganization of foreign
relations; Large-scale art... abandonment of most outposts, [and] loosening ties with
Susiana”, in addition to the earliest beginnings of cuneiform (Nissen 2015, p. 115).
B Veldhuis 2012, pp. 5-6.

4 Veldhuis 2012, p. 6.



recording more details of the spoken language than earlier ones. Niek Veldhuis provides

an example of this process:

gan, kaskal na-ga,-ga, (Adab, about 2500 BCE)
gan, kaskal-la nam-bi,-ib-ga,-ga, (about 1800 BCE)

“Do not cultivate a field on the road.”"’

From circa 2600 BCE, when a number of cities were rebuilt in Upper Mesopotamia,
scribes in these cities adapted cuneiform to write Akkadian, a Semitic language.'®

In the earliest period for which Egyptian signs ancestral to the later full
hieroglyphic writing system are attested, roughly contemporary to the period of the
earliest cuneiform signs,'” only several dozen individual signs are known to have been in
use, and there is no evidence to suggest that there were many more than this.'® These
signs, found in the area of Abydos and written on small rectangular bone tags, coexisted
with pottery inscriptions that may also be ancestral to the Egyptian writing system; John
Baines argues that these may be a different “cursive” form, visually different but part of
the same system, with each system convertible to the other."” By the middle of the third
millennium during the later Early Dynastic period, the system had developed into one

capable of recording connected speech, but the use of writing remained limited through

1 This example, from the Instructions of Suruppak, is taken from Veldhuis 2012, p.

5; as Veldhuis notes, it is also provided in Civil and Biggs 1966, p. 3.

1o Emberling 2015, p. 257.

The exact dating of these signs is controversial; see Baines 2004, p. 154.
8 Baines 2004, p. 157-158.

19 Baines 2004, p. 158—160.



the Old Kingdom period, which lasted until approximately 2150 BCE.** “Complex
content” during this period, John Baines writes, “was often conveyed through tables and
other features of layout and composition. ..rather than through script alone.”*' These
changes, which led to the script being used for more purposes and to the lessening of
reliance on nonlinguistic means of visual communication, were not gradual and
continuous; rather they were a sequence of relatively sudden changes, each of which
corresponded to major changes in Egyptian society.*

This is also true of the major changes to the structure of the Chinese writing
system. A more minor change that can be observed in writing systems is the use of
different forms to write the same linguistic units; in this dissertation I will refer to this
phenomenon as graphic variance. Following Frangoise Bottéro, I define graphic variants
simply as characters that are written differently but which represent the same morpheme,
linguistic unit, or word.” Some, but not all, graphic variants can be considered entirely
different characters which write the same linguistic unit. Imre Galambos writes that he
considers “two character forms to be different if they differ in at least one component....

If the part that graphically distinguishes two forms is not an entire component”, he

20 Baines 2012, p. 27.
21 Baines 2012, p. 27.
2 Baines 2012, p. 27.
= Bottéro writes, “les variantes graphiques sont des caracteres écrits avec des
modifications graphiques plus ou moins importantes, mais qui représentent tous le méme
morphéme ou la méme unité linguistique (ou mot).” (Bottéro 2001, p. 180.) This is an
elaboration of Qiu Xigui’s definition of what yitizi 5 #8", which Jerry Norman
translates as “allographs”: “Allographs are characters which have the same pronunciation
and meaning but have different outward forms. Strictly speaking, only characters which
are used in completely the same way, that is, alternate forms of a single graph, can be
called allographs.” (Qiu 2000, p. 297; cf. Qiu Xigui 1988, p. 205.)
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considers “the two forms to be structurally identical.”** That is, if the full graph or a
single component of the graph is written in a way which is visually different but which
represents the same element, or if the same elements are simply arranged in a different
order, these graphs may be variants, but they are not structurally different. For example,

the Shang graphs 'I and 'i are both ancestral to the modern graph 7, both writing the

word /ai ‘to come’ (Old Chinese *ma.rfok or *rdk/?). Each is structurally identical, a
phonetic borrowing originally derived from a graph designed to write the word mai 2%
‘wheat’ (Old Chinese *m-r*ak or *mrak),”” and so can be considered the same character,
but the two forms still display a kind graphic variance, the second written with the
addition of an extra stroke. The word mai itself can be written with several different, but
structurally identical forms, including ¥, K, and ¥, all of which can be considered to
be different variants of the same graph. However, the graphs B and 4§, both of which

write the word yi 3 ‘the next day’ (Old Chinese *k.rap or *lok/jok), are structurally
different, as the second form contains an extra component, /i 3. (Old Chinese *c*rop

or *rop), added for its phonetic value. Note that, in the examples given here, the ¥
components themselves, while structurally identical, also display some variance, as they
contain differing numbers of horizontal strokes. Both of these kinds of variance will be
discussed in this dissertation. I will argue that there are certain trends towards
regularization throughout the course of the Shang period, but this is not to say that there

were ever, at that time, standard characters in the sense that modern Chinese or English

24 Galambos 2006, p. 115.
> This first transcription in each pair is taken from Baxter and Sagart 2014 and the

second from Schuessler 2009.
8



orthography has been standardized. Writing about the later Warring States period (480—
221 BCE), Galambos argues that the “structural variability of character forms in
excavated texts implies that in Warring States times the concept of a standard form did

»2% The situation during the Anyang period certainly was not identical to that of

not exist.
the Warring States, but it is fair to say that in neither period was there such a concept.

It does not seem to be an accident that the earliest oracle-bone inscriptions date to
immediately after the beginning of the Anyang period. As pointed out by Wang
Haicheng, king Wu Ding was responsible for a variety of significant changes to Shang
society; in order of confidence that this reign was indeed responsible for the change,
these include: the relocation of the royal cemetery to a site outside the city; sudden and
significant changes in the style of bronze vessels; the practice of inscribing oracle bones;
the addition of emblems and short inscribed phrases to bronze vessels; the earliest
evidence for the use of horses and chariots; and an increase in marble carving.*’
Additionally, the city was constructed along the riverside, as opposed to being completely
contained within city walls, another significant change.*® The Anyang period, which
started with the movement of the Shang capital and cult center and with these drastic
changes, was much more stable from that point on until its downfall in the mid-eleventh

century BCE. The changes over these two centuries would be more gradual, but would

remain significant.

26 Galambos 2006, p. 90.
27 Wang 2015, p. 136.
2 Wang 2015, p. 136.



Chapter 1. An overview of the periodization of Shang oracle-bone inscriptions

As this dissertation focuses on changes that took place over the course of the
Anyang period, and as the bulk of this evidence comes from Shang oracle-bone
inscriptions, it is first necessary to establish a chronology for these inscriptions. The

earliest common method of periodization was based upon Dong Zuobin’s #/F & system

of five periods.' The most common method in current use is to categorize different
groups of inscriptions as belonging to different “oracle-bone groups” (jidgui zii HE #H).
These groups, which will be explained below, are generally (though with some
exceptions) given the name of a particular diviner associated with the group.” Because of
this, these groups are often known as “diviner groups” in English, but this terminology,
which does not reflect the Chinese term it is used to translate, is imprecise, as some
groups are not particular associated with particular diviners and some consist of many
diviners, and as there is no reason to think that the defining characteristics of these groups
are in fact the diviners with which they are associated. Many factors go into assigning a
particular inscription to a particular oracle-bone group, including, among others,
epigraphic style, vocabulary usage, excavation site, and proper names mentioned
(including but not limited to the names of diviners). Diviner groups are generally dated

with reference either to specific kings or to Dong Zuobin’s five periods, but the groups

Dong Zuobin 1933.
Many oracle-bone inscriptions are prefaced by a formula along the lines of “X
zhen” X H ‘X divined’ (which appears in this form and a number of other variants). A
number of oracle-bone groups contain multiple diviners (and some contain none or
almost none); the name which occurs with the highest frequency is generally assigned to
the group.
10



did not start or stop with the reign of a particular king; they could and did stretch from
one reign or period into another.

The only full overview of this topic in English or another European language of
which I am aware can be found in Keightley 1978 (pp. 91-133 and throughout). This is a
good and reasonably thorough description of the state of the field at that time, but much
has changed in the 37 years since that work’s publication. More recent general
overviews, all quite brief, have appeared in Fan 1989 (pp. 533-5), Keightley 1997 (pp.
17-30, but most of these pages contain tables and figures; the relevant section of the text
is approximately 3 pages long), Keightley 1999 (pp. 247-9), Smith 2008 (pp. 152—4 and
throughout), Eno 2009 (p. 53), and Keightley 2012 (pp. xviii—xix). Wang 1993 (pp. 47a—
56) provides a useful overview of dating practices, concentrating on one version of the
now generally-accepted diviner-group theory, but it is somewhat circumscribed in nature
and was produced 20 years ago. Shaughnessy 1982-1983 (pp. 1-13) provides a good
discussion of the then new ideas which led to the still ongoing controversy to be
discussed in the next section; Shaughnessy 1987 (pp. 500-501), Keightley 1990 (pp. 56—
9), and Keightley 2012 also briefly discuss these issues.

This section is based on an overview of the major theories of oracle-bone
periodization, from Dong Zuobin’s still influential but significantly outdated five-period
system (see Dong Zuobin 1933) through the differing systems proposed by more recent
scholars (cf. Lin Yun 1989, Fang Shuxin 1992, Huang Tianshu 1991/2007, Li Xueqin &
Peng Yushang 1996, Chen Jian 2007, Yao Zhihao 2007, Sakikawa Takashi 2011, and a
number of other works included in the bibliography). The school of thought represented
by Huang Tianshu 35 K48, Li Xueqin 2522 %)), Peng Yushang #2447, Chen Jian R &1,

11



and others (their theories are not identical but agree in their broad outlines) is most
convincing but still not universally accepted. This school of thought is the basis for the
overview presented below.

Dong Zuobin’s five period system was the first systematic attempt to date all
inscriptions; while systems in current use differ to greater or larger extent from his
original system, none would exist in their current form without it, and all basically derive
from it.’ In Dong Zuobin’s system, inscriptions are separated out into the following
categories:

Period I. Pan Géng ¢ (K18)"
Xido Xin /N¥E (K19)
Xido Yi /N2 (K20)

(Ia, Ib) Wi Ding (] (K21)
Period II. (ITa) Zu Geng fHpE (K22)

(1Ib) Zu Jia fHH (K23)
Period III.  (Illa) Lin Xin /53 (K23A)

(11Ib) Geéng Ding # T (K24)
Period IV (IVa) Wi Yi 22 (K25)

(IVb) Wén Wii Ding SCiG T (K26)
Period V (Va) Di Yi 7 2 (K27)

(Vb) Di Xin 77 ¥ (K28)

Table 1. List of Shang kings

3 See Keightley 1978, p. 92-93 for a discussion of the importance of this system to

the systems that had developed by that point. While Keightley was writing almost four
decades ago, his observations about Dong’s system remain completely relevant.
N In this table, I use the system of numbering kings used in Keightley 1978
(Keightley provides a table of Dong Zuobin’s five periods on p. 203). The exact
chronology of Shang kings is somewhat complicated, but Keightley’s numbering will
suffice for the purpose at hand.
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Later scholars generally only include Wi Ding in Period I, treating the earliest
known inscriptions as dating to his reign, but some scholars continue to assign certain
inscriptions to the kings who preceded him. Otherwise, the system is mostly preserved,
though a controversy remains about many of the inscriptions Dong assigned to Period IV;

this issue will be the focus of the next chapter.

I. “Royal Inscriptions”

As grouped and dated by Huang Tianshu,” the royal inscriptions can be dated as
follows. Other than the Nameless group and the Li group®, all of the below groups are

named after a diviner associated with the group.

A. Northern Royal Inscriptions
Due to the archaeological context in which they are found, Shang inscriptions can

be divided into two groups, north and south. The northern inscriptions follow.

See Huang Tianshu 1991.

Li group inscriptions are in fact named after a supposed diviner named Li, but it is
unclear whether this association is accurate. In any case, Li has become the conventional
name for the group.

13



Shi’ group |2 4l inscriptions

These inscriptions date to the reign of Wu Ding (Period I). They can be
subdivided into Shi large script |5 l14#, the earliest group, Shi small script [5/]NF,
which starts slightly later and extends to the end of Wi Ding’s reign. The Shi-Bin
intermediate group |5 & [#] dates to the middle of the period and is a transition between
the two groups. The Shi-Li intermediate group [ JF&[#] dates to mid- to late Wit Ding, and

marks part of the transition to the southern group of royal inscriptions.

X group 9 #H inscriptions
These inscriptions are named after the unpronounceable name of a diviner, and
date to the middle part of the Wl Ding period (Period I). They can be considered a

subgroup of Bin group & #H inscriptions.

X group ¥ 4 inscriptions
This group, like the above is also named after an unpronounceable character

(though the name can perhaps be read You). They can be dated to mid- to late Wi Ding

(Period I), and are part of the transition to the southern royal group.

’ The name of this group is sometimes pronounced Dui, but it is generally read as

fifi, that is to say, as Shi.
14



Bin group & #H inscriptions
These groups date to Dong Zuobin’s Periods I and II. They can be subdivided into

Bin I group & —#f, which date to the mid- to late part of Wit Ding’s reign, the Dian Bin
group #1 2, which stretch from the middle part of Wit Ding’s reign into Zit Géng’s reign.
The Bin-Chil group 2 H (also known as Chii I i} —) is intermediate between these two

groups and can be assigned to the period from late Wi Ding through Zu Jia.

Chi group Hi#H inscriptions
Chii II group H — inscriptions can be dated to the period from late Zii Géng into

early Lin Xin (Periods II through III).

Hé group {74 inscriptions
H¢ group inscriptions date from the Wi Ding/Zti Géng transition through to the
Wi Yi/Wén Wu Ding transition, but the bulk of these inscriptions date to Periods III and

IV. They can be subdivided into Shi Hé type {74 inscriptions, which date from the
Wit Ding/Zu Géng transition through the end of Period II, Hé I ff[— inscriptions, which
date from Z Jid to the beginning of Wi Y1’s reign, and Hé II 7] — inscriptions, which

date to from Lin Xin through early Wén Wu Ding.
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B. Southern Royal Inscriptions

Li group 24 inscriptions

The dating of the Li group is the most controversial issue in Shang dating. The
rationale behind its dating here will be described in chapter 2 of this dissertation; Huang
Tianshu dates it to Periods I and II, which I follow here. It can be subdivided into two

groups; these are variously known as the Father Ding % | and Father Y1 % Z. groups,

making reference to the names of fathers sometimes mentioned in these inscriptions, or

simply as groups I and I1. Li I /£ — can be assigned to the period stretching from late Wil
Ding into early Zli Géng, and Li II /£ — can be assigned to the period stretching to the
end of Zi Jid’s reign. Li draft script R %L dates to the period between late Wit Ding to
late Z Jid. Li-Nameless intermediate Jf% it % [ii] dates to the period from Zii Jia through

the end of Géng Ding’s reign.

Nameless group ff£ 44 #H inscriptions

These inscriptions date to Periods III and IV, from the Zu Jia/Lin Xin transition
into the early Wén W Ding period. The Nameless-Huang intermediate group dates from

the Period III/IV transition through the beginning of Period V.

16



C. Huang Type #5244 inscriptions
These inscriptions are the most regular of all Shang inscriptions, in both
epigraphy and content. They are primarily associated with Period V, but the earliest

inscriptions in the group stretch back to Géng Ding’s reign, in late Period III.

II. “Non-royal Inscriptions”

A number of inscriptions were not produced directly under royal patronage, but
were produced by other households associated with the Shang king. All of them can be
assigned to Dong Zuobin’s Period I. Under Huang Tianshu’s system, non-royal

inscriptions can be broken up into the following groups:

Zi group J-#H inscriptions

These inscriptions are associated with a figure or figures known as Zi, a son of the
Shang king. Note that the designation with which the group is associated is that of the
patron of the divination workshop, not that of a particular diviner associated with the

group. These can be associated to Dong’s Period 1.}

Yuénti (or round-form) group [E|#€ inscriptions
These inscriptions are classified according to some particularities of their form.

The graph ding ] ‘a heavenly stem’ is written with a round form reminiscent of its

5 See Huang Tianshu 2006, p. 82.
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standard bronze inscription form, and the graph zhén ¥ ‘to divine’ is written with its

elaborated form.” These inscriptions can be dated to the middle period of Wii Ding’s

reign (Period I)."

Wi group “f-#H inscriptions
This group of inscriptions was named by Chen Mengjia %%, who

determined that they could be removed from Dong Zuobin’s Period IV and instead be

dated to Period I.!2

Funti (or women’s) group % ¢ inscriptions

This group of inscriptions was produced under the patronage of a royal consort. "

They can be dated to the middle period of Wit Ding’s reign.'*

Liéti" 2584 inscriptions
These inscriptions, which are written in a somewhat shaky and delicate hand,

were first grouped by Chen Mengjia.'® They can be dated to the middle period of Wi

Ding’s reign.

i See Huang Tianshu 2006, p. 99.

10 Huang Tianshu 2006, p. 111.

See, for example, Chen Mengjia 1956.

12 Huang Tianshu 2006, p. 133.

B Huang Tianshu 2006, p. 118.

e Huang Tianshu 2006, p. 132.

This group name is sometimes translated as “cacoform”, as in Takashima 2012, p.

o Huang Tianshu 2006, p. 112.
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Over the past three quarters of a century, since Dong Zuobin established the basic
template for all future oracle-bone periodization, most of the disagreements between
scholars about the proper assignment of particular groups have been resolved. The main
dispute which remains, the question of the so-called Li-group inscriptions, will be taken

up in more detail in the following chapter.
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Chapter 2. The question of the so-called Li group (Li zzi & #H) inscriptions

There are two camps on the issue of the dating of Li £ group inscriptions, the
group of inscriptions associated with the diviner Li Ji (though his name appears only

very seldom in the inscriptions)—one assigns them to the sixth and seventh kings of the

nine kings of the Anyang oracle-bone-inscription-era (Wl Y{ i Z., K26 in the total
count, and Wén Wit Ding 3L ], K27), and one to the first and second kings (Wi Ding,
K21, and Zii Géng tH 5%, K22)." They clearly belong to one of these two eras, as they
make frequent reference to Father Y1 (Fu Y1 % Z.) and Father Ding (Fu Ding % ]),

something that could only have happened at these two points.

Dong Zuobin # {EZE placed these inscriptions in his Period IV (kings Wil Yi and

Wén Wi Ding), which led to the conclusion that Period IV kings returned to the ritual
system practiced in Period I; with the beginning of Period V, the kings again took up the
system used in Period III. With the inscriptions instead placed in the earlier period, this
strange reversion does not need to be explained away, leaving a radically different
understanding of the development of the Anyang-era Shang. The accurate dating of these
inscriptions is thus very important to the understanding of many aspects of Shang life,
and is especially relevant to the fields of linguistics, palaeography, and ritual and religion,

not to mention history.

! The second of these two theories could also plausibly be extended to include Zu

Jia tHH (K23), Zu Geng’s brother.
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Dong’s periodization was generally accepted (with some modifications) until
1977, when Li Xueqin Z5£2 8} first proposed that these inscriptions actually belonged to
the earlier period.” Li Xueqin’s paper was soon followed by a number of others which
further developed his argument, and this work continues to the present.* Another group of

scholars, well-represented by the works of Cao Dingyun ¥ %€ %, Liu Yiman %— %2, and
Xiao Nan 7 fi (a pseudonym for a group comprising Cao, Liu, and others), continue to

support Dong Zuobin’s argument.
After Li Xueqin’s 1977 paper, one of the first responses came from Xiao Nan, in
1980, which strongly supported the later dating for these inscriptions.” The same issue of

Guwenzi yanjiu 17 L7 5T contained another article, by Zhang Yongshan 57K 111 and
Luo Kun ZE ¥, which was perhaps more measured, but which also supported the later

dating.® From this point on, this journal has continued to be one of the main outlets for
this debate. The following year saw an important article by Qiu Xigui supporting the

earlier dating’; and a single 1984 issue contained one article arguing for the earlier side®

See Li Xueqin 1977.

Though, as Li Xueqin 2008 and other recent sources point out, the Canadian
scholar James Menzies had made a similar argument, largely ignored, as early as 1928.
N See, among others, Qiu Xigui 1981, Li Xueqin 1981, and Lin Yun 1984.

> Xiao Nan 1980. This article was the first in a series of three published over a
period of 31 years; Xiao Nan 1980 is titled “A Discussion of Wi Yi and Wén Ding
Divination Inscriptions” (FREVZ« 3T ME¥), Xiao Nan 1984 is “Another Discussion of
W1 Yi and Wén Ding Divination Inscriptions” (FF#iEi 2« 3T ME¥), and Liu Yiman
& Cao Dingyun 2011 is “A Third Discussion of Wi Y1 and Wén Ding Divination
Inscriptions” (=GR Ly 3T MEY).

6 Zhang Yongshan and Luo Kun 1980.

! Qiu Xigui 1980.

’ Lin Yun 1984.

3
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and another supporting the later.” Articles in Guwenzi yanjiu have continued to return to
the issue, with important articles continuing to appear, notably including articles

published in 1986, 2004, and 2012."°

Palaeographic and Historical Evidence

Taken by itself, the palacographic evidence clearly supports a Period I/II dating.
In fact, the two camps can be divided relatively neatly by their various affiliations.
Almost all palacographers'' and many historians support the earlier dating, while
archaeologists associated with the Chinese Academy of Social Sciences overwhelmingly
assign these inscriptions to Period IV,'? as do a number of Taiwanese scholars.'’ Since
these archaeologists generally supervise the publication of newly excavated finds, their
works, like the most recently published collection, Yinxu Xiaotun cun zhong cun nan
Jjiagu,'* assign Li group inscriptions to Period IV.

The palaecographic data clearly places these inscriptions in the earlier period, as
the script forms used by the Li group form a natural transition between the Sh1 group and
the Nameless group. Rituals described in Li group inscriptions also support the earlier

dating; arguing that the group belongs to the later period requires positing that the Shang

i Xiao Nan 1984.

10 See Lin Xiao’ao 1986, Lin Hongming 2004b, and Qiu Xigui 2012.

i Lin Yun #7%, Huang Tianshu # X4, Qiu Xigui %3, and Chen Jian B, to
name four prominent examples.

12 For an archaeological perspective on periodization from three scholars from the

Chinese Academy of Social Sciences, see Liu Yiman, Guo Zhenlu, and Wen Mingrong
1986.

13

For one example, see Yan Yiping 1983.
14

Henceforth Cunzhongnan or “CZN”.
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returned to earlier ritual forms during the reigns of kings Wit Yi and Wén Wii Ding."”
Many names, such as Fu Hio %H%f, an important consort of Wit Ding’s, that appear in Li
group inscriptions also appear in other inscriptions that can be dated to Period I. In order
to argue for the later dating, it is necessary to argue that these names are generic clan
designations in Li group inscriptions, and do not refer to the same individuals who are
mentioned in Period I and II inscriptions.'® Similarly, the same events sometimes seem to
be recorded in both Li and Period I and II inscriptions, adding support to the earlier

identification.!”

Evidence from Interactions with fang Groups

The distribution of the names of fang 77 groups in Li group inscriptions also
suggests that these inscriptions should be assigned to Periods I and II."® The names of 13
or 14 fang countries appear in Li group inscriptions: Qiangfang J¢ 77 (twice); Shaofang

#7J7 (53 times); Génfang E.77 (once); Jingfang H 7 (once); Tifang 77 (three times);

1 See Dong Zuobin 1933.
See below for more on this issue.
For one example, see Lin Hongming 2004a.
For more about the fang, see Chapter 4. The methodology behind this survey of
fang names is explained in detail in Chapter 4. Names are only counted if they actually
appear combined with the suffix fang, not if they appear alone. This survey is based on a
group of over 2,000 inscriptions including the character fang that I was able to collect
from the collections Jiaguwen heji B & 4E (henceforth “Heji”), Jiaguwen heji
bubian & AWM 4R (“Bubian”), Yinxu Xiaotun cunzhong cunnan jiagu 3% /N A
Wb BE H B, Xiaotun nandi jiagu /N TEEGHL I E (“Tunnan”), Yinxu Huayuanzhuang
dongdi jiagu FEYEAEEH R E (“Huadong™), Yingguo suocang jiagu ji I8 Fir ik
‘B 4E (“Yingcang”), and Tenri Daigaku fuzoku sankokan kokotsu moji R I8 K[ B £
A g ST (“Tenrd?).
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Rénfang A\ 75 (four times); Weifang f& 77 (seven times); Pangfang 55 /7 (once); Zhifang
175 (once); Daofang 7875 (three times); X-fang # /7 (once); X-fang J[177 (once); X-
fang H 77 (perhaps once); and X-fang ff&75 (once). Of these, the Zhifang, X-fang 8 75,
X-fang J[177, X-fang HJ7, and X-fang Jf&75 only appear in Li group inscriptions. The
Qiangfang, Rénfang, and Daofang appear in all periods, and the W&ifang appear in all
periods but Period V.'” The remaining five groups (Shaofang, Génfang, Jingfang, Tufang,
and Pangfang) only appear in Li group inscriptions and in Period I inscriptions. This
alone is certainly not enough to demonstrate that Li group inscriptions belong to the

earlier period, but it does show that they much more strongly correlate with Period I

inscriptions than with ones from Periods IV/V.

Names of People and Ancestors

For the most part, the names of people and ancestors mentioned in the inscriptions
do not cause significant problems for either interpretation. Most importantly, the
designations Father Yi (Fu Yi ¢ Z.) and Father Ding (Fu Ding % ]") both appear in Li
group inscriptions. If the inscriptions are taken to belong to Period IV, Father Yi would
refer to Wén Wi Ding’s father Wi Y1 (K26), and Father Ding would refer to Wi Yi’s

father Géng Ding Pi ] (K25); if they belong to Period I/II, Father Yi would refer to Wi

Ding’s father Xido Yi /) Z. (K20), and Father Ding would refer to Zii Jid and Ztt Géng’s

P Discounting Li group inscriptions, there are only 2 inscriptions from Period I1

which mention an X-fang, and there are essentially none that can be dated precisely to
Period IV (instead of, e.g., Period III/IV), so “all periods” here denotes Periods I, III/IV,
and V; that is, all the periods for which there is sufficient data.
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father, Wi Ding (K21). Other names, such as the names of deceased ancestresses like Bi

Xin b3, can likewise be expected to appear in both periods.”” Evidence from

Cunzhongnan can also be read both ways. The following examples include the relevant

names of close family members appearing in the collection’s Li group inscriptions:

CZN202:

(1) 2E: Xk, B (1) . T3

(2) O0O#: Of1009L.
(1) On jimdo (day 16), divined: Offer... Da Jid, Zu Y1, Father Ding...
(2) ..., divined: ... offer the you and X sacrifices... the ji bloodletting

sacrifice.’!

This inscription mentions both Father Ding and two earlier ancestors; as such it

fits perfectly in either period.

20 One of Wit Ding’s consorts, the famous Fu Hao %nf, was posthumously known

as Bi Xin, or, more immediately, as Mother Xin (Mu Xin £}3), as was one of Géng
Ding’s consorts. The name Fu Hao also appears in Li group inscriptions, another piece of
evidence in support of a Period I/II date for them, but Liu Yiman and Cao Dingyun argue
that “Fu Hao” in these inscriptions does not refer to Wi Ding’s consort, but serves as a
generic designation for a woman (fiz %) of the Hao clan (see Xiao Nan 1984, p, 109-10).
This is not an unreasonable assertion, though Fu Hao does not seem otherwise to be
mentioned except in Period I/II inscriptions.

2 The name “Father Ding” also appears in CZN 12 and CZN 46, and it probably
appears in CZN 203 (the name in this inscription is actually written fu ri 3 |H ‘father
day/sun’ but this is almost certainly a scribal error for Father Ding—written & instead of

(); the phrase “Father Day” appears nowhere else in the oracle-bone corpus.).
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CZNA427:

(1) A%,

() [EIHHE: 8 (B ,FHIR 6B 1%T.
(3) ORA: X4, Ww=I%].

(1) ... Gou.

(2) [On gui] -chou (day 50), divined: Perform the chou sacrifice; on the next
day [present an offering] (to) Brother Ding.

(3) ... -chén, divined: Offer... Xin two X-victims, splitting three [penned

cattle].

The Brother Ding mentioned in this inscription is not easily identifiable, and the
appearance of this name does not directly support either argument. It is notable, though,
that the other appearance of “Brother Ding” in this corpus appears in CZN 400, which is

a Shi |5 group, and thus Period I, inscription.

CZN158:
(1) O SO
(2) OZ%H: FHET, #.

(1) On jigwii (day 31)... the sacrificial offering... ninety gidn (bound cattle).®

22 This transcription follows Sun Yabing’s emendations—see Sun Yabing 2012c.

3 On gian, see Yu Xingwu 1996, p. 3212 (Gulin 3185), Song Zhenhao 1983 and
1986, Shan Yuchen 2009, and Wu Junde 2005, p. 134.
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(2) On jihai (day 36), divined: The king's day will be ding, (which will be)

approved.

This inscription is particularly interesting, as it seems to refer to the selection of
the name Ding for the king (presumably either Wi Ding or Géng Ding). It can, however,
thus be assigned to either era.

Most of the arguments along these lines given by Liu Yiman and Cao Dingyun
simply demonstrate that it is possible that Li group inscriptions belong to the later period
(and they do so convincingly, as far as these particular arguments are concerned). They
state that one of these points in particular, however, proves that these inscriptions belong

to the later period. For that reason, it is worth discussing at length. The phrase san zii —
#H “three ancestors’ appears in a small number of oracle bone inscriptions.** They argue

that it is one of the most important designations which appear during the Wi Yi period,”
though it must be noted that, aside from three Li group inscriptions, it only appears in

three other inscriptions, only two of which are very likely to belong to the Wi Yi era.*®

This inscription appears parallel to Heji 34674, which reads, in part: “On wuizi
(day 25) divined: The sacrificial offering should perhaps be ninety bound cattle” (J¥ ¥ &
i1 1%%), and also belongs to the group variously known as Li-II or Li (Father Ding).
2 The phrase appears in six inscriptions included in the Heji corpus; no examples
appear in Cunzhongnan.
3 Liu Yiman & Cao Dingyun 2011, p.481: “Ig /202 ¥ i R B E AR
26 Heji 27179 and 27181 both belong to the Hé group, though Yang Yuyan 2005
places 27179 in Hé I, which would suggest it is slightly earlier than Wu Y1, though Cao
and Liu would perhaps contest this. The hand used in 27179 clearly matches the Hé 1
style in general, but the form of the graph sui j% most closely matches Li Xuegqin and
Peng Yushang’s H¢é IITA group, which should probably be viewed as a subgroup of
Huang Tianshu’s group Hé II; so it is possible that it could be a Wl Y1 inscription, but it
is more likely that it belongs to the earlier Hé I group (for handwriting styles, see Li
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Of the three Li group inscriptions which mention san zii, Liu and Cao suggest that

two of them discuss contemporaneous events and can be combined together:

(D) FRAOK TN

(2) 19X
(3) 7
4) =% —

G)mET=H G =

6) HE=H )

(T HTHAKXT Z

(8) AR

(1) On jiachén (day 41): divined: ... perform the sui sacrifice to Xido Y1
(K20).

(2) Do not offer sacrifice.

(3) (Sacrifice) two penned cattle.

(4) (Sacrifice) three penned cattle. #2

(5) Do not (sacrifice) reaching to the Three Ancestors. #2

(6) Do not (sacrifice) reaching the Three Ancestors...

(7) On bingzi (day 13), divined: (To) Father Ding perform the rong sacrifice.

(8) (We) will not encounter rain.

Xueqin and Peng Yushang 1996, pp. 140, 144, and 148 and Huang Tianshu 1991, pp.
218-241). Heji 27182 is a Nameless group inscription, and thus could have been
produced under Wu Yi.
=7 Heji 32617+Heji 32690; see Liu Yiman & Cao Dingyun 2011, p. 481-82. Lines
1-5 are Heji 32617; 68 are 32690.
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If Cao Dingyun and Liu Yiman are correct in placing these inscriptions together
and in ordering them in this manner, then, as they point out, the Three Ancestors in

question should chronologically come between Xido Yi 7> 7, (K20) and Father Ding.
Following Chen Mengjia [ %* 5 and others, they propose that these ancestors can be

identified as Zu Jia (K23), Zu Géng (K22), and Zu Ji, who does not appear to have ever
taken the throne, but who was of the same generation as Zii Jii and Zii Géng.*® If this
were the case, the question would, as they suggest, be settled—the inscription could only
have been written during the reign of the Period IV king Wi Y1i. This, however, is not the
only possible interpretation of the Three Ancestors in question. And it is not obvious that
these inscriptions belong together at all, or if they are in fact properly sequenced.

The other three Heji inscriptions which contain the phrase san zi do not provide

clear evidence for the above interpretation.

Heji 27179:
By NN T =H GH OZHBE

Crack-making on géngzi (day 37): (We) should perhaps offer the sui sacrifice

to the Three Ancestors... This (should be) used; perform the sui sacrifice.

2 See Liu Yiman & Cao Dingyun 2011, p. 482; cf. Chen Mengjia 1956, p. 494 and
Keightley 1978, p. 208, note ad. Note that the scholars who identified the san zi as these

three ancestors support the dating of this group of inscriptions to the later period.
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This inscription should probably be assigned to the reign of either king Lin Xin J&
3 (K24) or Géng Ding (K25).”’ If that identification is correct, “Three Ancestors” here
could not refer to Zu Jia, Zu Geéng, and Zu Ji, as they would belong to the paternal
generation, and should be identified as “Fathers”, not “Ancestors”. It is conceivable that
the inscription was produced slightly later, during the reign of Wi Y1 (K26), in which
case it would be possible that the term refers to Cao and Liu’s suggested ancestors. The
missing character after zii, however, also works against this, when taken together with

both other examples found in Heji of the term “Three Ancestors”.

Heji 27181:

WA MOHE=H D TRETHEEZ L

Crack-making on bingwii (day 43), ... divined: (To) the Three Ancestors Ding
together with Ancestor Ding (Zut Ding) perform the you sacrifice. The king

will receive abundant blessings.

Heji 27182:
(53X
QRneEX=H G [1]

(1) Do not offer sacrifice.

(2) ... 5ji day, offer sacrifice (to) the Three Ancestors [Ding].

2 See footnote 26, above.
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Both of these inscriptions could have been produced during either Period III or
Period IV, so it is entirely possible that they could have been produced during the reign
of Wl Yi. However, the fact that both describe sacrifices made not simply to the “Three
Ancestors”, but instead to the “Three Ancestors Ding”, combined with the fact that a
graph is missing after “Three Ancestors” in the roughly contemporaneous Heji 27179,
suggesting that that inscription may also refer to the “Three Ancestors Ding” suggests
that the ancestors in question could not have been Zu Jid, Zu Geéng, and Zu Ji. [ would
suggest that a more likely identification of these ancestors would be the three deceased
royal ancestors named Ding, that is, Zhong Ding ] (K9), Zu Ding t1 7T (K15), and
Wit Ding (K21).* If this interpretation is correct, then the “Three Ancestors Ding” of the
Period III/IV Hé group and Nameless (wiming #£44) group inscriptions would be a
different group than the “Three Ancestors” named in the contested Li group
inscriptions—and even if it is not correct, there is still no reason to think that these two
groups of Three Ancestors were composed of the same three figures.

Additionally, aside from the Li group examples discussed by Cao and Liu in Heji

32617 and 32690, there is one additional instance from the Li group:

Heji 32658:
(D) FZ MOGET=H G ¥

) [95X]

30 The king Géng Ding (K25) may or may not have been deceased during the time

these inscriptions were made (it is also possible that they come from his reign or before),
but, even if they were made during the reign of Wu Y1 (K26), Géng Ding could not have
been referred to as Ancestor, as he was Wu Yi’s father.
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(1) Crack-making on xinhai (day 48): (We) should perhaps offer the sui
sacrifice to the Three Ancestors Xin.

(2) [Do not offer sacrifice].

This instance does not appear to refer to Zu Jid, Zu Géng, and Zu Ji either. It is
also relevant that there is a missing graph following zu ‘ancestor’ in the aforementioned
Heji 32690—this means that there is only one clear example of a bare “Three Ancestors”
in the entire corpus.

This evidence alone does not prove that these Li group inscriptions belong to the
earlier period. However, I think it does establish that the use of the term “Three
Ancestors” cannot be said to form incontrovertible evidence that Li group inscriptions

belong to Period IV, and it also suggests that the evidence produced in favor of the later

identification seems to have been somewhat selectively chosen.

Archaeological Evidence

Liu Yiman and Cao Dingyun consider another of their arguments to be the single
most important evidence for a Period IV dating for these inscriptions,’' and it is to my
mind the other major piece of their argument that has yet to be satisfactorily refuted.
Stated simply, archaeologically excavated Li group inscriptions have only been found in

contexts belonging to later periods, never to Period I.

3 See Liu Yiman & Cao Dingyun 2011, p. 475 ff. for the best formulation of this
argument; cf. Cunzhongnan, p. 50.
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In the Cunzhongnan corpus, inscriptions from the Period I groups Wit “f~ and Shi,

together with the ungrouped inscriptions which can be assigned to that period, have been

found in strata dating to Periods I, II, III, and IV, but Huang % inscriptions (belonging to

Period IV and V) are only found in Period IV strata, Nameless group inscriptions (dating
to Periods III and IV) are only found in Period IV ash pits, and Li group inscriptions are
only found in strata assigned to Periods III and IV.** Less comprehensive information is
available about earlier excavations, but Liu and Cao state that no Li group inscriptions
were found in contexts dating earlier than Period III in the excavations from 1928-1937,
and that Li inscriptions were only found during “middle” and “late” period contexts in the
1973 excavations.” This is the foundation for their key argument in favor of a later date.
It is true that Li group inscriptions are not found in Period I or II contexts, but it is
also true that the distribution of all early oracle-bone group inscriptions in the corpus is
quite haphazard, with many early inscribed pieces found in later strata and in later pits.
The irregular arrangement of some of the strata can easily been seen from plans of the

excavation>*:

32 Cunzhongnan archaeological data are taken from the introduction to the book; the

“ciin zhong” (central) section is pp. 1-14, and “citn nan” (southern) is pp. 14-50.
33 Liu Yiman & Cao Dingyun 2011, p. 475.
3 Cunzhongnan, p. 3, 8, and 10, respectively.
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Ilustration 1. Plans of pit 86AXTT2

B0 89AXTTO W8N E P W EELL FATHE)

Ilustration 2. Plan of pit 89AXTT6
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0 1%

Ilustration 3. Plan of pit 89ZXTT8

— 89AXTTS R i iy sl ( e 4R LA F oA T2 448 )

The editors of Cunzhongnan provide charts in support of the later dating™:

38 BLASE il ks H a0 AR
89T4(4) =4 A

89T6(3B) Pt LB FEAH

89T6(3C) u B fEH

89T6(3D) DY B i A
89H7 7 S8 B L E A NS
89T7(3A) Pui R B R

89T8(3) (O =B AR
89T8(3A) (e =R 44 EH BH
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Ilustration 4. Chart from CZN p. 14

Cunzhongnan, p. 14 and 50, respectively.
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1 LAY Bk Ak s H4F b a5 sl ) )
02H4 -1 T BRI bm‘»—
02H6 F SR B 4L ha¥ ,
02H57 A AL 1 R
02H6 "M -’f'-.éﬁ.é W)
02F1 =i iz
02H9 g FHLBH . A
02H55 Py A B AR e
ozmv Py A
02H24 m P
02H47 P - WA
B 02H54 L] T
02H23 [ A
02T4A (3) - g FE EAH A
041"..5(‘10) L1} E XAl

Each inscription in the Cunzhongnan collection is categorized according to pit
and to oracle-bone group, if possible. This information is all included in the designations
given in the leftmost column in the chart above. That is, “02H4” refers to the excavations
carried out in pit H4 during 2002; “89T6(3B) ’refers to layer 3B of pit T6 as excavated in
1989; and “02H6 | refers to the lower (xia V) level of pit H6 as excavated in 2002.
Working from the second chart above, I was able to determine the underlying numbers
represented by the chart’s simple categorization. Each group represented in these 14 pits

located in the south of Xidotun is presented here, followed by the percentage of inscribed

Ilustration 5. Chart from CZN p. 50

pieces of that group excavated from strata belonging to each time period.
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Inscribed pieces from Cunnan, percentage found in each strata
(using data provided in Citnzhongnan)

Ungrouped Period I (14 relevant inscriptions)
I: 21% III: 29% Late III: 14%  IV:36%

Shi Group (Period I) (24 relevant)
I: 21% Late II: 25% Late III: 29% IV: 25%

Wi Group (Period I) (49 relevant)
I: 10% II1: 43% Late III: 16% IV:31%

Wuiming Group (Period III/IV) (17 relevant)
IV: 100%

Li Group (37 relevant)
II: 22%  Late III: 16% IV: 62%

Table 2. Percentages per strata of pieces from CZN

Note that, if the editors’ classifications are correct, the bulk of these Li group
inscriptions, if they are assigned to the earlier period, would have been inscribed in
Period I, not I.*® Only six Shi group inscriptions were found in Period II strata; all others
were found in strata assigned to Period I or Period III or higher. Additionally, the editors
argue that the Nameless group should be assigned to an earlier period than the Li group,
which seems unlikely, if you, as they do, take the distribution here to be strong evidence.
None of the Nameless group inscriptions are from Period III strata, despite the fact that

some presumably date to that period; on the other hand, 22% of the Li group inscriptions

36 Most can be assigned to what the editors call the “Father Ding” category, meaning

that, if they are assigned to the earlier time period, they were produced under Zu Géng.
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were found in Period III strata, even though the editors assign this group to Period IV. If,
instead of using the numbers from the Cunzhongnan chart, I instead select some of the

largest pits which contain a variety of inscriptions from relevant diviner groups, and look
at each pit individually, the results are much more randomly distributed. It is important to

note that here, the higher the layer number, the further back in time we go within the

same pit.
89T8 (Ciinzhong)
89T6 (Ciinzhong)
Layer 2 (109 total)
Layer 2 (7 total) Nameless (III/TV): 52%
Nameless (III/TV): 29% Li: 47%
Li: 71%
Layer 3 (81 total)
Layer 3 (31 total) Shi (I): 1%
Nameless (III/TV): 58% Nameless (III/IV): 41%
Li: 42% Li: 58%

Table 3. Oracle-bone groups by layer for pits 89T6 and 89T8
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02H57 (Ciinnan)

Layer 1 (1 total)
W (I): 100%

Layer II (5 total)
Ungrouped Period I: 20%
Wi (I): 20%
B (I/I): 40%
Li: 20%

Layer III (25 total)
Ungrouped Period I: 12%
Wi (I): 60%

Li: 28%

02H9 (Ctinnan)

Layer 1, 2 (1 total)
Wi (I): 100%

Layer 3 (3 total)
Ungrouped Period I: 33%
Shi (I): 33%
Li: 33%

Layer 4 (10 total)
Wi (I): 50%
Li: 50%

Layer 5 (9 total)
Ungrouped Period I: 11%
W (I): 11%
Li: 78%

Layer 6 (2 total)
Shi (I): 50%
Wi (I): 50%

Table 4. Oracle-bone groups by layer for pits 02HS57 and 02H9

It is still the case that Li group inscriptions never appear in the earliest strata, but

the entire arrangement is too random to draw any significant conclusions from it, most

especially from the pieces recovered from ash pits. It is also clear that in some pits,

including 02H57 and 02H9, Li group inscriptions appear in significant numbers in

relatively early strata. Discounting Li group inscriptions, these two pits in particular only

contain pieces dating to Period I and Period II.

As with my response to the “Three Ancestors” argument, the data I have

presented about pit stratigraphy do not directly provide evidence for assigning these



inscriptions to the earlier period. What they do establish, however, is that pit stratigraphy
also does not provide strong evidence for a later assignment. No scholars have presented
clear evidence that Li group inscriptions should belong to the reigns of kings Wl Y1 and
Weén Wit Ding.

The rest of the evidence, whether palaeographic, historical, or ritual, strongly
points to an earlier date for Li group inscriptions. Moreover, these two points, while they
do not directly provide support for the earlier date, do not provide the conclusive
evidence that their proponents suggest they do. Throughout this dissertation, then, Li
group inscriptions will all be assigned to either Period I or Period I, that is, to the reigns
of Wl Ding and Zu Géng. I will not explicitly return to this topic, but the story told in the

following chapters will continue to reinforce this conclusion.
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Chapter 3. Orthographic change over the Anyang period

Many aspects of Shang writing, both graphological and linguistic, steadily
become more regularized over the course of the dynasty. A significant body of work has
been dedicated to analyzing differences between the different oracle-bone groups and
periods of Shang oracle-bone inscriptions, but this has mostly been done for the purposes
of periodization, that is for the purpose of assigning an accurate relative dating to each

piece to the extent that this is possible.'

Nonstandard orthography in Yinxu cunzhong cunnan jiagu

From the Yinxu cunzhong cunnan jiagu corpus, I have compiled a list of all the
instances I could find of what could be considered nonstandard orthography. These

include unusual alternate forms,” irregular héwén & 3 (“ligatures” or combined graphs),’

passages written with atypical or nonstandard text direction,” cases of characters written

See chapters one and two of this dissertation for a discussion of this work.

Many Shang words can be written with more than one graph, and many Shang
graphs can be written with differing forms (known as yitizi ¥.#%). For the purposes of
this study, I compiled only very unusual or unique forms, not forms that may have been
preferred in general during a particular period of by a particular group of scribes, or
forms that could be seen as competing with a more commonly-used form (not to mention
those in which a variety of forms seem to have been used with equal frequency).

3 To oversimplify, I excluded the most standardized kinds of #éwén forms,
especially those which combine the graphs of multisyllabic proper names or which
combine numbers with the noun they modify. For a more detailed explanation of what
can be considered a “nonstandard” héwén graph, see later in this chapter.

N For a discussion of the emergence of more standardized text direction, see Smith
2008, pp. 83-85.

2
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in reversed order,’ characters written upside down,® and miswritten characters.” Some
examples may be practice inscriptions,’ which I did not attempt to segregate, as in many
(though certainly not all) cases this classification is subjective. I identified 80 examples
of these kinds of variant orthography. Of these, 29 could be assigned to Period I,” 22
could be assigned to either Period I or Period I1,'° 9 could be assigned to Period III/IV,"
and 20 could not be assigned to a particular period. That is, 63.75% date to either Period I
or I, 25% could not be assigned, and only 11.25% date to Period III or IV.'? This skews
substantially lower than the corpus as a whole, which includes 48.68% Period I/I1

inscriptions, 24.15% inscriptions that could not be assigned, and 26.6% inscriptions from

> One example is CZN 355 (Wu group), in which the name of the ancestor Da Jia

KH is written Jid Da HK; CZN 481 (Wi group), which reads in part “Bu 1ai Da” A2
K instead of the expected “Da bu 14i” KA ‘Da will not come’; and CZN 128
(Nameless group), which has “you wang” [N T~ instead of “wang you” T-[ ‘there will
be no disaster’. These are most likely simple mistakes, though other explanations are
possible.

6 These cases, known as daoshii {82, include examples of a single character or
phrase written upside down compared to the text surrounding it, as well as cases in which
all text on one side of a plastron or carapace is written from the direction of the
xiphiplastron towards the entoplastron, or from the direction of the glenoid cavity
towards the cranial angle and caudal angle, rather than the other way around, as would
normally be expected. For a fuller discussion of this phenomenon, see later in this
chapter.

’ An example can be found in CZN 203 (Li II group), in which the name Fu Ding
AT is miswritten % H, with the character i H ‘day’ (Shang ©®) replacing the
heavenly stem ding ] (Shang ().

5 On xiké 3 %] or practice inscriptions, see Smith 2008, p. 311 ff.

’ These include 17 Wi group inscriptions, 7 Sht group inscriptions, and 5 which
could not be grouped more specifically than “Period I”.

10 These include 7 Li I inscriptions, 13 Li II inscriptions, and 2 which could not be
grouped more specifically than “Li group”.

These are all Nameless group inscriptions.

None date to Period V, which is unsurprising as only 3 inscriptions in the corpus
are so dated.

12
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Period ITI/IV." The earliest inscriptions, those from Period I, make up 17.92% of all
inscriptions but account for 36.25% of instances of nonstandard orthography, and the
latest significant group of inscriptions, those from Period III/IV, make up 27.17% of
inscriptions but 11.25% of instances of nonstandard orthography.

These numbers suggest a trend towards a more regular orthography, but, without
more details, they do not comprise a strong argument in and of themselves. The next step
of this study is to look at several particular kinds of early Chinese orthographic variance

in more detail.

Héwén (“ligatures”/combined graphs)

Multiple characters written together as a single character are known as héwén &

I (“ligatures”, or combined graphs). '* Most examples of #éwén in Shang inscriptions

are numbers written with what they modify, proper names written together as a single
graph, and other similar instances of tightly bound syllables being written together as a
single graph made of the two (or more) parts combined. Sometimes, however, characters
which write syllables which are not so closely connected can also be written together as a
single graph. The motivations for this are not clear, but it seems to be simply graphical, a
different writing convention, with no linguistic motivation. These forms are used much

more freely in the earlier part of the dynasty, with semantically unconnected words

B An additional 0.57% date to Period V. This breaks down to 95 Period I
inscriptions, 163 Period I/II inscriptions, 141 Period III/IV inscriptions, 3 Period V
inscriptions, and 128 undated inscriptions.
e Qiu Xigui 1980 contains an excellent overview of Aéwén inscriptions.
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written together seemingly at random, while later examples of héwén are, from what I
have found, more likely to be tightly bound semantically, e.g., the graph for a modifier
combined with the one for the word it modifies. This kind of Aéwén naturally occurs in
the early part of the period as well, but not so overwhelmingly as it does towards the

period’s end. Another kind of combined character, known as chéngwén B 3L, also exists.

It appears later in the Anyang period and becomes much more common during the Zhou.

A sign that looks something like =, which is likely derived from the numeral two () is

appended to a graph, which alerts the reader that it should be read twice.

Several different kinds of #éwén can be identified in Shang inscriptions. Some of
the most common types include presumably polysyllabic numbers written with single
graphs, numbers combined with the objects they modify (most typically sacrificial
victims or groups of ancestors), the proper names of people, both living and dead, and
place names. As these forms are common throughout the entire Anyang period, I will
more or less ignore these combined graphs for the purposes of this study. Certain other,
less ubiquitous, kinds of combined graphs can also be found in oracle-bone inscriptions.
Some of these are set phrases, and others could even be interpreted as polysyllabic words;
others are not set phrases at all, but two words, which may or may not be common in that
sequence, written together. The following examples will show some of the kinds of

héwen in use during different periods:
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Example 1:

Illustration 6.

Heji 32841 (Period I—Li I group) wang you T-|N ‘there will be no disaster’

oo P& . T[N

Crack-making on ... Qué. There will be no disaster.
The two graphs T~ and [} are written beneath the graph %, each taking up half the space
of the graph above them. Because of this context, I classify it, like the following two
examples, as a héwén graph, as the two combined graphs are not physically connected to

each other, making their connection not otherwise evident."

1 It would be reasonable to consider examples of this kind, where the graphs do not
touch or blend with each other, to be a different phenomenon that zéwén in its narrowest
sense (though examples like this are generally classified as Aéwén in standard collections
of character forms); this distinction could be important in discussions of how héwén came
to exist at all, but, as these combinations of graphs would still be irregular, whether
classified as héweén or not, the specific classification does not affect the discussion in this

dissertation.
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Example 2:

33180

Illustration 7.

Heji 33180 (Period [—Shi-Li A group) wdng you T-|N ‘there will be no disaster’

ZEP b, He AITIN. XHK.
Crack-making on guiyou (10), divined: In the (coming) ten-day week there will be
no disaster. Make an offering to Jid Da (=Da Jia?).
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Example 3:

Illustration 8.

Heji 33148 (Period I/II—Li II group) you ta X +4E “there will be affliction’

X ) .

There will be affliction.

The use of this set of very common set phrases (there will or will not be some
kind of disaster) remains quite consistent throughout the Anyang period. As with number
phrases and common names, these particular héwén reveal little about the development of
the writing system. The above selections are clearly phrases, not words; other examples
exist that are much more tightly bound semantically, and should probably be treated a
polysyllabic words. Wang Tao, discussing color terms used in Shang writing, goes

further, to suggest that some graphs, like the one typically transcribed wu 47

‘multicolored ox’ would have originally been treated as #éwén and read in two syllables,

equivalent to wi niti 74+ “multicolored ox.”'® This is certainly possible, as, as Wang

' Wang Tao 1996. See, for example, p. 67 and p. 83. Wang is elaborating on an

argument originally made by Jin Xiangheng 4 #£1H.
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points out, the elements 7] and > are sometimes written separately in Shang inscriptions.

More commonly, though, they seem to be written together, which is not the case for most
héwen graphs. Accordingly, I take the evidence to be inconclusive. For the purposes of

this dissertation, I do not include graphs like 47, but that does not imply that I reject

Wang’s position, just that I do not feel that it has been shown beyond doubt.

Example 4:

Ilustration 9.

Heji 20966 (Period I—Shi II group) xidocdi /MK ‘dusk’
ZE N, ERMNHAHERRER, PAREE. TR, 26, . ~H.
Crack-making on guisi (day 30), the king (divined): In the (coming) ten-day week,
on the fourth day, bingshén (day 33) in the afternoon, it will rain from the east and

will finish at xidocdi (dusk). On dingyou (day 34) it lessened (?) and arriving in
the east was rain indeed (?). Second month.

The term xidocdi /K ‘dusk’ is probably best treated as a single two-syllable word.

Other examples could be treated either as individual words or as tightly connect
phrases.

48



Example 5:

INlustration 10.

Heji 21944 (Period [—non-royal) yiri %y H ‘change the date’

7+ (B N, AHH.

At Bing. Do not change the date (for a planned event) (?).
I interpret the term yi 7i in this inscription as ‘change the date’ but it could just as easily
be interpreted as ‘change the weather,” or, in this case, ‘the weather will not change’ —
not enough context exists to disambiguate it, and both senses are attested. This example is
particularly illustrative regarding the trickiness of determining whether a particular
example is a combined graph, as it does not at first glance appear to be a héwén, but

rather two separate graphs.
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Ilustration 11. Necessary text direction if read as individual graphs

It must be the case that it is a combined graph, however. The phrase *ri bt yi H A% is
unknown in Shang inscriptions, while the phrase b yi ri £ %; H ‘do not change the

date/the weather will not change’ is quite idiomatic.'” If yi i were not a héwén graph, this
inscription would need to be read in the convoluted manner depicted in the diagram
above in order to be parsable; it is much more likely that yi 77 here was intended to be
read as a héwén. Despite the fact that the reading direction of this inscription is clear, it’s
relatively chaotic arrangement is much more characteristic of Period I inscriptions, and of

early non-royal inscriptions in particular, than of those of later periods.

7" Tt is easy to find over 100 instances of bu yi ri in Heji alone.
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Example 6:

29800

Illustration 12.

Heji 29800 (Period III/TV—Nameless group) Jji yong 75 H ‘auspicious, use (this)

(&) =2 (B0 . FHH

... when it comes to late afternoon'® it will open (the clouds will break).
Auspicious, use (this).
Note that, again, text direction is one of the main indications that this is a h”éwén graph. Ji
yong ‘auspicious, use (this)’ is clearly two separate words, but two separate words that

very commonly appear together in response to the results of a divination.

' I read gué == here as an abbreviation for guaxi B/ ‘late afternoon.’
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Example 7:

Illustration 13.

Heji 33916 (Period I—Li I group) shengyué 4 H ‘growing month (next month)’

"EH

In the growing month (next month), it will rain.

Shéngyué is not as clearly a single word as the similar time phrases jinri % H ‘today’ and

xidocdi /NF ‘dusk,’ but it would be reasonable to treat it as such.
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Example 8:

Illustration 14.

Heji 30706 (Period III/TV—Nameless group) you you XX ‘abundant blessings’'’

D=24H, Xk, £%X= (XX=XH#) ) . &
... three penned bovines to be used. The sacrifice will be correct. The king will
receive abundant blessings. Auspicious.

Note that the repeating symbol (the parallel lines, perhaps writing the numeral ér —

‘two’, underneath the you element) is the same mark used through at least the Warring
States period.”’ I am only aware of this method being used for this particular formulation
(you you) in Shang inscriptions, but it certainly became the standard during the Western

Zhou.

The second close-up image is taken from the hand copy in Jiaguwen bian (1965
edition), as the parallel lines are not especially evident in the rubbing.

In a discussion of Tang-era ligature and duplication marks, but speaking of Western
Zhou through Warring States héwén, Imre Galambos writes, “Hewen was relatively
common in pre-Qin times but almost completely disappeared in later periods”
(Galambos 2010, p. 5).

20
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Example 9:
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Illustration 15.

Heji 36123 (Period V—Huang group)  you you X_X_ ‘abundant blessings’

ZH N, H: BHOZEHNFATAL G o 1E, EZX=(0 .
Cracking-making on guiyou (day 10), divined: The next day (here, = the day after

tomorrow), yihai (day 12) the king may perform the shéng ceremony to the spirit
of Wit Yi. It will be correct, and the king will receive abundant blessings.”'

*1 T follow (a modified version of) Takashima’s interpretations of mi 4 (#4) and

sheng 1 here; see 1td & Takashima 1996, vol. 2, p. 66; on the graph I have
transcribed mi, see also Yu Xingwu 1979, p. 38-40.)
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Example 10:

Illustration 16.

Heji 20772 (Period I—Shi II group) yiin bii oA “indeed not’*?

guiri Y4 H ‘ghost day (unpropitious day)’ wang ti #9% ‘net rabbits’

THE, HHAE (2) . A% GH? O 1, £F. wtl. — ==
Crack-making on dingchou (day 14): Today, order X to net rabbits. (We) will not
encounter a ghost day (an unpropitious day). Indeed, (we) did not. Fourteen
rabbits (were caught).

This inscription features up to three héwén graphs — yiin bui 704 ‘indeed not,” guiri % H

‘ghost day (unpropitious day),” and, most likely, %, which is best read as wdng 44 ‘catch

923

in a net’ combined with 71 ¢ ‘rabbit.”>> The two elements yiin bu are not tightly

connected semantically, but they do often appear together; guiri can reasonably be treated

2 The second close-up image is taken from the hand copy in Jiaguwen bian (1965

edition), as its structure is not especially evident in the rubbing.
2 See Yu Xingwu 1996, vol. 4, p. 2834.
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as a word, or at least as a common set phrase; and wdng tu is likely a phrase. It is possible,
though, that the graph I read as wdng fu is actually a single monosyllabic word; perhaps

just a graphically elaborated version of the word wdng ‘to catch with a net.’

Example 11:

21052

Illustration 17.

Heji 21052 (Period I—Shi II group) yiin bt FtA ‘indeed not’

HAETHAKM. f. — =

From now until dingchou (day 14), it may not rain. Indeed it did not.
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Example 12:

12909 £

Illustration 18.

Heji 12909a (Pd —Shi/Bin A) bu yo AW ‘it did not rain®  yiin yu 8 ‘it indeed rained’

(1
b, HIRM. AR,
Crack-making on yimdo (day 52): It will rain on bingchén (53). It did not rain.**

)
TEW. LW,
It will rain on dingsi (day 54). It indeed rained.

3)

E‘% EF' I\ ) % @ Eﬁ‘ o ﬁ: I—sﬁA o

Crack-making on gengshén (day 57): It will rain on xinyou (day 58). It indeed
rained.

@
TR, A &
On rénxii (day 59) it will rain. It did not. Second trial (of this divination charge).

(5)
On guihai (day 60), it will rain. It did not indeed rain.*

> Jiaguwen heji shiwen transcribes line (1) as ZY1 b, HEM. £ (M) , whichI
would translate “Crack-making on yimdo (day 52): It will rain on bingchén (53). It
indeed [rained].” The original rubbing, however, clearly seems to read as I have

transcribed it above (Hu Houxuan 1999a).
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(6)
oI -
On [rén-] xii (day 59), it indeed rained.

Note that yiin yu ‘it indeed rained’ is written as a héweén in line (3) but not in the other

lines.

Example 13:

Illustration 19.

Heji 20975 (Period I—Shi I group) yiin yi S0F ‘it indeed rained’

*> Takashima reads (5) as Z*Z M. fof, /M. (“On the guihai day [60], it will rain.
Indeed it rained, (but) it was little”) (Takashima 2010, vol. 1, p. 49), but the final
graph is clearly bu A~ ‘not’ not xido /> ‘small.” Jiaguwen heji shiwen punctuates this
inscription 22 Z W A . St . which would call for the translation “On guihai, will
it rain or not? It indeed rained.” This would fit somewhat better with this particular
inscription (though the “indeed” would be awkward, as it also is in my version), but,
if applied consistently throughout this scapula, would require some even more
awkward translations. As a result, I translate it as I do above, but this interpretation is

by no means definitive.
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cH b, 2 (), FEMW, TW.
Crack-making on jichou (day 26): Dance to [Yang]. On géng day (géngyin B¢ &,
day 27), rain will follow (?). It indeed rained.

Example 14:
33857
Ilustration 20.
Heji 33857 (Period I/II—Li II group) yiyu ™ ‘it will rain on an yi day’
Lo
On yi day it will rain.

This Period II inscription combines two elements, yi Z. ‘a date” and yui [ ‘to rain,” that

are only loosely connected semantically, though they do very often appear together in this

phrase.
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Example 15:

28146

Illustration 21.

Heji 28146 (Period I1I/IV—He II group) biX Et ¥ cally with X’

Eﬁ% [ I\] ’ Dﬁ: E'ZHSE ’ tfj\éo
Crack-making on jidzi (day 1), ... divined: It should be that ... allies with X (a
spirit). There will be no disaster.*®

The two elements of this héweén are as loosely connected as the last, but it dates to a later

period; judging from the pieces selected for this study, this seems an uncommon

occurrence this late into the Shang period.

% OnX ¥ here, I follow Yu Xingwu 1996, vol. 1, p. 363.
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Example 16:

18912

Illustration 22.

Heji 18912 (Period —Bin I group) xinhai zhén ¥ % H ‘divined on xinhai’

(1

FEZH: T[N

On xinhai (day 48), divined: There will be no disaster.
()

PN

Da Wu to (?).

This example is especially interesting. As noted in the Jiaguwen heji shiwen, it is clearly
a practice inscription. Line (2) does not feature any graphic innovation, but it is
syntactically nonsensical; the scribe must either have been intending to write yiz Da Wu
T KX ‘to Da W (the seventh Shang king)’ a common phrase in inscriptions detailing
sacrifices to ancestors, or perhaps have copied from two different sections of a different
inscription. Line (1) features a trisyllabic Aéwén unlike any other I have found in Heji,

with the word or phrase xinhai %, a date, combined with the following word zkén H

‘to divine’. While these three characters often appear together in sequence, there is no
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particular motivation for all three of them to be combined into one. Not only is this an
inscription from early in the Anyang period, but it was written by someone not yet fully
capable.

The content of Period I inscriptions is clearly, generally speaking, less formulaic
than the content of later inscriptions, and the writing style appears to be so as well, with a
much more seemingly random usage of héwén graphs. With this in mind, it is interesting
to compare the complete array of Period I inscriptions used in this study, selected from
the earliest extant Shang inscriptions, with some of the earliest Zhou inscriptions. These
inscriptions were written at roughly the same time as the Shang Period V inscriptions, but

they are among the earliest writing produced by that community.

(H1115) 16:1

Ilustration 23. Zhouyuan (H11:15) 16:17

" This hand copy and the other copies of Zhou oracle bones which follow are

reproduced from ZJY (Chu Ki-cheung 1997); they originally appeared in ZY WH
(Chen Quanfang’s Zhuoyuan yu Zhou wenhua). I only provide hand copies and do not
transcribe and translate the first two examples as these pieces are only being provided
for comparison.
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=

(H11:8)1 a1

KN E e D

Ilustration 24. Zhouyuan (H:11:8) 19:1

Note that the Zhou oracle bones in illustrations 23 and 24 both display a radical change of
writing direction. This kind of right-angle turn is seldom or never seen in Shang royal
inscriptions, or in any inscriptions from later in the Anyang period. While not exactly
typical in Zhou inscriptions, it appears a not insignificant amount. It seems to provide
evidence either of a significantly different style of inscription or of the work of a less

well-practiced divination workshop.
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Example 17:

(H31:2) 91

Illustration 25.

Zhouyuéan (H31:2) 9:1 wéi Y1 MEAX ‘it was when YT’

(1)

MEAEE 72k b, HBURSSY (0 .

It was when Ji Zi (=J1 Zi T, the uncle of Zhou Y, the last Shang ruler) of Y1
(=Y1n %) came to Jiang (or came down?) that he was then taken together with his
attendants.

)

7 () B, W bE: FEAE QR HE ) .

At Zhan, Er divined, saying: Nangdng (or the official of the Southern Palace?)
will determine his (J1 Zi’s) position (=his fate).”®

28

I follow a modified version of Chen Quanli et al.’s interpretation of this inscription in
my translation (see XZZ (Chen Quanli et al. 2003), pp, 34-36). It is not certain that
the inscription actually discusses these events which would have happened roughly at
the same time as the fall of the Shang, but the identification of Y1 4K with Yin fi% and
J1 Zi Z¥- with J1 Zi 2T is at least phonologically conceivable, if not a perfect
match. Y1 and Yin are *?oi and *?on, respectively, and Ji % and Ji & are *ké and
*ko, respectively, in Axel Schuessler’s Minimal Old Chinese reconstructions
(Schuessler 2009).
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The héwén that begins this inscription contains the most seemingly randomly selected

elements of any encountered in this study. The first word, wéi ME ‘it was when’ is
combined with the modifier preceding Ji Zi’s ¥ name, Y1 4, with the modifier

separated from the name that follows it. There is no evident motivation for this
combination — no space considerations, no possible semantic or syntactic connection (at

least not one stronger than the connection between Y1 X and J1 Zi ¥¥-, the graphs

which immediately follow it) — other than, perhaps, a graphic connection. As in the case
of the (by Shang standards) idiosyncratic text direction in the previous two examples, the
orthography in evidence in this inscription is much less regular than Shang orthography.

If early Zhou orthography has room for more variation than Shang orthography,
Period IV and V Shang writing are significantly more regularized than the writing of
Period I, and the topics discussed in later periods are also less diverse than in earlier
periods.

In an attempt to quantify changes in the use of time over the course of the Anyang
period, I selected every héwén graph I could find that met the criteria discussed above,”
assigned them to either Period I/II or Period III/IV/V. To find examples of héweén, 1
looked at every example given in four standard collections of oracle-bone script forms™
and combined these with all cases that I have found in the course of reading Shang

inscriptions. The following chart, which continues onto the next page, will help to

2 That is, not a number combined with the noun it modifies, not the name of an

ancestor, etc. I also skipped the limited number of héwén graphs which seemed to be
repeated scores of times, as that would have been outside the scope of this project.
30 These are Jiaguwen bian (Sun Haibo 1934 / Zhongguo Shehui Kexueyuan Kaogu
Yanjiusuo 1965), Xu jiaguwen bian (Jin Xiangheng 1993), Xin jiaguwen bian (Liu Zhao
et al. 2009), and Jiagu wenzi bian (Li Zongkun 2012).
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illustrate the changing variety of #éwén graphs in use over time, supplementing the above

discussion.

Period /I occurrences Period III/TV/V occurrences
1 NE#E 26 1 JHH 6
2 R 10 2 ek 6
3 A 7 3 5
4 FEE 6 VN 4
5 ZH 6 5 4H 2
6 1 6 6 /N 2
7 A 5 7 2
8 AH 5 8 /N 1
9 A 5 9 /L 1
10 /NE 5 10 /NT 1
11 /N 5 11 [ ¥ 1
12 #R 4 12 hE 1
13 FiT 4 13 RpifE 1
14 2 4 14 4 f] 1
15 R 3 15 Z 1
16 /R 3 16 MA- 1
17 4 3 17 AT 1
18 BT 3 18 /NEH 1
19 /pF 2 19 /NiE 1
20 /Ny 2

21 /hoR 2

2 5 2

23 W 2

24 | M 2

25 HW 2

26 JJ75 2

27 L 2

28 BT 2

29 Rt 1

30 4 1

31 2l 1

32 £+ 1

33 %0} 1

34 /IS 1

35 /NJR 1
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36 7/
37
38 7/
39
40 7
41
42 JER
43 I
44 ZH
45  J/NE
46 frAt
47 A
48 P
49 %4
50 < —'F
51
52 A H
53  /NF
54 /N[N
55 7
56 20l

VS VGGV GG G G GGG VT Gy

Table 5. Occurrences of héwén by period

As can be seen from this chart, a much wider variety of #7éwén were in use earlier

in the Anyang period than later.

Daoshii (upside-down writing)

I will discuss one final feature of Shang writing in this context. In the

Cunzhongnan corpus, this feature, known as daoshii 312, or “upside-down writing”, is

represented in the following forms: examples of a single character or phrase written
upside down compared to the text surrounding it, as well as cases in which all text on one

side of a plastron or carapace is written from the direction of the xiphiplastron towards
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the entoplastron, or from the direction of the glenoid cavity towards the cranial angle and
caudal angle, rather than the other way around, as would normally be expected (either of
these can be either inscribed or brush-written); characters in which one element of the
graph is written upside down from the perspective of the rest of the character and that of
the graphs that surround it; and characters in which a single stroke is written upside
down.

Nine inscriptions in the corpus include entire characters or phrases written with
vertically reversed orientation. A number of these inscriptions are atypical in one way or

another, so [ will discuss each individually.

CZN 436
JRKHN : o
Crack-making on wushén (day 45):...
(Period I)
This inscription is written in the coracoid process, at the edge of the reverse side

of the scapula. Other than that, and the fact that it is written upside down, it appears to be

of normal content.

CZN 380

PO Z A5 75, Wi

On geéngxii (day 47), (we) processed (?) and received six scapulae, (from) Gou.
(LiI)

CZN 380, like the following several, deals with processing and receiving

scapulae.
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CZN 289

() A2 Fr—

(2) AT

(1) On wuwii (day 55), received one scapula.

(2) ... follow Dong, there will be no harm.
(Li 10)

Only (1) above, the inscription dealing with receiving scapulae, is written upside

down.

CZN 427

(1) Mo

Q@ ZHAE: & () BHEEIT .

(3) DUrt: XA, =[],

(1) ... Gou.

(2) [On gui] -chou (day 50), divined: Perform the chou sacrifice; on the next day
[perform the jiang sacrifice] (to) Brother Ding.

(3) ... -chén, divined: Offer... Xin two X-victims, splitting three [penned cattle].
(Lil)

Only the graph in line (1) is written upside down—Gou here is most likely part of

a longer inscription detailing scapulae which arrived from Gou.

CZN 391
ERZHA
On xinwei (day 8), (we) received scapulae...
(Li group)
This inscription, like those above, deals with receiving scapulae; in this case,

however, only the single graph wei is written upside down. The motivation for this is

unclear, but there is likely a connection between this and the previous ones.
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CZN 471

R,
27?7
(Unassigned)

These graphs are clearly written upside down, and they are brush written, not

inscribed; beyond that, they are uninterpretable.

CZN 488

H (1) ¢
Zu Xin.
(Unassigned)

This ancestral title, which is written with a brush using cinnabar ink, is upside

down and otherwise alone on this fragment.

CZN 17
s

On gui...
(Unassigned)

This single graph, otherwise without context, is written upside down on the

reverse side of CZN 18.

CZN Appendix 2-2
o

On xin...
(Unassigned)

This inscription consists only of a single graph, which is clumsily written.
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Of these inscriptions, then, one (dating to Period I) is otherwise normal. Three
have some connection to the bringing in and preparation of scapulae; in CZN 380 and
289, only the portion of the text dealing with scapulae is written upside down, and in 391,
only one graph of the equivalent portion is. CZN 427 also likely is related to the
acquisition of scapulae, and only the potentially relevant word is written with reverse
orientation. All four definitely or potentially scapulae-related inscriptions are Li group
inscriptions, dating to either Period I or Period II. The remaining four inscriptions are all
undateable, and are each odd in one way or another; two are brush written, two (including
one of the brush-written characters) consist of only one character each, and one is written
quite clumsily. These, then, are generally not typical inscriptions, and there is an evident
pattern—brush written texts and notations about receiving scapulae are most likely, in
this sample to appear upside down. And, in one case, only one graph from a scapulae-
related notation is reversed.

It is not clear that all inscriptions dealing with receiving scapulae are written
upside down. Cunzhongnan includes the following:

370

V- =

... received from Gou (?) three scapulae.
(LiII)

and

499

ALV 2=

... [processed (?)] and received four scapulae.
(Lil)
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These two inscriptions do not appear to be written upside-down, though they are
both fragmentary, making it difficult to tell for certain. They do suggest, however, that it
may not have been an absolute rule to write these kinds of notation vertically reversed. It
seems likely that these notations, as well as the brush-written graphs, were not written by
the regular inscriber (or, at least were not written simultaneously with divination
inscriptions—the fact that in one case only one graph is atypically vertically reversed
suggests to me that a different scribe was responsible).

Moving beyond the Cunzhongnan corpus, it will be useful to look at a wider
selection of vertically reversed graphs. Liu Zhao provides such a list, broken out into
several different categories.’' Of the 64 examples he supplies of graphs that are
completely turned 180°,** 61% belong to Period I/I1, 34% to Period III/IV, and 5% to
Period V. And of the 22 graphs containing a single component that has been reversed,”
73% belong to Period I/II and 27% to Period III/IV. The 33 graphs which contain one or
more single strokes that have been reversed form a special case.”* It is not always clear
from the context, but most of these examples appear actually to be different graphs; that
is, there seems to be a semantic motivation for these changes. Compared to the previous
examples, this form of daoshii skews later; 52% belong to Period I/11, 42% to Period

[I/TV, and 6% to Period V. While completely vertically reversed characters and

3 See Liu Zhao 2011, pp. 9-22. On pp. 9-10, he discusses graphs which are turned

90°; these include 5 instances of the graph ji ', 4 of which are associated with Period
III/TV Hé group inscriptions, and 8 other examples, of which approximately 78% can be
assigned to Period I or II. I will not discuss these further, however, as this section focuses
on graphs which have been turned a full 180°.
32 Liu Zhao 2011, p. 11 ff.
. Liu Zhao 2011, p. 15 ff.
> Liu Zhao 2011, p. 16 ff.
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characters which contain vertically reversed components decrease in frequency over time,
this form, which perhaps developed as a method of creating new characters, does not
show such a trend.

The most common kinds of #éwén forms, then, appear consistently throughout all
periods of Shang writing, but ad hoc forms are much more likely to appear in earlier
inscriptions. This also holds true for other forms of what could be called irregular
orthography—there is more freedom to experiment, and, at the same time, a lack of
strong standards in earlier inscriptions when compared to later ones. Most interestingly,
early Zhou inscriptions, some of which are contemporary with late Shang inscriptions
and some of which last after the fall of the Shang, show strong similarities to the earliest
Shang inscriptions in the freedom of their orthography. That is, early Shang inscriptions
share similarities with the inscriptions made by the Zhou shortly after their community

was introduced to writing.
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Chapter 4. Shang and Zhou-era writing and symbols from beyond Anyang

Early oracle-bone inscriptions from beyond Anyang

Evidence of pyromancy in the area that is now China dates back to the Late
Neolithic; fourth millennium BCE examples of sheep or deer scapulae used for divination
have been found in China’s Northern Zone (in Inner Mongolia and Gansu), as has one
late Yangshao-period sheep scapula from the Xiawanggan site in Xichuan, Henan, but
pyromancy only seems to become common in the region in the second half of the third
millennium.' Neolithic oracle bones that have been excavated thus far have scorch marks
distributed irregularly across their surfaces’; starting in the early Bronze Age, as seen in
examples excavated from Lower Xiajiadian (c. 2000—1500 BCE) sites in Liaoning and
Inner Mongolia, there is evidence of pre-treated scapulae, with pre-drilled hollows and
other features further organizing and elaborating the divination process.’ Central Plains
oracle bones continue to have been used without pretreatment; even as late as the Lower

Erliging — B {# period (c. 1510-1425 BCE), also commonly referred to as Early Shang,”

at Erlitou — HL9H, scapulae were used unsystematically and without pretreatment.’

See Flad 2008, pp. 407—409 for a discussion of Neolithic pyromancy in China.
Flad 2008, pp. 408—4009.

Flad 2008, pp. 409—410.

Early Shang as opposed to early Anyang period.

Flad 2008, p. 410.

[ T N O R
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The slightly later Baijiazhuang culture (c. 1400-1250 BCE) Xioshuangqiao® /s
# 1% site 20 km northwest of Zhengzhou, Henan, continued to use mostly unprepared

oracle-bones, though at least one bone from the site seems to have been pretreated, and
there was at this point in time significant diversity throughout the region in divination
technique and use of prepared/unprepared bones.” Among the discoveries at this site are
ceramic sherds which bear symbols very reminiscent of Anyang oracle-bone and bronze
script, though they are painted on with cinnabar, not inscribed.® These symbols are often
described as the oldest known Shang writing,” but, like the Jizha symbols, they are
isolated and without context, and there is no way to associate them with any linguistic
content. Accordingly, I do not treat them as writing.

Outside of Anyang, and apart from the Zhou oracle-bones which date to the very
end of the Anyang period and to shortly thereafter, true writing, designed for fluent
reading, which dates to the time period under discussion here, has only been discovered

at two sites— at Zhengzhou, Henan, and at Daxinzhuang K% it in Jinan, Shandong."

Three inscribed bones have been discovered at the Zhengzhou site. These include

a cattle rib (Bubian 310) excavated in April 1953, with no archaeological context, the

6 Much earlier marks have been found on turtle shells in China, with examples of

isolated marks on shell from the Neolithic Jizha = i# site in Wityang #£F%, Henan,
dating to c. 5000 BCE at the latest, but these shells do not seem to have been prepared or
used for divination, so they are not “oracle bones” (See Henan Sheng Wenwu Yanjiusuo
1989). While some have argued that these individual symbols, which superficially
resemble oracle-bone graphs, constitute writing, without context there is no way to
determine whether they may or may not have represented language; I do not treat them as
writing for the purpose of this study. Dematté 2010 argues that the symbols may have
been inscribed later, not dating to the Neolithic at all (Dematté 2010, p. 214).
! Flad 2008, p. 411.
5 See Song Guoding 2004.
? See, for example, Lu and Yan 2005, p. 153.
10 For a discussion of the implications of this, see Smith 2008, p. 144.
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original of which is now lost. It consists of six or 10 graphs,'' and it has been variously
dated to the Anyang period'” and to the earlier Erligang period."> Ken-ichi Takashima
convincingly argues that its script forms and lexicon resemble forms used in Anyang
periods ranging from I to IV, but that they most closely resemble Period I inscriptions.'*
The other inscriptions include Bubian 311 and 312, which were excavated in 1989 and
1990, and a single graph inscribed on a bovine elbow joint. All generally resemble Period
I script forms."” Takashima tentatively dates all of the Zhengzhou pieces to the early
Anyang period, equivalent to Period I/IL.'® This is conceivable, and is justified based on

the palaeography alone, but it is difficult to conclusively date them without more context.

H Only six graphs are visible in the tracing presented in BB 310, but apparently four

others were visible at one point or another, but it is unclear to me if the tracing given in
BB 310, with only six graphs, was made before or after the bone was “repaired”. See
Takashima 2011, p. 145 and Chen Xu & Xu Zhaofeng 2006, pp. 58—59.
12 By Chen Mengjia, who called described it as a practice inscription and tentatively
dated it to “late Yin”. (Takashima 2011, p. 144).

By Pei Mingxiang and Li Xueqin. (Takashima 2011, p. 144).
e Takashima 2011, p. 148, 154.
1 Takashima 2011, pp. 156—158.
16 Takashima 2011, p. 160.
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4z 4

310

312

Ilustration 26. Zhengzhou oracle-bone inscriptions (from Bubian)
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Bubian 310
TR HENZ

Earth Sheep. Divined on yi day. Follow Shou."”

Bubian 311

55

Perform an exorcism. Do not (perform one).

Bubian 312

551

Do not perform an exorcism.

The script forms used in these inscriptions are clearly legible to anyone who can read
Anyang inscriptions, but some of the graph forms are quite unusual. Bubian 311 and 312

as copied in Bubian are very simple and easy to comprehend, but it is not clear whether

1 This transcription follows the rubbing given in BB 310. Takashima transcribes

and translates the ten-character inscription as:

() ZHHERFAH.

On the yichou day, tested [the following proposition to gain sapience from the
numen of the bone]: (We will) get captives. Seventh month.

(2) OX £,

(We should) make an offering of sheep (to) the spirit of the soil (- = ).

(Takashima 2011, p. 146)

This transcription and translation is very different that the one that I present, but
the differences between it and my transcription can only be seen clearly in Takashima’s
reconstruction based on the combination of an unclear rubbing and an unclear
photograph, so I chosen to transcribe it more minimally, following the contemporary
tracing reproduced in Bubian.
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they are in fact inscribed at all, but instead accidental scratches; 310, which is more
clearly purposefully inscribed, is harder to understand. The graph yi ] ‘exorcism’ in
particular is strangely written, and almost all of the graphs appear clumsily written.

The only other example of an Shang-era plastron inscribed with Shang-style script

was excavated from the Daxinzhuang K =% site in Jinan {% Fg, Shandong in March

2003."® This site is over 300 km east of Anyang. There is some disagreement about
specific details of the periodization of the settlement at Daxinzhuang, but archaeologists
generally agree that the broad outlines of the settlement stretch from Upper Erliging
through the Anyang period.'® Primarily based on character forms, the editors of the
original report date this inscription to Anyang Period II/IIL.*° The inscription reads as

follows:

8 See Shandong Daxue Dongfang Kaogu Yanjiu Zhongxin et al. 2003 and Fang Hui

2003. See also Li 2008, p. 68 ff.

P Li 2008, p. 74-75. Changes in divination ritual (many oracle bones were found at
the site; other than the one discussed here, however, all are uninscribed) over time at
Daxinzhuang are discussed in the following pages and in Chapter 7 of Li’s dissertation
and could form a starting point for further research.

20 Shandong Daxue Dongfang Kaogu Yanjiu Zhongxin et al. 2003, p. 6. This date is
within, but more specific than, the possible date range that can be determined from the

archaeological context.
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Ilustration 27. Daxinzhuang inscription (tracing from Sun Yabing & Song Zhenhao 2004),
with added numbering and arrows showing text direction
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O - . . . 21
Daxinzhuang inscription:

(1) A

(2) etk

(3) i

@) [l

(5) 075 & -

©6) 75 &

(7) Ao

®) [7elito

(9) i

(10) 7efiko

(1) FIPUBREC A 4K
(12) 5311,

a3 . ——
(14) 55,

(15) Ao

(16) ABE—-

(1) (We) will not move (the ancestral tablets of the Four Mothers).?
(2) (We) will indeed move (the tablets).

(3) (We) will not move (the tablets).

(4) [(We) will indeed] move (the tablets).

(5) ...-you day, perform the X ritual.”

(6) (We) will not perform the X ritual.

(7) (We) will not move (the tablets).

(8) [(We) will indeed] move (the tablets).

(9) (We) will not move (the tablets)

(10) (We) will indeed move (the tablets).

(11) (We) will perform the exorcism ritual to the Four Mothers (sacrificing) a zhi pig, a
neutered pig, a decapitated pig, and a regular pig.**

2 Ken-ichi Takashima 2011 p. 160—161 provides a slightly different transcription

and translation into English of this inscription.
2 Sun Yabing and Song Zhenhao suggest that xi # here could mean ‘to go out’, ‘to
move’, or ‘to move (ancestral tablets)’. I tentatively follow the last interpretation here, as
moving the ancestral tablets of the Four Mothers could be related to the ritual described
in line (11) (Sun & Song 2004, p. 72). See also Takashima 2011, p. 165-167 and Li
2008, p. 196 ff.
= The graph for this ritual is written with the ‘woman’ component ( 4 ) instead of
the ‘man’ component ( 9 ), with which it is transcribed here, but these are often
interchangeable in Shang inscriptions (see Sun Yabing & Song Zhenhao 2004, p. 73).
Takashima, among others, tentatively identifies the word written with this graph as wén
i ‘warm; heat up’ (Takashima 2011, p. 170).
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(12) (We) will not perform an exorcism.
(13) (We) will perform an exorcism. #1 #2
(14) (We) will not.

(15) (We) will not move (the tablets).

(16) ... mothers (sacrificing) one.”

Ken-ichi Takashima convincingly argues that the graphic forms used in this
inscription have much in common with early Anyang-period forms, particularly those
associated with the Bin, Shi, Li, and Funti oracle-bone groups.26

There are a number of notable distinctions between this inscription and all other
known Shang-era inscriptions. Takashima discusses some interesting aspects of the
lexicon used in the inscription®’; the sample size of one seems too small to draw strong

conclusions from the absence, drawn attention to by Takashima, of certain lexical items,
but it is interesting that the word®® xi #£ ‘to move’ appears nine times on this one plastron
but only four times, all in fragmentary contexts, in the entire Anyang corpus.” In all,
seven out of the 13 individual graphs used in this inscription are distinctive when

compared to those from Anyang.*

2 I tentatively follow Sun Yabing & Song Zhenhao 2004 (p. 70) on the specific

identification of these swine; they are, in any case, four different varieties (or

preparations) of swine.

= This line is incomplete, so my translation here is speculative.

26 Takashima 2011, pp. 161-164. Based on this, Takashima writes that the “graphs

all belong to Period I’ (p. 161). Note that this does not necessarily mean that this

inscription, produced far from Anyang, necessarily dates to this exact period, just that the

forms used are in styles used during that period.

27 Takashima 2011, pp. 164—171.

2 Or, at least, the graph ancestral to the graph which later wrote that word; while

this graph is too rare in Shang-era inscriptions to definitively tie it down to the ancestor

of the word xi, it does seem to be the most likely option.

2 Takashima 2011, p. 167.

30 Takashima 2011, p. 161. I follow Takashima here, though with modification, as

he counts six distinctive forms out of 11 graphs total, ignoring the (nondistinctive) graph
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Another significant difference is the very unusual text direction displayed in this
inscription. While new or newly adopted scripts often show variant text direction, writing
systems ultimately develop a standard text direction.’’ The writing direction of Anyang
script was far from standardized, but it tended to fall into certain groups. Sun Yabing and
Song Zhenhao provide a simplified version of the common text directions used on
plastrons®*: in royal inscriptions, those that follow the central longitudinal dentate suture
tend to move from inside to outside, with those that are on the left side moving towards
the left, and those on the right to the right, while those that are written at the top or the
bottom of the plastron move in the reverse direction; in Wl group inscriptions, most
follow the system of royal inscriptions, with some inscriptions along the longitudinal
dentate suture moving towards the inside; in Zi group inscriptions, most inscriptions on
an entire plastron move towards the same direction, especially towards the left; and in

inscription from Huayudnzhuang dongdi {£ [ # 5 H#, inscriptions along the longitudinal

dentate suture tend to move towards the outside, with many single column inscriptions
(with no discernable text direction other than top-to-bottom), as well as examples which
initially run vertically before turning horizontally.

In contrast to all of these standards, on the Daxinzhuang plastron displays a quite
different system. It is described by Sun and Song as being basically orderly, with each

member of a pair of charges facing the same direction as its opposite, with some pairs

si P4 “four’ and treating the last two of the four “pig” graphs (X "< and shi () as two
iterations of shi rather than as two different graphs, as I do here.
. See Smith 2008, p. 83—84 for a discussion of this phenomenon.
32 Individual inscriptions, of course, do not all follow these particular directions; I
present them here only because the direction of the Daxinzhuang inscription deviates
starkly from any of the predominant standards.
33 Sun Yabing & Song Zhenhao 2004, pp. 68—69.
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facing right, one on each side of the spine, and other pairs facing left.** This would
certainly be notable, but as I read the inscription, the situation appears somewhat more
complicated. On Illustration 27, above, I have numbered each charge and provided an
arrow showing the direction of that portion of the text. The pair consisting of (1) and (2)
both run to the left, and the pairs (3) and (4), (5) and (6), and (11) and (12) all run to the
right. (13) and (14) are both single characters, with no evident text direction, and (15) and
(16) both apparently run from top to bottom, with no evidence of their lateral text
direction. The members of the pairs (7) and (8) and (9) and (10), however, seem each to
run from the outside towards the longitudinal dentate suture, breaking the pattern of each
member of the pair running in the same direction. This layout, to me, suggests not so
much order as a grasping for order. The scribe may be attempting to create an orderly
inscription, especially as each of every pair of inscriptions matches up well with its
opposite, but the total picture does not match together neatly. One pair runs run direction,
three pairs run another direction, and two more pairs run towards each other. It is worth
noting that the pairs (7) and (8) and (9) and (10) are both located in the center of the
plastron, which could be relevant here, but the overall impression given by the placement

of these inscriptions is somewhat haphazard.

3 Sun Yabing & Song Zhenhao 2004, p. 69.
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Shang and Western Zhou era tdowén (pottery inscriptions)

So-called tdowén I 3L, or pottery inscriptions, are sometimes said to date back to

the Neolithic period, but it is only during the Anyang period that any connected text that

can be connected to the Shang writing system first appears. Tdofi: P & (“pottery

symbols”) is a more precise term for symbols on pottery which do not clearly carry
linguistic content, whether these symbols date to the Neolithic or to Shang times or
beyond.?® Pre-Shang fdofii are beyond the scope of this study, but these kinds of symbols
continue to appear in the Shang and Western Zhou, coexisting with other inscriptions
which clearly represent language, and others of which the linguistic status is unclear.

Gao Ming’s Gu taowen huibian 17 P& L 54 (“Taohui”) collects 114 examples of

Shang era pottery inscriptions. Of these 114 examples, 99 are only one character in
length36; without context, it is difficult to determine whether these inscriptions, as well as
the six which are each two graphs in length, truly represent language or not, so I will
ignore them in this study. Of the 46 Western Zhou pottery inscriptions included in the
collection, approximately 32 are made up of one graph.’’ Even only looking at
inscriptions of at least three characters in length, it is not simple to discern whether or not
these inscriptions are linguistic in nature. Nine inscriptions dating to the Shang are made
up of three or more graphs. Of these, four come from Anyang, one is unprovenanced, and

four come from Wiichéng %3, in Zhangshu %18}, Jiangxi, a site roughly contemporary

3 Taohui (Gao Ming 1990), postface, p.10.
36 Of these 99 one-character inscriptions, 23 are marked with what appears to be a
Shang number; many of the rest appear to be clan insignia or similar.
37 Fourteen of these appear to be numbers, and eight are simple symbols, clearly
nonlinguistic in nature, of a kind not seen in Shang inscriptions.
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with the Anyang Shang, located approximately 1000 km to its south.® None of these
nine inscriptions is fully decipherable. Of the four that were found at Anyang, however, a
number of the characters are individually decipherable, and it seems clear that at least

one, Taohui 1.46 is at least an attempt to work with the existing Shang writing system.

1-46

Illustration 28. Taohui 1.46 (from Gu taowen huibian)

The graphs used in this inscription, all of which existed in the standard Shang

character set, can be transcribed into modern graphs as:

3% See Peng Minghan 2010 for an overview of this culture.
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BOHEE 2 O KOH

But this transcription seems completely meaningless and is wholly lacking in
order. It is possible that it represents an attempt at writing by someone who was not fully
literate; it is also possible that it was simply an attempt to make use of the characters for
their esthetic value, or that the characters were being used for their sound value alone in a
way that is completely unknown from other Shang inscriptions.

Other multi-character Shang inscriptions include 1.75 and 1.78:

Ilustration 29. Taohui 1.78 and 1.75 (from Gu taowen huibian)

It is impossible to say conclusively whether these inscriptions of what at least
resembles connected text represent language or not, but, if they do, they do not appear to
be using the system used on oracle bones and bronze inscriptions. These markings also
appear different from the single symbols that occur on pottery from the Neolithic period
through the Bronze Age. I would argue that, though they most likely are not true writing,
they do seem at least to be inspired by true writing. The artisans who engraved these

symbols must have at least been aware of the idea of literacy, whether they themselves
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were literate or not. The situation in Wichéng is similar, with forms clearly reminiscent

of standard Shang forms but which appear to be completely indecipherable:

1.22

Iustration 30. Taohui 1.22 and 1.23 (from Gu taowen huibian)

It has sometimes been argued that bronzes found in Wichéng, together with those

from the nearby site of Xingan 7T, also in northern Jiangxi, must have been imported

from Anyang; or if not imports, then simply imitations of Anyang bronzes. But this
cannot be the case, as Anyang-era bronzes from this region display a mastery of and
further elaboration on Erligang techniques.” It is clearly not the case that Wachéng
bronzes were not simply derivative of those from the north, but the case is not as clear in

regards to these pottery markings.

3 Bagley 1999, p. 174 provides elaborate and well-justified support for considering

these sites to have been local powers in their own right, and not merely derivative of

cultures from the Central Plains.
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This pattern becomes even more evident during the Western Zhou. Tdowén from

the Zhou heartland is clearly being used as an actual form of writing:

Ilustration 31. Taohui 2.1, 2.3, 2.4, 2.5, and 2.6 (from Gu taowen huibian)

These inscriptions are jumbled together rather chaotically and the language appears to be
highly stylized; figure 2.1 in particular is difficult to read. Some individual graphs are
well-written and clearly legible, but others are not, such as wang + ‘king’, the
bottommost character in 2.1, are turned 90° from the rest with no evident reason. That
said, with the possible exception of 2.6, it is clear to me that a writing system is in use,
though not necessarily if the scribes have completely mastered it. Taohui 2.3, 2.4, and 2.5

are inscriptions carved into clay ocarinas. They are legible but quite jumbled. 2.3 reads:
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LEHIR

Order (an official) to make a harmonious ocarina.

And 2.4 reads:
A FE 44 E R E IR

Order the Music Official to make an ocarina (to be used in) the great chamber.

In 2.4, for example, the graph zuo ’F ‘to make’ is shunted off to the side, and almost
seems to be placed under the final graph of the sequence (xin 38 ‘ocarina’).

Connected pottery markings can also be found far to the east, such as the

following inscription from Laiyang #£[%, Shandong, which was discovered in 1981:
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Ilustration 32. Taohui 2.2 (from Gu taowen huibian)

There have been attempts to transcribe this inscription as if it were written in
Shang script,* but they have been completely unsuccessful. It has also been argued that

this is written in a form of Yi 3 script. This is harder to dismiss out of hand, as there is

no solid evidence that this form of writing ever existed,*' which means that there is
nothing to compare it against to determine whether it is or is not written in such a system.
I will disregard this issue for the time being.

Shang pottery inscriptions from the Shang heartland show at least some link to the
Shang script. The artisans who carved the inscriptions were presumably of a lower status

than those who carved oracle-bone inscriptions, and were either completely ignorant of

40
41

See, for example, Li Buqing & Wu Yunjin 1987.
Though many have argued that the famous Ding Gong tdopian | 2P/

represents an earlier example of Y1 writing.
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the script, other than of its general appearance, or they adapted it in ways that were not
fully competent. It does not appear, in any case, to be the fully functioning writing system
used by Shang oracle-bone scribes. Further afield, the marks made on pottery in
Wiuchéng show a much weaker connection to the fully functioning Shang writing system.
By the time of the Western Zhou, artisans in the Zhou heartland inscribing marks on
pottery still may or may not have been fully competent in the writing system, but they at
least, in some cases, actually produce something that can be called “writing”. As with
distant Wichéng during the Shang, however, the artisans working in Laiyang do not

seem to have a solid grasp on what we could now call the Zhou writing system.

Western Zhou oracle-bone inscriptions

In many ways, predynastic and early Western Zhou oracle-bone inscriptions are
quite similar to the earliest Shang inscriptions, while remaining quite distinct from the
latest Shang inscriptions, which were contemporary with the Zhou inscriptional corpus.
This is reflected in many aspects of these inscriptions, from the substantial amount of
graphic variation and less consistent text direction to the wider variety of topics covered
(this is not to say that the Zhou inscriptions particularly resemble, e.g., Wi Ding
inscriptions, just that they show a similar level of variation). It is also arguable that Zhou
bronze inscriptions show a similar trend over time (extant Zhou divination inscriptions
date from too limited a period of time, preventing a direct comparison). That is, these
Zhou inscriptions, created when writing was new to the community, show many
similarities to the earliest known Shang writing (it must be said, though, that Zhou
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inscriptions display even more variation than the earliest extant Shang inscriptions™).
This certainly does not establish that writing was thus new to the Shang at the time of Wl
Ding, but the parallels are interesting.

These distinctions are similar to those seen between Shang and Western Zhou
pottery inscriptions. Western Zhou pottery inscriptions perhaps date to a wider range of
time than do Western Zhou oracle bones; a number of the pottery inscriptions are
unprovenanced, and others can perhaps be dated to the later part of the period,* while
known inscribed oracle bones associated with the Western Zhou all date either to the

early part of the Western Zhou or to the late Shang.**

2 See, for example, the Western Zhou inscriptions discussed in chapter 3 of this

dissertation, toward the end of the discussion of héewén).
s The Western Zhou ended in 771.
For an overview of known Western Zhou pottery inscriptions, including
provenance but not specific dates, see Gao Ming 1990, pp. 6-7.
4 See ZY WH (Chen Quanfang 1988), p. 124, and ZJY (Chu Ki-Cheung/Zhu
Qixiang) 1997, p. 2.
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Chapter 5. The relationship between the Shang state and surrounding rival polities

The word fang 77 is used with several different meanings in Shang inscriptions—
one of the most notable is to designate general regions (the four fang V477, which

sometimes are divined about as nearby regions with which the Shang are concerned, and
sometimes treated as the origin of Wind Powers).! The word was something like *pan in

Old Chinese.” Axel Schuessler proposes that fang is probably related to pdang 554% (Old

Chinese *ban), and connects these words etymologically with Proto-Tibeto-Burman
*pay, which is reflected in Lushai pay ‘side of body, side, flank’; with Proto Lolo-
Burmese *parn, reflected in Laha pho ‘side, region’; and with several other words, all with
‘side’ as a primary element of their meaning,’ which suggests that the primary meaning
of the word in Shang Chinese may also have been ‘side’.

One of the more prominent uses of this graph designates the fang 77 countries or

statelets, those that are to the side of the Shang.* This chapter will specifically deal with

those -fang countries (or tribes, or polities) which are explicitly named by the Shang “X-

! As David Keightley points out, these uses “refer both to cosmological conceptions

and real political entities” which “occasionally makes it difficult to triangulate certain
references to fang with certainty.” Keightley 2012, p. 294.
: This is the form given in Schuessler 2007, p. 231; Baxter & Sagart 2014 propose
an initial preconsonant, giving the form *C-pan, which is essentially consistent with
Schuessler’s rendering.
> Schuessler 2007.
N For in-depth analysis of the historical nature of these polities, see Campbell 2009;
Keightley 2012 on Shang military history; Keightley 1983 on state criteria (pp. 528 {f;
taking into account Campbell 2009, p. 123ff); Li Feng 2013; and Chen Mengjia 1956.
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ang” (e.g., the Rénfang A J5° or the Tifang 1 77).° Fang in this sense has been
g

variously understood, but a common translation would be something along the lines of
“border region.”” The entities thus named are overwhelmingly unfriendly to the Shang
(or vice versa), but it remains to be established whether or not the suffix denoted hostility
by its very presence. This chapter will attempt to answer the question of exactly what this
usage of fang meant to the Shang, as well as to come to terms with changes in the
Shang’s interaction with the various fang over time.

As a first step, I consulted seven major collections of oracle-bone inscriptions and

gathered every inscription which contained the graph 7 *}' 'J' fang.® Narrowing this

> Following general practice, I refer to this group as the Rénfang, but see below for

a discussion of this designation.
6 Modern scholarship regularly uses the term fang in a broader meaning, to include
all the non-Shang states and groups with which the Shang interacted. Many of these
groups never appear in the inscriptional record with the -fang suffix, and I am limiting the
discussion here to only include those groups whose names are at least sometimes written
with the suffix.
’ See the discussion in Keightley 2012, p. 293. Keightley points out that “country”
is an especially apt translation, since, as William Boltz suggested to Keightley, “country”
derives from Latin contra, ‘against, opposite’, and thus has undergone a similar extension
of meaning as fang.
5 I collected well over 2,000 inscriptions from the collections Jiaguwen heji H & 3
4 4E (henceforth “Heji”), Jiaguwen heji bubian W& & 24 4% ( “Bubian”), Yinxu
Xiaotun cunzhong cunnan jiagu F3E/NEAT 1 B (“CZN™), Xiaotun nandi jiagu
N R (“Tunnan), Yinxu Huayuanzhuang dongdi jiagu X361 H: R b FH B
(“Huadong”), Yingguo suocang jiagu ji S8 itk B £& (“’Yingcang”), and Tenri
Daigaku fuzoku sankokan kokotsu moji RER R EE: I} & £ %566 FE SCF (“Tenri”). It is
inevitable that I missed some inscriptions and perhaps miscategorized others (especially
as databases like CHANT regularly mistranscribe the graph used to write the word béng
#Ji with the one used to write fang /—this word is generally written with a graph that is
neither the direct ancestor of its modern form nor the same as the forms used to write the
word fang), but a number in the range of 2,150 should be approximately accurate for the
occurrence of this graph in these seven collections. I have grouped all of these
inscriptions into oracle-bone groups (jidgiizit H'E 4H), for the most part following Yang
Yuyan 2005 for the inscriptions in Heji, following the editors of the collection for CZN,
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down to only the inscriptions which explicitly refer to statelets written in the form of
proper name + -fang suffix results in this list, with the name of each statelet followed by

the approximate number of times it is mentioned in each period’:

Name I I/11 II 111 1/1v v \%
Gongfang &5 /7 | 583 1

X-fang [ /7 2

Qiangfang 725 | 1 2 2 23 1
Xidngfang #£77 |1 2

Shaofang A 77 5 53

Bafang 277 22

Longfang #E 5 11

X-fang ¥ J5 several

Guifang %5 3

Zhoufang & 77 2

Mafang 575 8

Génfang B 77 2 1

Jifang 277 38

Jingfang H 5 1 1

Jifang 455 1?

Jianfang V8i /7 several

Gefang X777 1

Tufang +77 141 3

Rénfang A\ 75 4 4 2 64
Weifang 577 3 7 1 3

Yufang &5 1 12 15
Pangfang 55 /7 1 1

X-fang ';t@ Vil 17

X-fang & 5 1

assigning Huadong to the Zi - group, and following the CHANT database for the other
collections, and then assigned each group to one of the five periods following the
methodology described in chapters 1 and 2 of this dissertation.
’ For the name of each statelet, I generally follow the standardized graphs used in
Sun Yabing & Lin Huan 2010, provisionally assigning romanizations when possible.
Despite the seemingly precise figures given, all numbers are approximate, as it is
sometimes difficult to determine whether or not a -fang country is mentioned.
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Hufang % /5

W

Méofang 5277

—_
N

X-fang £ 75

X-fang & 75

Yufang # 77

Xingfang Hl 77

1?

X-fang ‘Y 75

X-fang %) J5

X-fang %75

Shifang & J5

X-fang Y¥ 77

X-fang AC J7

X-fang 27

Fang-X 5}

N[ = === oo

Zhifang ik 75

Daofang {87

X-fang & 75

X-fang Y175

| [ |

X-fang HJj

X-fang g7

Yafang ooy

X-fang )«} Vil

Peifang (?) ¥ 7

Zhafang 7

Shangfang & /7

Xifang 3% J7

X-fang X%77

Xuanfang & /5

— | [ N —

Xiiifang Z& /7

Linfang A J5

Table 6. Appearances of each fang group by period

If the table is restricted to only those -fang that appear at least four times within a given

period, the list becomes more manageable, and more comprehensible:
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Name I I/11 II 111 1/1v v \%
Gongfang &5 /7 | 583 1

Qiangfang J& 77 1 2 2 23 1
Shaofang H 77 5 53

Bafang 277 22

Longfang #E /7 11

X-fang ¥ J5 several

Mafang [§757 8

Jifang 277 38

Jianfang V8i /7 several

Tufang +77 141 3

Rénfang A\ 75 4 4 2 64
Weifang 577 3 7 1 3

Yufang & /7 1 12 15
X-fang ';t@ Vil 17

Hufang %75 5

Méofang 5277 16

X-fang £ 75 8

Xingfang Hl 757 6 1?

X-fang ‘Y 75 5

Zhafang 7 12 3

Table 7. Appearances of each fang by period (minimum four appearances)

In Periods I and II (combined), 17 different -fang names appear more than three
times, in Periods III and IV, there are three names, and in Period V, two. Counting all
inscriptions which include the graph fang, over 1800 date to Periods I and I,
approximately 200 from Periods III and IV, and approximately 150 to Period V. When
adjusted for relative corpus size, these numbers are remarkably consistent with each other,
suggesting that the Shang interacted with different fang groups to a similar extent

throughout the Anyang period.'® That being the case, one might expect the content of
g yang p g g p

10 In each case, approximately one fang group is named at least four times for every

100 inscriptions in the corpus. With the fragmentary nature of the inscriptional record, it
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inscriptions to show the same level of diversity over the five periods, since the Shang
constantly struggled against the fang, undoubtedly in many different kinds of situations.
This, however, is not what the inscriptional record shows.

By looking only a portion of Period I inscriptions, those from the Bin & group,'’
it becomes clear the Shang king Wi Ding divined about a wide range of topics involving
the -fang. An incomplete list of the verbs and phrases used with fang countries as their
objects include: jign “% (4§ ) ‘to exterminate’; jidn I, “to observe’; X ri X kit tidn HF
A XFE (%) H “(do some action) and enter (the territory of) X to open up fields’; zAi
¥ “to capture’; fd 1% ‘to attack’; bi ¥ ‘to ally with’; X [ ‘to bring disaster upon’; ji
‘to reach’; gou 74 ‘to encounter’; ling X gui % X i ‘to order X to return’; zhéng {iE ‘to
campaign against’; wang 22 ‘to observe’; and gdo F ‘to ritually report about’. Ones used
with fang as their subjects include hua | ‘to surrender’; da chii Kit} “to greatly come
out’; jign “% () ‘to exterminate’; fi 1% “to attack’; zhéng 1 ‘to campaign against’;
gin 12 ‘to invade’; and you you + (F) (&) ‘to experience misfortune’. Dozens

of other terms are also used, in the Bin-group inscriptions alone. No particular word or
phrase overwhelms the others. A hint of this diversity can be seen in the following

selected examples:

is impossible to demonstrate conclusively that the Shang’s level of engagement with
different fang remained consistent throughout the Anyang period, but this evidence
strongly suggests that it did, at least as reflected in writing.
H Including the closely related Didn Bin #2 group, this is about 1,300
inscriptions.
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Heji 6570: 1 77 %35
Divined: Zi Shang will exterminate the Jifang.

Heji 6167: AN FT T RS

Divined: Raise five thousand men and call upon (them) to observe the Gongfang.

Heji 6: B4 R ABEANGE T FEH .
D1V1ned. Order the zhongrén to (do some action) and enter the (territory of the)
Xiangfang to open up fields.

Heji 6530a: [ H]E B[R] N &
[Divined]: The king will ally with the Xingfang [to attack] the Xiawéi.

Heji 8445: HFJ7 A HAR
Divined: The Jifang may not surrender.

Heji 8492: S5 /5 H [k
Divined: The Weifang may experience misfortune.

Heji 39906a: J5 A~ K H
The fang will not greatly come out.

In Periods III and IV, the language of inscriptions dealing with the fang has
become much more limited, and is largely restricted to verbs like jidn “% (55 ) ‘to
exterminate’, gou i# ‘to encounter’, ji & ‘to reach’, zhéng {iE ‘to campaign against’, and
X é[ﬁ (%) ‘to attack’, among a few others. By Period V, inscriptions concerning the
fang are even more regularized and ritualized. In an overwhelming plurality of cases (68
out of approximately 150, a number of which are too fragmentary to even include a verb),
the king zhéng 1E/4E ‘campaigns against’ the fang, something the fang never do to the
Shang (though this was not unheard of in Period I). The king also f4 1% ‘attacks’ the fang,
X H5 (2£) c‘attacks’ the fang, ji X ‘reaches’ the fang, and cé i} ‘registers’ the fang.

The fang l4i 28 ‘come’ and da chii ‘greatly come out’. Where the earlier inscriptions gave
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vivid descriptions of clearly delineated potential circumstances (and in some cases of
events that had recently occurred), Period V inscriptions generally simply state the fact

that conflict was likely to occur: “The king will campaign against the Rénfang” (£ 1 A

7‘5‘)'12

The meaning of fang

The general consensus is that -fang countries were primarily enemies of the Shang,
but that they were not necessarily enemies by their very nature.”> A thorough review of
the evidence, however, suggests that groups referred to with the suffix -fang were never
tributary polities or groups otherwise friendly to the Shang, and that the -fang suffix only
applies to polities which were enemies of (or at least considered potentially hostile to) the
Shang. For one thing, there seem to be no cases of the Shang divining about a -fang
country (that is, a country referred to in that inscription as X-fang—many of these same
groups were, earlier or later in the inscriptional record, consistently referred to without

the -fang suffix and not treated as hostile) receiving harvest (or receiving—shou —

anything at all—the only apparent exceptions, two inscriptions that appear to be about the

-fang receiving you X. (ffi) ‘assistance, blessing’, turn out to concern whether the

12 Heji 36485 is one of at least ten inscriptions featuring exactly these four words in

the same order (allowing for graphic variants of zhéng 1E/4ik and Rénfang AN 75//777); a
number of others include very similar language, such as “the king will come to attack the
Rénfang” (L& 1E N J7) or “(the king) may attack the Rénfang” (£ 1E A\ 7).
B A representative version of this can be found throughout Sun Yabing & Lin Huan
2010.
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Shang will receive you in situations which involve the -fang in question), and there are
many inscriptions about attacking or being attacked by -fang countries.

A number of possible counterexamples to the theory that the fang countries were
by definition hostile to the Shang comprise perhaps the most important factor which has
given rise to the widespread opinion that -fang can be applied to non-hostile groups.

Some of these possible exceptions include:

Heji 27982 (also Cuibian 144), which seems to refer to the Shangfang'*:
Wb, SRS, URIET

This inscription is very difficult to translate. It is not only the sole occurrence of
the sequence Shangfang 75 /7, but also (unless I am missing something) the only one of
fang bu J77¥ and bu [i 737, 1f one takes Shangfang as a unit here (Shang + the -fang
suffix), it could perhaps be rendered “It should be that the Shangfang travel, establish (?)
up to Da Y1, and attack the Qiangfang.”

Assuming Shang here refers to the Shang (and this is a word used in the
inscriptions to refer to the Shang themselves or at least to their cult center), then this
would certainly suggest that -fang does not necessarily refer to enemies of the Shang. It is

not at all clear that Shangfang needs to be read as a unit here. Fangbu 77 ¥ could

potentially be a compound verb or sequence of two.'” However it is read, the meaning

4 This inscription also refers to the Qiangfang, but it unambiguously treats them as

an enemy.
1 Fang here could potentially be understood as a grammatical particle, but this is
unlikely. This kind of usage is attested in slightly later texts, but not, to my knowledge,
during the Shang.
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remains somewhat obscure. Guo Moruo F[¥K# suggests that the graph 77 here is being
used to write beng /i (which is usually written with a graph in the form of a square; it
resembles the Shang graph for ding 1).'® Guo’s argument certainly works

phonologically, but I am not sure it works semantically, and it also does not follow
general Shang epigraphic practice; in any case, it is likely this phrase does not actually

mean Shangfang.

Heji 6530 contains divinations about allying with a -fang country, which suggests
that they were not enemies of the Shang, but in the larger context, this is not entirely clear.
It states, “[Divined:] The king will ally with the Xingfang [to fight] the Xiawei” ([H: ]
FBFLUA ] F /&) and “Divined: [The King will not] ally with the Xingfang to attack
the Xiawei” (H: [T IR]ELELJ7 4R T /&), but the first series of divinations on the piece
consist of “Divined: If the Xingfang come, it may be disastrous to me. (Divined) at You”
(H: BUFREERR. 4 ({£) [N) and “[Divined: If the Xingfang] come, it may not be
disastrous to me. (Divined) at You” ([H: B]FRAEE R. 4 (f£) [N), suggesting

that the Shang are not at all sure that allying with the Xingfang is a good idea. I take this
inscription as one about a polity which has been an enemy of the Shang, who they are
considering reconciling with, at least temporarily, in the interest of fighting a group that

may have been a mutual enemy (note too that these inscriptions were not made at the

1o See his comments to Yingi cuibian 144. He writes, “Fang is borrowed to write

béng, and [i should be read wei” (7R A4, SLaE A1)
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Shang center, but at a more-or-less distant location, suggesting that they may have been
far from home and perhaps desperately in need of assistance).

Heji 270a also deals with the Xingfang, writing, “Qu¢ divined: The Xingfang
brought Qiang; use (them in sacrifice to the ancestors) from Shang Jid through Xia Yi.”

(& H: B3, HHE_ LW ZE T 2). This would be a significant exception, but I think

it can be taken together with the above, more or less contemporaneous inscription, with
the understanding that the Shang and the Xingfang had a complicated, but not friendly,
relationship. It must be noted though, that this could be interpreted as a tributary
relationship.

The evidence presented above strongly suggests that the -fang suffix cannot be
applied to friendly polities, but many scholars, as stated above, suggest that this is not
inherently true. Sun Yabing and Lin Huan’s Shang dai dili yu fangguo presents three
relevant lists: one of all the -fang countries that the editors consider to always be enemies
of the Shang, one of the -fang countries that are sometimes enemies and sometimes
friendly, and one of -fang which they consider to always be friendly to the Shang.'” They

are using the term fang country (the modern term fanggué 77 [#) in what they explain is

its broad meaning—some of the countries they include, for example, do not include the -
fang element in their names. Here I only consider not just countries which are associated
with the -fang element, but only the inscriptions in which those countries’ names contain

the -fang element.'® I was able to distill the list down to ten polities, which I will go

1 Sun Yabing & Lin Huan 2010, 257-8.
8 That is, some polities are sometimes referred to as X-fang and sometimes just as
X—I only considered inscriptions which included the phrase X-fang.
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through below (including in each case every inscription I know of which includes the

particular X-fang):

1. The Guifang %277

This term is used in three Period I inscriptions:
Heji 8591
ol b, BH: RSN B,
Crack-making on jiyou (day 46), Bin divined: Guifang Tang will have no disaster. Fifth
month.
Heji 8592
o b, N BTSN 1L
Crack-making on jiyou (day 46), Néi (divined): Guifang Tang [will have no] disaster.
Fifth month.
Heji 8593
oo b, ®H: BRIT[5]...
Crack-making on..., Que divined: Guifang [Tang]...

Heji 8593 is incomplete, but the other two inscriptions seem to be divining about

whether Guifang Tang % /5 %5 will experience misfortune. The most natural
interpretation of this phrase is that Tang %5 is an important member of the Guifang, and

the divination concerns whether he will experience misfortune. There is also a state
named Tang, and another line of argument states that this inscription is not asking about a
leader of the Guifang named Tang, but is instead divining about the wellbeing of two
different states, the Tang and the Guifang." This inscription is a possible

counterexample, as, if the Shang were really divining about whether the Guifang (or

1 Sun & Lin 2010, p. 294.
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Tang of the Guifang) were to experience misfortune, they would not be an enemy state.

But the context is too limited and incomplete for this to serve as solid evidence.

2. The Jingfang H- 77

Heji 1339

20 b, HE TR,

Crack-making on guimdo, Bin divined: (sacrifice the) Jingfang to Tang’s (Da Yi K Z.)
ancestral temple (with) swine.

Heji 6796
K, BHE: FEHT. —

Crack-making on wuchén, Bin divined: A fang country will catch the Jingfang.

Heji 33044
M ae, | $HH.
(2) %=

(1) (Crack-making on) jisi, divined: (We [or a fang country?]) will catch the Jingfang.
(2) (We) will not catch (the Jingfang).

Sun and Lin argue that Heji 1339 is divining about whether the Jingfang will
sacrifice to Da Y1, the very first Shang king. It is exceedingly unlikely that a border polity,
friendly or not, would sacrifice in Da Y1’s ancestral temple. The more straight-forward
interpretation, and one that is paralleled by such inscriptions as “(sacrifice) Qiang to
Huang Yin” (F& T3 F) or “(sacrifice) Qiang to Zli Ding” (J¢T4H "), among quite a
few other examples, is that the Shang are instead sacrificing members of the Jingfang.*’

The editors also argue that the second and third inscriptions are expressing worry that the

Jingfang may be caught by other enemy fang peoples—this interpretation is certainly

20 As Campbell notes, once captive, members of enemy groups are generally

referred to by generic terms, not by the name of their group (Campbell 2014, p. 99), but it
is much more likely that they are being referred to here by their national name than that
they are sacrificing in Da Y1’s temple, which would be unprecedented.
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possible, but it seems no more likely than the opposite interpretation, that the Shang wish

to catch the Jingfang (or have them caught by others).

3. The Gefang X J5

Heji 8397
HBEHAXTT ..ol
Divined: It should be that Hudng leads the G&fang... (in the)... month.
At first glance, this inscription does appear to perhaps be talking about a group
allied with the Shang, but it is very fragmentary and there are no other inscriptions about

the Géfang to provide further context. There are, however, inscriptions which use similar

language in discussing fang who are clearly enemies of the Shang:

Heji 8473
H A a7
Divined: Order the Yufang to return.

This suggests that, in parallel, the Shang may be ordering the G&fang to retreat.

4. The X-fang J[175

Heji 32103
HER LS s
(We) may attack ([and do some other action)] to the X-fang.

This country seems to have been accidentally included in Sun and Lin’s “friendly”

list; their individual entry for this country simply states “an enemy state of the Shang.”'

2 “Z% T ML=, Sun Yabing & Lin Huan 2010, p. 455.
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5. The Yufang £ 77

Heji 20624
() zH, EBEH. —
() &1, FIHiEE. —
(1) (Crack-making on) yichou: The king will clear forest in Yufang. #1
(2) (Crack-making on) yichou: The king will fang (?) farm (the land of) Yu. #1
The above inscription is quite difficult to translate. Sun and Lin follow Qiu Xigui
in taking the untypeable graph on the first line to be equivalent to zuo ¥E, with the

meaning ‘to clear forest’. Note also that the -fang 73 graph is in an unexpected place in

the second line—the editors assume this is an error for T2 # 77 (the king will farm

Yufang). In any case, even following this interpretation, there is no reason to think that
the Yufang are a friendly group; it is possible that the Shang have just conquered their

(presumably wooded) territory and are converting it to Shang-style farmland.

Heji 11253

[ b, (A 58RI

Crack-making on [jid-] xi, [divined]: ... the Yu [-fang] will be (or have been?) harmed.
This inscription is quite fragmentary. The editors take it to mean that the Shang

are concerned about the well-being of the Yufang, but this is not the standard form of that

kind of divinations (and the graph ZI| writes a word which specifically refers to killing,

not natural disasters, or anything along those lines)—it seems more likely that the Shang

are looking for confirmation that they will kill the Yufang. These are both Wi Ding-

period inscriptions; it seems conceivable that the Shang intend to wipe out a hunter-

gatherer group and clear their forest, expanding their arable land.
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6. The X-fang 1% 75

Heji 6662
oo M, [RIEE BRI, [l ghsek.
...X divined, saying: Yue should you the X-fang. [Indeed], ... (we) may not fight.

The editors argue that you 4 here is being used to write 1, meaning something

like “toast ceremonially” in this context. If this is right, then it does appear to be a case of
treating a -fang country as a friend. However, at the end of this fragmentary inscription
(the only one that refers to this particular X-fang), it states, “(we) may not fight.” It seems
possible that this inscription might refer to the end of hostilities between these two groups,
as this -fang country perhaps transitions out of being a “-fang”. Alternatively, you could
be writing the word you ‘to offer in sacrifice’, making this an inscription about sacrificing,

not toasting, the X-fang.

7. The Xuanfang & /7

Heji 28003
(D) HF b,
(2) 53EITE.

This inscription is particularly hard to understand. In fact, the editors provide 3

entirely different possible readings. In addition to the above, they suggest, “E 7 tH T b,
&’ and “95EE. HFHT...... N2>, They understand (2) above to mean something

like, “Do not (at) the Xuanfang perform the /ido ritual.” This is possible, but as can be
seen by its three completely different readings, this inscription is too obscure to base a

strong argument on.
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8. The Yafang 527
Heji 27148  (Also Jiabian 2813)
HT=En5,

This inscription comes from a practically illegible section in the middle of a piece
which contains many short inscriptions. This can be seen by the differing transcriptions
given in the following four sources:

Heji shiwen: FL X T %5177 .
Jiabian kaoshi: F. X T = 1177 ? (=, b=z wir. BRE. )

CHANT: H =, i, J7.
Shang dai dili yu fangguo: HAGT%...... Ry

These sources cannot agree on whether the first graph is g7 £ ‘a grammatical
particle’ or zhén H ‘to divine’, on how it should be punctuated, or on whether there are
illegible graphs between shi % ‘chamber’ and Ya &t (the differences between the

transcriptions of the second graph are simply transcription choices—that actual graph is

definitely you ). I consulted both the Heji and Jiabian rubbings, and in both could

barely make out the graphs from this inscription.

Following the editors of Shang dai dili yu fangguo, it could be translated “(We)
may perform the you ceremony in the chamber... Yafang.” This could refer to a friendly
group called the Yafang, but it is impossible to tell. Note that the transcription given in
Jiabian states that the meaning of Yafang “is not yet understood,” and that the editors of
CHANT take Shi, Ya, and Fang as three different nouns. Once again, the meaning of this
inscription is too obscure to base a strong argument on. It is not even clear to me that

there is such a thing as Yafang.
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9. The Huifang % /7

Heji 6667

(D)oo M, o[ EAEEIEAREY, S THa. +—H.
Qoo b, oEASEREHERS, 5T T. +—H.
B)oo[ b, oHAHERERGEEES. +—H.

() ool b, oEAERE AR, ST KT +—H.
(5) ool b, oEAHEERERE. +—H.

6) ool b, FE 4 &K, TolE. +—H.

A basic reconstruction of a line from this piece would read something like:

HA BRI AR T, ST T,
Divined: Order Wang Chéng together with Y1 to perhaps slaughter the Huifang. Ritually
report to Ding.

The editors note that the graph 77 5 here is likely being used for 77 1& (Old
Chinese *14), which is often a loan for 7 & (Old Chinese *d4) ‘to slaughter, butcher’.
This would seem to be the obvious meaning here, as it is well attested in similar contexts
(which I assume is why they specifically note it), but instead they take it to mean travel
(as in tjing & #%—this is certainly a conceivable meaning for this graph, but it does not
make as much sense in this context). They would thus translate it “Divined: Order Wang
Chéng together with Yu to perhaps travel to (or with?) the Huifang. Ritually report to
Ding.” This is certainly conceivable, but an understanding which treats the Hufang as an

enemy is more plausible.
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10. The X-fang % 77

Heji 28002

() 257 b, EEHEE Y 5T PR,
(2)/\/\%)1 A (1E) RE.

3) ... M.y

The editors of Shang dai dili yu fangguo do not discuss the meaning of this very
obscure inscription, other than to note that this particular X-fang was a tributary state of

the Shang. The graph gui ¥ ‘return’ in this inscription is written upside down, either

making this inscription even harder to understand, or suggesting that it is not the most
reliable inscription (depending on how you treat gui, this inscription contains one or two
characters which only appear in this one inscription, one character which only appears in
one other inscription (the other being in Heji 33056a), and one which only appears in two
others (Heji 3450 and Heji 24261)—at the very least, this inscription is especially
different to understand. This is another case of an inscription which is too obscure in
meaning to be of much use in proving this particular argument.

The above seems to be the best evidence that can be assembled in an attempt to
demonstrate that the -fang suffix did not necessarily denote a hostile group. It remains
conceivable that -fang could be appended to a tributary statelet, but the preponderance of

evidence suggests that it most likely could not.
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Studies of the Qiangfang 525 and the Rénfang A\ J5

This chapter will conclude with case studies of two particular fang groups, one of
which will help clarify under which circumstances the Shang appended the -fang suffix to
the name of an enemy, and the other attempts to understand some of the ways in which

the Shang viewed the various fang.

The Qiangfang®

The fact that a place/tribe/statelet is not combined with the -fang suffix does not
mean that this group was not treated as an enemy of the Shang. The Qiang were the most
common sacrificial victims of the Shang, and were certainly enemies, but they are only
rarely referred to with the suffix -fang (though this does occur). Fang seems to have had
some connotation of an organized enemy group, and the Qiang, for the most part, do not
seem to have fought wars against the Shang as an organized enemy, as the Rénfang and

Gongfang did.”

2 There is a substantial body of literature on the Qiang. See, especially, Wang

Shenxing 1992, p. 276; Sun & Lin 2010, p. 262, 268, 270; Chen Mengjia 1956, pp. 269—
31; also see Keightley 2000, p. 106 on the ostensibly mysterious fact that a Shang king
was named Qiang Jid J¢ .

= The Shang, of course, do seem to have fought an organized war against the Qiang,

but this does not imply a reciprocal relationship.
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The Rénfang

The name of the group conventionally transcribed as the Rénfang A5 appears in
two distinct, but visually very similar forms. It can be written either as rén ) (\) or as
sht 3 (/7). In their canonical forms, as presented here, these two graphs are quite

visually similar but reasonably distinct, but in many actual inscriptions the distinction is
very subtle, which, combined with damage to surfaces, can make it very difficult to
determine whether or not a particular graph is one form or the other. It is clear, though,
that each form is frequently used to write the first half of the name in question.

David Keightley defines rén in the oracle-bone inscriptions as simply “man, men,
persons”.** It is the most commonplace and least marked word for ‘persons’, and it is
frequently used to designate a variety of Shang subjects. As far as I can determine,
however, the word rén is never used with this meaning to describe members of fang
statelets. That is, the only time this graph is used to designate a fang is when it is used to
write the name Rénfang.> If rén is only being used for its phonetic value, then, this is
explicable, but it would be quite strange if “Rénfang” were a Shang name which meant
“people-fang’). On the other hand, if rén (Old Chinese *ni[g]), is being used simply as a

phonological borrowing, it is strange that the syllable in question can also be written with

the quite phonologically-different sA7 (Old Chinese *]oj).® Wiliam Baxter and Laurent

24 Keightley 2012, p. 331.
25 Though this has been suggested; see, e.g., Cohen 2001, p. 249. He writes that this
name having the meaning “the people” is “a possibility well-known ethnographically”,
which is true as phrased, though I have been unable to find words for ‘people’ (in the
language of the namers) used as exonymns, as opposed to such words being used as
endonyms, or names taken from the language of the people in question being used as
exonyms.
26 These Old Chinese readings are from Baxter & Sagart 2014.
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Sagart, citing Ji Xusheng, argue that shi /= ‘corpse’ here is being used to write the very
phonologically-similar y7 # (Old Chinese *19j) among the meanings of which is

‘foreigner’.”’ It is clear that the later word y7 ‘foreigner’ must be related to this usage of
the graph originally used to write shi ‘corpse’. It may be the case that, instead of being a
simple phonetic borrowing, the meaning “corpse” is relevant here. Members of fang
groups were not only often treated identically to animals in the Shang inscriptions,*® but
they were simply “nameless sacrificial capital”.*” That is to say, they were not viewed as
human beings, but were simply bodies used for sacrifice; this is not too different than to
say that they were “corpses” already in the eyes of the Shang.

This being the case, whether shi |~ was being used to write a distinct word y7

‘foreigner’ or not, it is unsurprising that this group, who were consistently throughout the
entire Anyang period a major enemy of the Shang, might have been referred to as the
corpse-fang. This would fit in well with the fact that, in at least two instances, fragments
of the skulls of fang leaders were inscribed with records of their sacrifices, much as was

done with cattle scapula and tortoise plastrons.”

7 This is very plausible, all the more as they go on to convincingly demonstrate

that the graph for shi J ‘excrement’ must be a pictogram, not a phonetic compound
deriving from shi J~'. Baxter & Sagart 2014, p. 285-6.
2 See Fiskesjo 2001, p. 61.
2 See Campbell 2014, p. 99.
30 These include Heji 38758 and 38759; see Campbell 2014, p. 99-100.
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Conclusion

It is important to reiterate that consistency, in writing and otherwise, increased
over the course of the Anyang period; it is a point that has implications that have not fully
been explored. Though already mature, writing in the early Anyang period had yet to
solidify its conventions. As the writing system became more and more regularized, so too
did the Shang’s interactions with foreign peoples, and their ritual calendar, among other
aspects of Shang society.

When the Western Zhou adopted (or adapted) the Shang writing system for their
own use, late in the Anyang period, their usage in many ways was more reminiscent of
early Anyang writing, the writing of the thirteenth millennium BCE than of the Anyang
writing contemporaneous with their earliest inscriptions, that of the eleventh millennium.
Text direction, variant forms, and free use of héwén ligatures were all largely
standardized by the late Anyang period, at least by the standards of the Bronze Age.' But
this was not at all the case with early Western Zhou writing.

Similarly, the few other passages of connected writing that have been found
outside of the vicinity of Anyang during the Anyang area also show hints of a higher
level of inconsistency than that found in Anyang.”> And when writing was adapted to new

media, such as engravings on pottery, the earliest examples were far from having a

! These aspects of Chinese writing would eventually all become far more

regularized, but not before going through different successive stages.

2 Though it is important to note that these cases are so few that new discoveries

have the potential to drastically change our understanding of these modes of writing.
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regular orthography (disregarding for the moment the fact that many of what appear to be
the earliest examples likely are not writing at all).

To summarize: when the system or systems of writing used in China in the late
Bronze Age were introduced to new communities, the communities in question generally
used that system in a way that was less regular than that of the communities from which
it was learned.” This community could be a different, though related people, as the Zhou
were to the Shang, and it could be a different group of specialists within the same
community, as with artisans who make pottery, who likely either learned from or were
inspired by those who wrote on oracle-bones or inscribed bronze, or some other similar
community.

This is exactly what the writing system of the early Anyang period looks like.
Working only from this observation, a number of possibilities present themselves. It is
possible that this was a natural stage in the development of this writing system, a system
which could have been developed relatively recently by divination technicians of earlier
generations. It may be that a different, already literate community within the Shang court
had recently taught the diviners or scribes their writing system. While it seems clear that
some iconographic (though not linguistic) elements of the system date back centuries
across a wide swath of what is now China, it could be that the system of recording
linguistic content was newly created. And it is possible that the system was borrowed

from a different, non-Shang community, much as the Zhou would later borrow the

: This statement is not true for all the writing systems of the world. For example,

this does not seem to have occurred when cuneiform was adapted for Akkadian or Hittite,
or when the Chinese writing system was adapted to write Japanese. It is, however,
consistent with the record in what would become China during the Bronze Age.
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Shang’s writing system and continue to spread it throughout what we now call China.
The current archaeological record does not provide enough information to select among
these possibilities; the necessary data has not arisen from the earth. This dissertation
seeks to establish that this writing technology was recently transmitted or established,
leaving the question of whence it came for future research.

These particular observations, about the particular status of the Shang writing
system at the exact moment from which our earliest evidence of it derives, should
demonstrate that, regardless of the age of the Shang writing system or whence it came, it
was still new to the people who first carved divination records onto shell and bone for the
Shang court at Anyang.

The next and final section of this dissertation, the transcription and translation of
Cunzhongnan, follows. As much as is possible, I have worked to convey the original
meaning of the texts; in more difficult passages I have noted the source of difficulty and
possible competing explanations. It has sometimes been possible to join inscriptions
which were not joined in the original collection, or to join inscriptions from
Cunzhongnan with inscriptions from previously published collections. For ease of
citation, I have transcribed and translated each piece following the numbering provided in
the original collection, but I have also provided a combined transcription and translation

of the joined inscription, following the inscription as originally published.
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Appendix
Full transcription and translation of Yinxi Xidotun ciinzhong ciinndn jidgii

1

Mt

... Mén... [regret].
(Nameless group)

2

(1) .

() 33#k, HAE (1) .

(3) Alls

(1) On géng...

(2) (If we) will not perform the yi sacrifice, there may be regret.
(3) ... [rain].

(Nameless group)

3

(1) [FH0f20.

(2) BIPL .

(3) BT

) TS

(5) OO0,

(1) [(We) should]... perform the you sacrifice...

(2) (We) should on a géng day perform the you sacrifice for rain.
(3) (We) should on a xin day perform the you sacrifice for rain.
(4) (We) should on a rén day perform the you sacrifice for rain.
(5) ... [a gui day]...

(Li IT)

4

[21]12.

[It should be that]...
(Unassigned)

5

1 o

(2) +X e

1) ...

(2) Fifteen.
(Nameless group)
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6

X HA. 5tlle Ho

When it comes to the day of the offering... It indeed rained. Auspicious.
(Nameless group)

7

51 o

Extremely auspicious.
(Nameless group)

8

Al A Ko

...[huang bloodletting sacrifice and /ido burning sacrifice, (we) should (use) cattle...
Greatly auspicious.

(Nameless group)

9
AN

... archer...
(Unassigned)

10

| ’\ : EE”ZO

Crack-making on ...: Hunt...
(Unassigned)

11

A
... [not]...
(Unassigned)

12

(D) BRI ] B AR

() GE b« MR

() Pk b s FIFRT .

@ FARHH

(1) [Crack-making] on géngxii (day 47): Perform the gang sacrifice to Wang Nig.
(2) [Crack-making] on géngxii (day 47): Perform the gang sacrifice with thirty dogs.
(3) [Crack-making] on géngxii (day 47): Perform the exorcism ritual to Father Ding.
(4) To Da Jia [perform the exorcism ritual].

(Li II)
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13

EEL (18) .
... Nan will catch.
(Nameless group)

14

() FHIEIA-

2 TE.

(3) LRI

(1) The next day, [a rén day]...
(2) (Offer sacrifice) to Gong.
(3) [1t will not] rain.
(Nameless group)

[Joined inscriptions: Shangbo 17647.113+695 (Heji 29857 + Lita 9562 + Xu
4.21.1+4.13.3) + CZN 14]'

) FOr=O. 55

Q) Ao ZeMle AFNo

(3) HiWo &

@ FHENA.

5 TE-

(6) AR

(7) HMlo

(1) To... there will be no... Extremely auspicious.

(2) It will not rain. Use this. It will not rain. Auspicious.
(3) It may rain. Auspicious.

(4) The next day, [a rén day]...

(5) (Offer sacrifice) to Gong.

(6) It will not rain.

(7) It may rain.

(Nameless group)

15

OAROEEETmEe Git) O =

... -wei day... [pray for] fertility [to the high] ancestresses... #2
(Li IT)

! I follow the joining of these inscriptions proposed in Li Aihui 2012a and 2012d.
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16

(O EOmO0,

(2) 518 T e

(3) BUZFHT e

(1) (If we) should... hunt...

(2) (If we) should (at) X hunt there will be no harm.
(3) (If we) should (at) X hunt there will be no harm.
(Nameless group)

17

2.

On gui...
(Unassigned)

18

) cia.

() A=7],

(1) Onyi...

(2) ... [three penned cattle].
(Unassigned)

19

Kifo

Greatly auspicious.
(Nameless group)

20
4. —

... cattle. #2
(Li IT)

21

(BT HD

@) H1-b e wdps, WO T2,

) AN

(1) (We) should on dingchou (day 14) walk (=set out).

(2) Crack-making on jidzi (day 1): (If) Di is to be elevated, (should we) perhaps offer the
lido burning sacrifice at Bo.

(3) ... offer.

(Nameless group)
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22

Zo —

... #l
(Unassigned)

23

Ho

It may rain.
(Nameless group)

24

Hfo

It may rain.
(Li II)

25

A7

... [penned cattle].
(Unassigned)

26

LI b k.

Crack-making on ...-xi day: Father [Wu]...
(Unassigned)

27

T[] Ao

Wi [-yin (day 15)]...
(Unassigned)

28

P AN, —

On guichou (day 50), divined: In the next ten days there will be no disaster. #1
(Li 1T

29

—+=

= o

Auspicious.
(Nameless group)
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30

ZHH: HTEHR.

On guichou (day 50), divined: It should be on dingsi (day 54) that (we) pray for the grain
(harvest).

(Li IT)

31

JREH: Ao

On wuyin (day 15), divined: offer...
(LiII)

32

(D) ZRHE: Ao

() 25 (1) [N 22X () [Ho

(3) 2B H: AN,

@ e~ X () M.

(1) On guiwei (day 20), divined: In the next ten days there will be no disaster.
(2) Crack-making on guiwei: There will be disaster. Indeed, there was disaster.
(3) On guisi (day 30), divined: In the next ten days there will be no disaster.
(4) Crack-making on [gui-] si: There will be disaster.

(LiT)

33

(D) A =

2 =

3=

(1) On xin... divined: ... #3
(2) #3

3)#3

(Li IT)

34

#1
(Unassigned)

35

(D) ZEH[H]: AUl =

() OO0 Ak,

(1) On guichou (day 50), [divined]: In the next ten days there will be no [disaster]. #3
(2) ... divined: In the next ten days [there will be no] disaster.

(Li II)
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36

(D) [* 1o

(2) T

Q) /NN —
@ tAs —

G HA —

© MA.  —

N T AN —

®) E5A. —

O T —

(10) —

(1) [xin day]...

(2) Twenty cattle.

(3) (To) Xido Y1, dismember five people. #1
(4) Ten people. #1

(5) Twenty people. #1
(6) Thirty people. #1
(7) Fifty people. #1

(8) Today we should... #1
(9) To... #1

(10) #1

(Nameless group)

37

(1) % F TR

(2) BT

(1) The next day, a rén day, it will not rain.
(2) On gui day it will not rain.

(Nameless group)

38
A%t

... pray.
(Unassigned)
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b RIS
@k E: FHT

N FHETR .
@ EFbhHE: FHETCS
G) LI H: FHET
6) TEhH: R .
(1) On yisi (day 42), divined: [If] the king...
(2) On wushén (day 45), divined: If the king (hunts), there will be no harm.
(3) On xinhai (day 48), divined: If the king hunts, there will be no harm.
(4) On rénzi (day 49), divined: If the king hunts, there will be no harm.
(5) On yimdo (day 52), divined: If the king hunts, there will be no harm.
(6) On dingsi (day 54), divined: If the king [hunts, there will be no] harm.
(Nameless group)

40

Ao

Do not...
(Nameless group)

41
EEZO t]é[:o

The king... Greatly auspicious.
(Nameless group)

42

(OO : #3532 (3%) HwFE, #7801,

@R —, [=Zl.

(1) Crack-making on ...: (If we) should perform the X ceremony (for) new millet, it
should be on the next...

(2) ... [new] millet twice (?), [perform the X ceremony]...
(Nameless group)

43

[A+52 X

... the king will receive blessings.
(Nameless group)
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44

W), [F1ZX. ki, %,

@ o (Br) . .

) B Ko 25,

(1) (If we sacrifice) a penned bovine, [the king] will receive blessings. Greatly
auspicious. Use this.

(2) It should be a reddish bovine. Auspicious.

(3) It should be a mottled bovine. Greatly auspicious. Use this.

(Nameless group)

45

(1) ATl 5o

2 e

(1) On xin day it will not [rain]. Auspicious.
(2) Auspicious.

(Nameless group)

46

ﬁﬁg : QTB&;_‘[Q\_’:]O Z:)EHO

On bingyin (day 3), divined: (To) Father Ding perform the sui cutting sacrifice, (using)
one [penned bovine]. Do not use.

(Li IT)

47

AT

... Jing... snow and rain.
(Li group)

48

1) £

(2) 2 H P

(1) On rén day...

(2) When it comes to the day gengyin (day 27), perform the you sacrifice.
(Nameless group)

49
pEOOFH: Ak CGE) [N, =
(2)/5\: EEIZO E

On géng... the king divined: There will unceasingly be no disaster. #3
(2) Divined: The king... #3
(LiT)
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50

HPE: BAZIVE (fF) B8 () -

On jiawi (day 31), divined: (We) should perhaps order the Many Ministers to erect royal
sleeping quarters.

(LiII)

51

(1) [FAH]As

) TH & FHEEMT %,
(B) %M E: FHEEMT %,
@rkEhE: FEAY) T,
(5) FE b B FHmSET%,
6) T2 b & FHEMT %,
DN E: FEM %,

®) &t b EHEET R

(1) ... [on xin-]... [hunts]...

(2) Crack-making on rénshén (day 9), divined: If the king hunts in Xiang, there will be no
harm.

(3) Crack-making on yihai (day 12), divined: If the king hunts at Xiang, there will be no
harm.

(4) Crack-making on wuyin (day 15), divined: If the king hunts at X, there will be no
harm.

(5) Crack-making on xinsi (day 18), divined: If the king hunts at Sang, there will be no
harm.

(6) Crack-making on rénwii (day 19), divined: If the king hunts at Xiang, there will be no
harm.

(7) Crack-making on yiyou (day 22), divined: If the king hunts at X, there will be no
harm.

(8) Crack-making on wuzi (day 25), divined: If the king hunts at Yuan, there will be no
harm.

(Nameless group)

52

22000 Or:O.

On gui... divined: ... there will be no...
(Li 1T

: This inscription contains the same text as Heji 32980. For gin 5, see Song

Zhenhao 2013, pp. 17-18; also see Han Jiangsu 2013.
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53

(M ZEH]: Do —

(2)—

(1) On guisi (day 30), [divined]: ... #1
2) #1

(Li I)

54

PANE ] s d

(If we) follow [Sang], there will be no [harm].
(Nameless group)

55
(1) A LI RN] o
(2) 1[N«

(1) ... hunts... meet with [rain].
(2) (We) [may] meet with [rain].
(Nameless group)

56

() Thbh: AN

(2) BERHIT %o

(1) Crack-making on dingyou (day 34): Entering...
(2) (If we) should at X hunt, there will be no harm.
(Nameless group)

57

Ak

@ fp, HpM, —
QR gk, —
4) b2 —

(1) ... reach.

(2) Going to hunt, we should perhaps call on X. #1
(3) ... Y perhaps ... Z> #2

(4) Shang Gui. #1

(Unassigned)

: The graphs Y and Z are unknown from previous Shang inscriptions, and there

meaning here is obscure.
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[Joined inscriptions: CZN 57 + CZN 697
(O Ak

@ e, Hpfl, —

QDR HpE,  —

@ 0. —

5) % —

6 . —

(7 A%,

(8) KAE -

(1) ... reach.

(2) Going to hunt, we should perhaps call on X. #1
(3) ... Y perhaps ... Z. #2

(4) Do not... #2

(5) Shang Gui. #1

(6) On yi... #1

(7) Order X.

(8) Guard... Léi...
(Unassigned)

58

(1) peEis: AT,
(2) 25 H H: JIERTI,

()BT BEATH.
(4 ZEHH: ZERTW, =, I="f, "2

(5) X HH: BT, Bt

(6) O[HIOHA.

(1) On géngxii (day 47), divined: Pray for the grain (harvest) to...

(2) On guichou (day 50), divined: Perform the xuin sacrifice and pray for the grain
(harvest) to Hé.

(3) On guichou (day 50), divined: Perform the xun sacrifice and pray for the grain
(harvest) to Gao.

(4) On guichou (day 50), divined: Pray for the grain (harvest) to Hé, performing the /ido
burning sacrifice with three penned ovicaprids, drowning three cattle, and performing the
yi sacrifice with a head of cattle.

(5) On guichou (day 50), divined: Pray for the grain (harvest) to Gao, performing the Jido
burning sacrifice with five cattle.

(6) ... [-chou]... may...

(Li II)

N I follow Li Aihui 2012c¢ on the joining of these inscriptions.
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59

(A7

... Qiang.
(Li 1D)

60

THE AL

At Xii go to catch.
(Nameless group)

61

OFNIE

(2) HFo

(1) It will not rain.
(2) It may rain.
(Li II)

62

(1) 222 = AJT[N.

(2) Z20P s AJTZ[N

() PE——

(1) On guisi (day 30), divined: In the next ten days there will be no disaster.

(2) Crack-making on guimdo (day 40), divined: In the next ten days there will be no
disaster.

3) #H2#2 #2

(Li II)

63

(D) TR BHD, FHEBERRT %,

) B

(3) A

(1) Crack-making on dingyou (day 34): On the next [day], a wu day, if the king allies
with the Quan official of X, there will be no harm.

(2) (There will be) unceasing good fortune.

(3) It will not rain.

(Nameless group)
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64

) kTr¥n.

(2) =4, XN

(3) HAE, .

@Oz, Xl

(1) On wuzi (day 25)... X...

(2) (If we sacrifice) two cattle, there will be rain.
(3) If Y should arrive, there will be rain.

(4) ... arrive, there will be rain.

(Nameless group)

65

() &z H: HaalA.

@ FRC 5%

G) Az HEAR.

(1) On yihai (day 12), divined: (we) may perform the X ceremony...
(2) To Da Yi perform the X and ji ceremonies.

(3) ... [-hai]... [not] perhaps... Han.

(Li IT)

66

(O ¢ HO: =T0O0%A.

) 2EH b Tk () J) (H) J76

G) 00k : 004083011 X

(1) ... on xinchou (day 38): Three thousand... order...

(2) Crack-making on xinchou (day 38): The king will campaign against the Shaofang.
(3) Crack-making on...: ... order... the Shao- ... [receive] blessings.

(Li group)

67

(D) A=A, 52X

() HH (1) T

(1) ... perform the mu dusk sacrifice... [penned cattle], the king will receive blessings.

(2) It should be Zu Ding...
(Nameless group)
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68

(1) B L.

@ UXIF b~ EEL () s, B

Q)N FEL Opp) 2EpR1E, B =

(1) ... on bing... [the king]...

(2) Crack-making on [wu] -wii (day 55): The king will hunt at the foothills of Hu for
cattle and catch (some).

(3) Crack-making on wuwii: The king will hunt at [the foothills of] Hii for cattle and
catch (some). #2

(Nameless group)

[Joined inscriptions: Heji 33384 (Anming 2658) + CZN 68]°

() FEpE-arm -

(2) F@Er\ . Eﬁﬁ (2%) EEI(i’ Z:o JL[\JZ:[_?'(:‘[O

G FHL () g2, dpEL

@) UXIF b~ EEL () s, B

G) IR~ FEL Oy ) 2EpR1E, B =

(1) ...on jiayin (day 51)... catch ten... indeed...

(2) Crack-making on bingchén (day 53): The king will hunt at He to catch (game) but
will not. Indeed he did not catch (any).

(3) Crack-making on bingchén (day 53): The king will hunt at Heé and not catch (any
game).

(4) Crack-making on [wu] -wii (day 55): The king will hunt at the foothills of Hu for
cattle and catch (some).

(5) Crack-making on wuwii: The king will hunt at [the foothills of] Hai for cattle and
catch (some). #2

(Nameless group)

69

. —
2) 4#.

3 kK. —
4 A& R-
(1) Onyi... #1
(2) Order X.
(3) Do not... #2

(4) Guard... Léi...
(Unassigned)

[For joined inscriptions CZN 57 + CZN 69, see 57]

> I follow the joining of these inscriptions given in Wang Ziyang 2012b.
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70

(HRH (1) Z.

) -

G EEN A EF.

(1) ... Zu Hai.

2)...

(3) [Pray for the grain (harvest)] (to the ancestors starting) from Shang Jia.
(Li II)

71

M xEHIA\3: F1a. —

() 22 HH: FET

(3) Eu iR

(1) On gui [-chou] (day 50)...: The king... #1

(2) On guichou, divined: The king will report to Jiii.

(3) (If the king) makes an alliance, there may be disaster.
(Li D)

72

HP

It should be on a géng day.
(Nameless group)

73

HA.

It may...
(Unassigned)

74

()22 = AN

(2) 2290 AJT[N,

() [ H[H]: fJTN.

(1) On guisi (day 30), divined: In the next ten days there will be no disaster.

(2) On guimdo (day 40), divined: In the next ten days there will be no disaster.

(3) [On gui-] chou (day 50), [divined]: In the next ten days there will be no disaster.
(Li I)

75
(D)2~ CHWo
2) HF1A -

(1) Crack-making on guihai (day 60): On yichou (day 2), it will rain.
(2) Onjia [-zi] (day 1), it will not rain.
(Unassigned)
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76
R, K.

... may... Greatly auspicious.
(Nameless group)

77
A

... cattle.
(Li 1)

78

)%=, =
2 .

(1) On gui... #3

2)...
(Unassigned)

79°

(D) 225 Ao

(2) ZERH: Ao

(3) Z20P s AJTZ[N

(1) On guiyou (day 10), divined: In the next ten days there will be no disaster.

(2) On guiwei (day 20), divined: In the next ten days there will be no disaster.

(3) On guimdo (day 40), divined: In the next ten days there will be no disaster.
(LiT)

80

Ak XA

... Zhi on wu perform the sui sacrifice and offer [sacrificial ale]...
(Nameless group)

81

AL o

... ally’ to enter Shang.
(Nameless group)

6
7

This inscription can perhaps be joined with CZN 101; see Li Yanyan 2012a.

The Cunzhongnan editors transcribe this graph as céng M ‘to follow’, not as bi tt.
‘to ally’. These graphs are sometimes interchangeable, but the graph used here does not
to be the same form as the one used in CZN 54, also a Nameless group inscription, which
I have transcribed as cong. See also Lin Yun 1982, p. 75.
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82

(D) T3 Ho

) BT

(1) On the next day.
(2) Pray to Xin.
(Unassigned)

83

(H>00: FHRA.

), EHmZE, B, %, i (i) £

(1) On xin...: The next day...

(2) On rén day, if the king hunts at Mai, he will catch (game); there will be no harm, and
this will please the king.

(Nameless group)

84

%QSE/E\ : /ETJT‘: o E.

On guiyou (day 10), divined: In the next ten days there will be no disaster. #3
(Li 1T

85

A
Jiashéen (day 21)...
(Unassigned)

86

(O HOHEE T

(2) R HAT Ko

() LI HIELAN

(1) If it should be that... hunts [and inspects, there will be no harm)].

(2) If it should be that (the king) at X hunts and inspects, there will be no harm.
(3) ... the next [day], a rén day... it will not rain.

(Nameless group)

87

ZHHA: Al

On guichou (day 50), divined: In the next ten days there will be no disaster.
(Li 1T

88

(HzO0H: Or:ds

(2) 2200 b H: (R [E s

(1) On gui..., divined: ... there will be no...

(2) On guimdo (day 40), divined: [In the next ten days] there will be no disaster.
(Nameless group)
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89

A A,
On the next day, xin, (we) may make an expedition to [Sang]...
(Nameless group)

90
AHIA.

The Shao [may]...
(Unassigned)

91

(1) Ko e

2 e

(3) Ko

(1) It will not rain. Auspicious.
(2) Auspicious.

(3) Greatly auspicious.
(Nameless group)

92
O0O[H]: 45KkA.

..., divined: This coming...
(Li IT)

93

—+=
= o

Auspicious.
(Nameless group)

94

ATFi&m.
...at [X]...
(Li IT)

95

1 TR

(2) KA.

3) AU

(1) On ding day, [do not]...
(2) On wu day, do not...

(3) On,ji day, do not...
(Li IT)
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96

(D) FHEFIA.

QUTIHT, 4517

(1) It should be that [a black ovicaprid]...

(2) ... [at] YO perform the x7 ceremony, tonight...
(Nameless group)

97

ENA,

... may...
(Unassigned)

98
-

... hunt...
(Nameless group)

99

TE/E\ : /E\:Zo

On dingyou (day 34), divined: If...
(LiII)

100

(D) kb Ol

@ ORI = ORI

(1) Crack-making on xinwei (day 8): It will rain on ji day.
(2) Crack-making on ... [-weéi]: [It will rain]...

(LiT)

101°

2z H: AT o

On guihai (day 60), divined: In the next ten days there will be no disaster.
(LiT)

102
.

... hunt...
(Li I)

This inscription can perhaps be joined with CZN 79; see Li Yanyan 2012a.
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103

ZEOP ] AN .

On guimdo (day 40), [divined]: In the next ten days there will be no [disaster].
(Nameless group)

104

ZEE s AT

On guisi (day 30), divined: In the next ten days [there will be no disaster].
(Nameless group)

105

) K,
2 K-

(1) Catch...

Q) ...
(LilD)

106

TR, 2 ) 3.

Once the offering of the X sacrifice is complete, at dusk perform the sui sacrifice.
(Nameless group)

107

Z:Fﬁo :50

It will not rain. Auspicious. #1
(Nameless group)

108

() ~E[HIA. 2. —

) cBH: EHAEH, % M. —
(3) HFfo

(4) TRl

() —

6) —

(1) On xin [-chou] (day 38)... Use this. #1
(2) On yisi (day 42), divined: If the king travels to go hunting, there will be no harm. Use
this. #1

(3) It may rain.

(4) It will not rain.

5)#1

(6)#1

(Li II)
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109

(1) %,

() =0 H: .

(1) On gui...

(2) On guisi (day 30), divined: In the next ten days...
(Li IT)

110

(1) £

) A

(1) It will rain on rén day.
(2) It will not rain.
(Nameless group)

111

(1) BCE (BY)

(2) 2%

(1) It should be a reddish bovine.
(2) It should be a mottled bovine.
(Nameless group)

112

ERD s A2

Crack-making on xinyou (day 58): (We) will not capture (prisoners).
(Unassigned)

113

() /Nle Fo 250

At dusk there will be light rain. Auspicious. Use this.
(Nameless group)

114
:/E\:ﬂ?_jo [?é]l:lo -
It may rain. ... this. #1

(LilD)

115

(D ZZE R : SHZEW.
() o

(1) Crack-making on guisi (day 30): Today, gui, it will rain.
(2) It will rain.
(Nameless group)

140



116

EPE N 2

Crack-making on [xin-] you (day 58): The next...
(Nameless group)

[Joined inscriptions: CZN 116 + CZN 1227’

;%]E I\ . EEIJJE’ EE/E\:EHZO

Crack-making on [xin-] you (day 58): The next day, a rén day, if the king hunts...
(Nameless group)

117
X T

.. go on an expedition to...
(Nameless group)

118

—+=

= o

Auspicious.
(Nameless group)

119

—+=
= o

Auspicious.
(Nameless group)

120
(D) [ZEpIH: U

(2)%5’ﬂ€ H: *]

(%%Eﬁ.ﬂtl

4) [Z21IP[A]: B[N

(1) [On guiyou (day 10)], divined: In the next ten days there will be no disaster.

(2) On gui [-wei] (day 20), divined: [In the next ten days] there will be no disaster.
(3) On guisi (day 30), divined: In the next ten days there will be no disaster.

(4) [On gui-] mao (day 40), [divined]: In the next ten days [there will be no] disaster.
(Li IT)

’ I follow Liu Ying 2012c for this joining.
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121

(D) %o

() T

Q) FE k.

4B HT, FHRTE, %

(&) THrr- %o

(1) (If we offer sacrifice) to Sang, there will be no harm.
(2) (If we offer sacrifice) to Yu, there will be no harm.
(3) (If we offer sacrifice) to Gong, there will be no harm.
(4) The next day, a rén day, if the king makes an expedition to X, there will be no harm.
(5) (If we offer sacrifice) to Tu, there will be no harm.
(Nameless group)

122
AR HE, EHHR.

... [the next] day, a rén day, if the king hunts...
(Nameless group)

[For joined inscriptions CZN 116 + CZN 122, see 116]

123
(D) TEEMH (1) B &e Mo
(2) .

(1) Once the X sacrifice to Zu... is complete... Auspicious. (To be) used.
(2) ... former...
(Nameless group)

124

(1) A~

@ k%, Fo () M.

(3) LRI,

(1) Do not...

(2) On wu day it will greatly open (=the sky will clear), and the king should hurry to
hunt.

(3) [1t will not] greatly open.

(Nameless group)

125
BN

[Greatly] auspicious.
(Nameless group)
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126

OO~ Hae Ge) O¥FH (1) O.

[Crack-making on]... If (we) unceasingly... sacrificial ale to Z1...
(Nameless group)

[Joined inscriptions: CZN 126 + CZN 215)"?

() L HE50OER.

(2) —Hio

(3) =Flo %k

GO0~ Hae CGe) O-FH (1) O.

(1) Crack-making on jidchén (day 41): If (we) perform the fu6 dismemberment
sacrifice... [receive in sacrifice]...

(2) Two pots.

(3) Three pots. Use this.

(4) [Crack-making on]... If (we) unceasingly... sacrificial ale to Zu...
(Nameless group)

127

(D&

2 He

(3)—

(1) Auspicious.
(2) Auspicious.
(3) #1

(Nameless group)

128

I ) | I e G I

... [In the next ten days] disaster there will be no (=there will be no disaster).
(Nameless group)

129

2PN AT [N

On guimdo (day 40), divined: In the next ten days there will be no disaster.
(Nameless group)

130

(O OO ATk,

) O00O0. ar:ws.

(1) ... [divined]: In the next ten days there will be no disaster.
(2) ... there will be no disaster.

(Nameless group)

10 I follow Liu Ying 2012a on this joined inscription.
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131

PEAs

Gengchén (day 17)...
(Li D)

132

(1)

@t

(1) (There will be) unceasing good fortune.
(2) ... cattle.

(Nameless group)

133

W FELNE, bk

@ O, Wit

(1) Perform the /ido burning ritual (with) seven small penned ovicaprids, and drown
seven cattle.

(2) ... twenty penned ovicaprids, and drown nine cattle.
(Li IT)

134

(D) FIEITkl.

(2) AFo

(3) HFo

(1) (If we offer sacrifice) to [Gong], there will be no [harm].
(2) It will not rain.

(3) It may rain.

(Nameless group)

135
EE& EE:/E\:ZO

On rén day, if the king...
(Nameless group)

136"

ZUH: AN, =

On guisi (day 30), divined: In the next ten days there will be no disaster. #2
(Nameless group)

H This piece can perhaps be joined with Heji 34934; see Ma Zhizhong 2015.

144



137
FIhE

Crack-making on xinmdo (day 28)...
(Li D)

[Joined inscriptions CZN 137 + CZN 163]"

SO XA [,

Crack-making on xinmdo (day 28): offer the X and [fa] sacrifices...
(Li II)

138

(1) A
(2)—

(1) ... cattle.
(2) #1
(Unassigned)

139

005 OO0 CR) =K.
... divined: ... [order] to kill three...
(Li IT)

140

—+=
= o

Auspicious.
(Nameless group)

141

ZAE[ I\ ] : Ao

[Crack-making on] yiyou (day 22): ...
(Unassigned)

142

.

Jid...
(Unassigned)

143

PEIOH (1) T
Invocate [towards]... Zu Ding.
(Nameless group)

12 For these joined inscriptions, I follow Lin Hongming 2012.
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144

OOE: QO[]

... divined: ... [disaster].
(Li IT)

145

TF0O: HZOR

On rénzi (day 49)...: It should be yi... perform the X ceremony.
(Li IT)

146

AEEF O

... [pray for] harvest (to) Shang Jid... there will be rain.
(Nameless group)

147

M) TFh: XFE (). =

) TFb: XT.

Q) [EIF b XFHFH

(1) Crack-making on rénzi (day 49): Make an offering to X. #3

(2) Crack-making on rénzi (day 49): Make an offering to Yue.

(3) Crack-making on [rén-] zi (day 49): Make an offering to Y1 Yin.
(Li II)

148

BENIEE

[Greatly] auspicious.
(Nameless group)

149

e

One head of cattle.
(Nameless group)

150

(D) 2z
2)—
3)— =
(1) Use this.
2) #1

(3) #1 #2
(LiID)
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151

=
= o

Auspicious.
(Nameless group)

152
A

(Unassigned)

153

HA.

... divined...
(Unassigned)

154

() B : A=/NEINA.

) -

(1)On géngzi (day 37), divined: ... three small penned ovicaprids, [splitting]...

Q) ...
(Li1D)

155

(1) Z5[Z]H: (R[]

(2) 25 H . AT

(3) ZEAH : AT

(4) 2B 41 AN

(1) On gui [-hai] (day 60), divined: [In the next ten days] there will be no [disaster].
(2) On guiyou (day 10), divined: In the next ten days there will be no disaster.

(3) On guiwei ( day 20), divined: In the next ten days there will be no disaster.

(4) On guisi (day 30), divined: In the next ten days there will be no disaster.

(Li 1)

156

(1) 515

2 He

(1) Extremely auspicious.
(2) Auspicious.
(Nameless group)

157
AEER A
... [pray for the grain (harvest)]...
(Li II)
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158
() F40O: SO

Qo %Ha: FHET, &

(1) On jigwii (day 31)... the sacrificial offering... ninety gidn (bound cattle)."?

(2) On jihai (day 36), divined: The king's day will be ding, (which will be) approved.'*
(LiID)

159

(D) sk, FHEL ) 1%

() HHIE DR

(1) On wu days, if the king hunts, there will be no harm.

(2) It should be that (if the king) [hunts and] inspects... regret.
(Nameless group)

160

A LH.

... Shang Jia.
(Li IT)

161

(D) 20 [HIC(R]

Q) 2B =1 AN,

(3) 220 AJT[N,

(4) 22 H = AN

(5) [ZR1=[H]: A,

(1) [On gui-]..., divined: [In the next ten days] there will be no [disaster].

(2) On guisi (day 30), divined: In the next ten days there will be no disaster.
(3) On guimdo (day 40), divined: In the next ten days there will be no disaster.
(4) On guichou (day 50), divined: In the next ten days there will be no disaster.
(5) [On gui-] hai (day 60), [divined]: In the next ten days [there will be no] disaster.
(Li IT)

162

(O OOA: [l

(@ O0O[A: Al

(1) ... divined: [In the next ten days] there will be no [disaster].
(2) ... [divined: In the next ten days there will be no disaster].
(Li II)

B See Jiaguwenzi gulin 3185 (p. 3212); Song Zhenhao 1983 and 1986; Shan
Yuchen 2009, Wu Junde 2005, p. 134, for further discussions of this graph.
4 I follow Sun Yabing 2012c on the transcription of this inscription.
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163

A 7 [
... [offer] the X and [fa] sacrifice...
(Li IT)

[For joined inscriptions CZN 137 + CZN 163, see 137]

164

(D) #XA.

@) +A.

(1) It should be that on wui...

(2) ... the king...
(Nameless group)

165

(HAED. —

2)—

(1) On bingyin (day 3)... #2
(2) #2

(Li 10)

166

(1) %,

(2) Bt

(1) On gui...

(2) It should be a cow.
(Nameless group)

167

—+=
= o

Auspicious.
(Nameless group)

168

O, —

(2) ?é)zﬁo -

(1) Onji... #1

(2) Use this. #1
(Li II)
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169

(1) FHld.

@ TH N HEETLNL], SR=
B a*¢.

(1) To rain...

(2) Crack-making on dingyou (day 34): If (we) pray for rain to [the ten lesser
mountains'’], (we) should (sacrifice) three suckling pigs.

(3) ... penned ovicaprids.

(Nameless group)

170

(H) AT Mo

(2) B[R

(1) ... there will be no disaster.

(2) ... there will be no disaster.
(LiT)

171

AR,

... it should be together.
(Nameless group)

172

1 o

Q) =t =

(1) ...

(2) (To) Yue perform the lido burning sacrifice (with) three cattle. #2
(Li D)

173

(1) 51

2 e

3) [i5le

(1) Extremely auspicious.
(2) Auspicious.

(3) [Auspicious].
(Nameless group)

1 This is the first appearance of this group of nature powers in the inscriptional

record.
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174

ZRARIA]: AT

On guiwei (day 20), divined: In the next ten days there will be no disaster. #3
(Li 1T

175

b SHM ) .

Crack-making on jidchén (day 41): Today it will open (=the sky will clear).
(LiT)

176

(1) EJEF.

Q) H+bh: &HP

(3) [l

(1) On rén [-xit (day 59), (we should) walk (=set out)].

(2) Crack-making on jidzi (day 1): On yichou (day 2), (we should) walk (=set out).
(3) [1t will not rain].

(Li IT)

177

B

Catch.

(Nameless group)

178

(D) ZEH00HE: Arlh]s

() %% A A,

() [P A ATl

(1) On gui- ..., [divined: In the next ten days there will be no disaster].

(2) On guihdi (day 60), divined: In the next ten days there will be no disaster.
(3) [On guiyou (day 10), divined: In the next ten days there will be no disaster].
(Li I)

179

=
= o

Auspicious.
(Nameless group)

180

=
= o

Auspicious.
(Nameless group)
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181

(1) LR
@) P B
(3)

(1) (We) may ring the bells.

(2) On géng [-xii (day 47), divined]: Perform the sui sacrifice with thirty cattle.
(3) (We) will not ring the bells.

(Li D)

182

Tl XA,
.. to... Ding offer...

(Li 1)
183
M arrx.

@ k.

(1) ... [to]...
(2) Crack-making on...
(Unassigned)

184
[ T

... perform the sui sacrifice [to]...
(Li IT)

185

(1) o
(2) o

(1) Qiang...

Q) ...
(Li1D)

186

AT e

... [there will be no] harm.
(Li IT)
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187

(1) =

(2) =

(1) #3

2)#3
(Unassigned)

188
&

Blessings.
(Li IT)

189

—+=
= o

Greatly auspicious.
(Nameless group)

190

.

2 =

(1) ...

2)#3
(Unassigned)

191
A1 XA

... [penned cattle] in offering...
(Unassigned)

192

1) —

(2)—

(1) #1

2) #1
(Unassigned)

193
(D) Ao
@) At

1) ...
(2) ... approve.
(Li II)
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194

1A

... [receive in sacrifice]...
(Unassigned)

125

0
(Unassigned)
196

M [E1As

() 1.
(1) [The king]...

(2) ... [growth]...
(Nameless group)

197

#3

(Unassigned)

198

0

(Unassigned)

199

#3

(Unassigned)

200

(1) T[?{]Zo -

Q@ O0O#H: O40FOT .
(1) On ding [-hai] (day 24)... #1

(2) ..., divined: ... order... Hua... dingmdo (day 4).
(Li IT)

201

LR 5.

Crack-making on... -shén: Pray (for) rain...
(Li)

154



202

MHOwsE: XAH, B () &, KT,

)OO O/ 0091,

(1) On jimdo (day 16), divined: Offer... Da Jid, Zu Y1, Father Ding...
(2) ..., divined: ... offer the X sacrifice... the j7."°

(LilD)

203

(M ARCETLH (T) o
(2) Jeil Ko

(3) AP

(1) (Sacrifice to the ancestors) from Da Yi down to Father Sun (Ding).
(2) First perform the j7 and fa sacrifices.

(3) ... -mado, use cattle.

(Li II)

204

LU0 S

On yimdo (day 52), divined: Join to go to make a register for Hé.
(Li IT)

205

(D) 2 B, [Pl tas . HiK.

(2) 550

(1) On xinhai (day 48): Completely perform the you sacrifice, offering ten penned cattle,
[and on] xinyou (day 58), perform the you sacrifice (with) ten... ovicaprids and ten
suckling pigs.

(2) (We) will not.

(Nameless group)

206
I

(Unassigned)

207

AT

... -yin... ovicaprids, splitting...
(Unassigned)

1o See Jiang Yubin 2015, p. 87-92, for further discussion of this word and graph

(also for CZN 203 & 250).
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208

() EHEb: [HXs

2 -

(1) Crack-making on rényin (day 39), [it should be that]...

Q) ...
(Li1D)

209

() CkA: HEER GO 1. =

) -

(1) On jiwei (day 56), divined: It may be that... [X]... #3

Q) ...
(Li1D)

210

OHEn (B 8, #ER.

QHEE, HEX, F2X= (A1) .

(1) ... the king commanded (that there be) a sacrifice, [performing the guan sacrifice]...
(2) ... if (we) perform the gudn sacrifice, (we) may meet with blessings'’... the king will

receive abundant blessings.
(Nameless group)

211

RN WHG () He 25 () H, f.

Crack-making on yiwei (day 32): On bingshén (day 33), clouds will cover the sun.
Indeed, clouds covered the sun, indeed.

(LiT)

212

A (f£) &, b

@ JE: B F) =8 (i), ) R ChA) o =

G FExH: B2 A4 (f£) H (F1) &7 bo

@ kb XTHH. =

(1) ... at Y1, crack-making in the tenth month.

(2) On dingyou (day 34), divined: The king will establish three armies—(armies of the)
right, center, and right (=left). #2

(3) On xinhai (day 48), divined: The king will pray. Crack-making at the tablet of Zu Y1.
(4) Crack-making on xinwei (day 8): Make an offering to the setting sun. #2

(LiT)

17 See Sun Yabing 2010.
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213

(D) Al BIA-

(2) TZER, ZE=, it

(1) On rénshén (day 9), divined: ... X'®...

(2) Pray for rain to Hé, praying (with the sacrifice of) three penned ovicaprids and the

drowning of five cattle.
(Li II)

214
Crack-making on... The king may [perform the y7 ritual]...
(Nameless group)

215

() HRk~: HHOEIR.
(2) —Fis

() =Fio. 2%

(VAL

[See 126] (1) Crack-making on jidchén (day 41): If (we) perform the tuo dismemberment
sacrifice... [receive in sacrifice]...

(2) Two pots.

(3) Three pots. Use this.

4)...

(Nameless group)
[For joined inscriptions CZN 126 + CZN 215, see 126]

216

ZEETR B [H0TEL

Crack-making on [guisi] (day 30), divined: [In the next ten days] there will be no
disaster.

(Nameless group)

217

HATA,

... may go...
(Nameless group)

8 Wang Ziyang argues that this graph writes Yué 4%, which is normally written with

forms closer to % ; see Wang Ziyang 2012a.
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218

5 "HE.

As gui day meets with jid day, perform the you sacrifice.
(Nameless group)

219
AT,

.. jid...
(Unassigned)

220

RS RVAE

... jidzi (day 1)...
(Unassigned)

221

(D) FE%.

(2) Ao

(3) HFo

(1) (If we offer sacrifice to) Gong, there will be no harm.
(2) It will not rain.

(3) It may rain.

(Nameless group)

222

M aly. —

(2) IZ/E\:;FE{%ZO -

3=

(1) Onji [-you] (day 46)... #1

(2) ... may pray for the grain (harvest)... #1
3)#3

(Li ID)

223
A4 (2 o

... if (the spirits) [should] receive (their) sacrifices).
(Li IT)

P The standardized graph presented here is notably different from the graph

presented here; the top of the graph used in the original has only one dot, rather than two,
per side, and, as far as I can determine, is not otherwise attested in this form.
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224

(D) MR =

(1) (Sacrifice to) the Lesser Ancestors perhaps an ovicaprid. #3
(2) ... perhaps an ovicaprid.

(Unassigned)

225

(1)&/5)3/5\‘: EE’/G_:AZO —

() H: FAEHT K.

(3)—

(1) On wuyin (day 15), divined: (If) the king goes... #1

(2) Divined: (If) the king goes hunting, there will be no [harm].
(3) #1

(Li IT)

226

(D) 20O A,

(2) Z20P s AJTZ[N

(1) [On gui-]... [divined: In the next ten days there will be no disaster].

(2) On guimdo (day 40), divined: In the next ten days there will be no disaster.
(Nameless group)

227
Hokk

FNFTo

(We) may perform the yi ceremony.
(Li IT)
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228

D) owd: dya.

@Cih: BEAaEm. =

(3) 538N

@ Wi TOsEDR (B .

(1) ... onjiyou (day 46): The Shao [-fang]...

(2) Crack-making on jiyou (day 46): (We) may raise (=conscript) people
#3

(3) (We) will not raise (=conscript) people.

(4) On bingchén (day 53), divined: To... report... plague.*’
(Li IT)

229

(I)DD[/E\] JLT:EZO E
(1) Divined on...: Yue...
(Li D)

[Joined inscriptions: CZN 229 + Heji 33289]*!
() OPE: 2R T

(2) DD[/E\] JLT:EZO E

(1) Divined on ... -you: Pray for grain to Yue.
(2) Divined on...: Yue...

(Li II)

230

AEI X = (f#i) -

... [the king] will receive abundant blessings.
(Nameless group)

231

%E I\ : /E\:Zo

Crack-making on xinyou (day 58): Perhaps...
(Nameless group)

20

consisting of the component 7k above the component Ji;, without giving

... [the Shao-]...

The editors of Cunzhong cunnan transcribe the last graph of (4) as a graph

any discussion

of its meaning (CZN p. 672). I follow Liu Zhao here in instead transcribing it as the
graph yi £, understood as being used to write the word yi %3¢ ‘plague’ (Liu Zhao 2015, p.
55-56). The structure of the graph above is [ + A +3], and Liu Zhao makes a
convincing argument that it is a variant of the graph used in CZN 363 written with the
structure [/ + A+ X ], each of which, along with a variety of other instances from other

corpora, can be reasonably transcribed 5 (Liu Zhao 2015, p. 33-38).
2 I follow Liu Ying 2012b on this joining.
160



232
(H M, FEHRA.

(2) @l ] s
(1) ... hunting, it should be the next day...
(2) ... [rain].

(Nameless group)

233

(D) =i b 5491 =M

@ O (i) 4o

(1) Crack-making on xinmdo (day 28): Tonight... #3 #4
(2) ... -mdo... Fu Hao.

(LiT)

234

(1) EE o

(2) % o

(3) M5+ 1o

(1) (To) H¢, perform the /ido burning sacrifice [(with) two (victims)].
(2) (To) H¢, perform the /ido burning sacrifice (with) five (victims).

(3) (To) H¢, [perform the lido burning sacrifice] (with) fifteen (victims).
(Li II)

235

HX k. —

There may be a great... #2
(Li II)

236

(HZz00: wOOEE,. —

(2) 2R D - Ui BTwE.

(1) ... on gui-...: Perform the /ido burning sacrifice... [penned cattle]. #1

(2) Crack-making on [gui-] wei (day 20): (For) the splitting sacrifice, swine should be
(used).

(LiT)
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237

(1) BERBEEL, ko

() BiFHEL K F.

(3) BUCGRBEEL). OO,

4 FTCo

&) E=b: FHE, A () Mo o

(6) H# () 10

(7) 2550/ o

(8) Ho

(1) (We) should set fire to the foothills of Han (in order to) catch (game). This will please
the king.

(2) (We) should hunt at You (in order to) catch (game). This will please the king.
(3) (We) should set fire to the foothills of Da (in order to) [catch (game)]...

(4) To Yi.

(5) Crack-making on rénchén (day 29): If the king hunts, he will not meet with rain.
Auspicious.

(6) (He) may [meet with]...

(7) (As for) this, it indeed rained.

(8) Auspicious.

(Nameless group)

238
(1) Bt b XA T
@) B R - Sty 2T

(3) %o
@ ETh s HOETE () 28, BUNE,

(5) AT § X

©) kT b B, 1M aEEZE. 280, 2.
(7) HEEZ,

(1) Crack-making on géngshén (day 57): We may offer the mu sacrifice to Brother Xin.
(2) Crack-making on géngshén (day 57): (To) Brother Xin perform the mu sacrifice
(with) one head of cattle. Use this.

(3) Penned bovine.

(4) Crack-making on rénwii (day 19): If we offer the sui sacrifice to Ancestress Gui (we)
should (use) small penned ovicaprids.

(5) ... to X offer the splitting and yi sacrifices.

(6) Crack-making on wuzi (day 37): (We) may perform the you sacrifice to Zhi Y and
Zhi, using a ewer to Z. Use this. It indeed rained.

(7) (We) will not use a ewer to Z.

(Nameless group)

162



239

(O xH0: £410r0O0.

(2) FRHIET: TAFE BRI sk

G OO HEHEL.

4 o

(1) On wushén (day 45)... The king [will order]... to assemble...

(2) On wushén (day 45), divined: The king will order Diin to take the clan (of) Yin* to
cross the river (to its) east bank.

(3) ... [divined]: It should be that the (Minister of) the Many Horses is commanded.
4 ...

(Li IT)

240

(1) 535 H 4.

(2) E5ERE, AFe 7K]E

() Ho

(1) (We) will not first perhaps regret.

(2) The king will hurriedly garrison (his troops at the capital), and it will not [rain. This
will please] the king.

(3) Auspicious.

(Nameless group)

241

) A T EHRA.

(2) & By,

(3) il »

(1) Yiwei (day 32): To Shang Jid...

(2) Yiwei (day 32): (We) may perform the ni ceremony to pacify the floods...

(3) ... rain.
(Li 10)

242
DA1H .

On ... [-you], divined: ...
(Li IT)

2 On the identification of this graph wity Yin 7, see Sun Yabing 2012d.
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243

(HZb: f3. —

2)——

(1) Crack-making on yihai (day 12): The king... #1
(2) #1 #1

(Li 10)

244
RN BHEN, B, e
Crack-making on wuxii (day 47): If the king pursues a rhinoceros, he will catch it; he did

not catch it.
(Li)

245%

(1) P

Q) Bk @EOM &) o F, #
B)xiih: HF T,

4 TRorT5o
(5) FopE: OAOKOIE,
(1) Geéng...

(2) It should be that Zhi Guo opens (begins the attack). (To be) used, (this was) approved.
(3) Crack-making on xinmdo (day 28): Report (about) the fang to Ding.

(4) To the Great Ancestors (report about) the fang.

(5) On xinmdo (day 28), divined:... order... to undertake... to campaign.

(LiT)

246

(1) 2208 AEMN,

() EZH: H=E[H.

(3) 2P A)E[N

@) ZEHOH: AEH].

(1) On guichou (day 50), divined: In the next ten days there will be no disaster.
(2) On guihai (day 60), divined: In the next ten days there will be no disaster.
(3) On guiyou (day 10), divined: In the next ten days there will be no disaster.
(4) On [gui-] ..., [divined: In the next ten days there will be no disaster].

(Li IT)

= Heji 33098 could perhaps be joined with this piece (see Sun Yabing 2012b).
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247

(1) —70

(2) —7F.

(3) =7

4 FERE: TN,
5) -

(1) One penned bovine.

(2) Two penned cattle.

(3) Three penned cattle.
(4) On jiashén (day 21), divined: Offer the fd sacrifice to Xido Y1i.
5) ...

(Li IT)

248

(D [HIZ

Q) Tk RCER (55) o

) JEL (55) EH.

@) [H1A.

(1) (We) should perform the rong sacrifice.

(2) Rénxii (day 59): (To) Da Y1 perform the hunting ritual.
(3) (We) will not perform the hunting ritual to Shang Jia.
(4) (We) may...

(Li II)

249
DD[I\]' /%\Elj\?’ E/E\:EH’ [jE]EIZO

[Crack-making on] ...: Today, a xin day, if the king hunts, [for the entire] day...
(Nameless group)

250

(1) 557

() T b H YL s E E

3) HE (7)) Mo

(1) (We) will not perform the hosting ritual.

(2) Crack-making on jidwii (day 31), divined: (We) may perform the ;7 sacrifice’* and
offer the sui sacrifice (to the ancestors starting) from Shang Jid.

(3) (We) will not make a sacrifice in offering.

(Li II)

2 See note under CZN 202.
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251

M. —
) B b ZEN Ao
3) e —

(1). ... [(to be) used]. #1

(2) Crack-making on xinsi (day 18): Pray for rain. Do not (pray for rain).
(3) (To be) used. #1

(LiT)

252

(1) A% 1A,
2 =

(1) ... [order]...
(2) #3
(Unassigned)

253

H#FA.

Perhaps (sacrifice) a penned bovine.
(Unassigned)

254

—+=
= o

Auspicious.
(Nameless group)

255
). —

Do not (use) a mottled (sacrificial animal). #1
(Nameless group)

256

[N

[On bingyin (day 3)]...
(Li 1D)

257

DOEAIZE], 5 (1) He 254 He

... offer the sui sacrifice... [penned bovine]; clouds will cover the sun. Do not use this.
(Lil)

166



258
Ao

... cattle.
(Li 1)

259

HHRA. —

@ EFh: Y () s@T R, ok =

G) B b HaEaE. —

4 —

(1) (We) may... #2

(2) Crack-making on rénwii (day 19): (We) may perform the guan sacrifice (to pacify)
the flooding, to Shang Jia, splitting a head of cattle. #2

(3) Crack-making on yiyou (day 22): (We) may perform the yi sacrifice to pacify the
flooding, #1

(4) #1

(Li II)

260

(H) X4, s (BE) o

(2) B%.

(1) In offering a cow, it should be a reddish bovine.
(2) It should be a mottled bovine.

(Nameless group)

261

(1) F@IZO —
() 555

(1) On bing... #1
(2) Do not use.
(Nameless group)

262

—+=
= o

Auspicious.
(Nameless group)

263
O08: SRt ts

..., divined: Qin [will attack]... in the northern lands.
(Li D)
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264
(D) Pi=b: ANnlds =

(2) Zﬂ‘ﬂ?— tl: Zo

(1) Crack-making on géngchén (day 17): The six [ancestors]... #3
(2) ... the Twenty Ancestors (sacrifice) one [head of cattle]...
(Unassigned)

265

R,

It should be Qin... #2
(Li IT)

266
D[/?(‘]/g\' X'Zo

n... [-hai], divined: Offer...
(Li IT)

267

F1h: @ () k@ —
Crack-making on rénzi (day 49):... at X... #1
(Li D)

268

(D) 225 Ao E

() ZRH: At =

3) 20 ﬁEI

(G

(1) On guiyou (day 10), divined: In the next ten days there will be no disaster. #3
(2) On guiwei (day 20), divined: In the next ten days there will be no disaster. #3
(3) On [gui-]..., divined: In the next ten days there will be no disaster.

(4) #3

(Li IT)

269

(O OCRR: @A

Q) CAkRb: F2THS () He =

G) NHDO: AW

(1) [Crack-making on]... [-wei]:... sun.

(2) Crack-making on yiwei (day 32): The king will walk (=set out) on dingyou (day 34)
and clouds will cover the sun. #3

(3) ... on bingshen (day 33): It will not rain.

(LiT)
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270

(D FQ FHo

) F7H.

Penned cattle... Auspicious.

(2) The king will perform the hosting ritual.
(Nameless group)

271

(1) QD—ZO

(2

(3) =4

@ AHA .

(1) Split one...

(2) Two cattle.

(3) Three cattle.
(4) ... [five cattle].
(Nameless group)

272

(1) 55,

@) A1 E HE TR

(1) (We) should not hunt; there may be regret.

(2) ... (if) [the king] should (at) Gong [hunt] and inspect, there will be no harm.
(Nameless group)

273
Dgp I\ H E%Zo

Crack-making on... [-mdo]: Return to the X-tortoise...
(Nameless group)

274
(D) T2RIHA.

@ HIHC .

(1) On the coming [day]...
(2) ... [the coming] day ji.
(Nameless group)

275

(O TR

Q) A=/N¥E

(1) On ding [-wei] (day 44)...

(2) ... three small penned ovicaprids.

(Nameless group)
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276

. —
@AM : . —
(3) HFo

“4) —

() —

(HJi... #1

(2) Crack-making on jichou (day 26): It will not rain. #1
(3) It may rain.

(4)#1

(5) #1

(LiT)

277

(1) BRFEFHH S0, ME.

2 e

(1) ...Father [Xin] on the coming day xinmdo (day 28) perform the you sacrifice; which
will be correct.

(2) Auspicious.

(Nameless group)

278

(1) It will rain. #1
(2) It will rain. #1
(Nameless group)

279

(D) 20 ATl

() ZEZ H: AT

(3) 2P AT

(4 ZEARH: AT

() B AN,

(1)On gui..., [divined: In the next ten days there will be no disaster].

(2) On guihai (day 60), divined: In the next ten days there will be no disaster.
(3) On guiyou (day 10), divined: In the next ten days there will be no disaster.
(4) On guiwei (day 20), divined: In the next ten days there will be no disaster.
(5) [On guisi] (day 30), divined: In the next ten days there will be no disaster.

(Li group)
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280

(1) 53[55].

Q@ OHEFE, OHIk, fir (L) o

(1) (We) will not [regret].

(2) If... hunts at Gong, ... day there will be no harm. This will please the king.
(Nameless group)

281
. =

)
(Unassigned)

282

(D) AR IAs

(2) TE r\ : ?E ’ /J\ﬂﬁo

(3) THI0: [ & /N

(1) ... [Mu]...

(2) Crack-making on dingyou (day 34): Perform the /ido ritual to Mu; there will be light
rain.

(3) ... on ding [-you] (day 34): [Perform the lido ritual to X; there will be light...

(LiD)

283

T

At the tablet of Ji.
(Li D)

284

() 20 [R)T(N].

(2) ZEZH: At

(1) On gui-..., divined: [In the next ten days] there will be no [disaster].

(2) On guiihai (day 60), divined: In the next ten days there will be no disaster.
(Nameless group)

285

—+=
= o

Auspicious.
(Nameless group)

286

AHT [

... hunts, there will be no [harm].
(Li D)
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287

B 17 Pa—

On dingchou (day 14)... #2
(LiII)

288

AN KA

Crack-making on yiwei (day 32): Attack...
(Sht group)

289

(1) A2 Fr—

(2) AT

(1) On wuwii (day 55), received one scapula.
(2) ... follow Dong, there will be no harm.

(LilD)
290
H A,

... may invocate and may perform the xing ritual...
(Li II)

291

HIA.
If...
(Unassigned)

292

(1) A%

Q) EHAA.

(1) ... Nao will exterminate (or "perform the jidn ritual"?).

(2) ... the king will not order...
(Nameless group)

293

() 21K,

(1) On,ji [-chou] (day 26)... secondary [pig]...
(2) [Divined]: Order...

(Li IT)
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294

(D) b prmetb () 2% k.

@ H (2) R,

(1) Crack-making on rényin (day 39), Sui-sacrifice swine to Ancestress Gui. Use a
prisoner (in sacrifice).

(2) X will have grain.

(Wt group)

295

(DR A5 fe Ate —

2) =

(1) Crack-making on wuxii (day 35): Yong will receive cattle (=will successfully raise a
year's worth of cattle). (This was) not indeed (the case). #1

(2) #2

(Wt group)

296

(D TARDMH: “9Big. .

() TARNH: fr:s

G [TIRM A [E] s T Ho

(4) BEHE: Ko

(1) Crack-making on dingwei (day 44), divined: X will perform the jian sacrifice (with)
swine. Indeed (he used) swine.

(2) Crack-making on dingwei (day 44), divined: We will not have...

(3) Crack-making on [ding-] wei (day 44), divined: Jin will perform the zhu sacrifice
(with) swine. Twelfth month.

(4) On géngshén (day 57), divined:...

(Sht group)

297

(M b (i) == N

@ b (i) k. Ao

G x b () T

4 — —

6 — —

(1) Ancestress Xin and Ru Y.
(2) Ancestress Wu and Ru Yi.
(3) X Ji*® and Ancestress Ding.
(4)#2 #3

(5) #2 #2

(Wt group)

> CZN 486 could perhaps be added to this inscription; see Zhao Peng 2012.
26 This is the first appearance of this ancestral title in the inscriptional record.
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298

H =

)=

(1) #2

2)#3

(Period I)

299

(D)jthf\ ? %ﬂﬁo E
Q) . —

@) gk O, =
4)— = =

(5) =

(1) Crack-making on wawii (day 55): Offer the /ido sacrifice to Mu to pray for rain. #3
(2)...ji... pray... #1

(3) Crack-making on géngshén (day 57): X... #3

(4) #1 #3 #3

5)#3

(Wt group)

300

. —
On ding... #1
(Unassigned)

301

B—%Zo —
On géng... #1
(Unassigned)

302

(D [TZIb: KT

Q) EH b AR (==K ) W

(1) Crack-making on [dinghai] (day 24): On wuzi (day 25), it will rain.

(2) Crack-making on wushén (day 15): (We) will not lose*’ the zhong (masses).
(Sht group)

27 This is a difficult character to interpret. Following Chen Jian 2007 (pp. 372-378),

I tentatively interpret this graph as >k, which is used as the graph x7 2 (Old Chinese *sit)
which is used to write the word shi %% ‘to lose’ (Old Chinese *]it). This seems to be the
best solution, and it is the only one of which I am aware that fits the phonological
evidence. A variety of other suggestions have also been suggested; see, among others, Fu
Qiang 2014 and Yu Xingwu 1996, pp. 1837-1838.
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303

e —

... #l
(Unassigned)

304

agcIIIN g

... in the next ten days there will be no disaster.
(Sht group)

305

(HaFEIM () o

(2) L b LARAN.

(1) ... yin... will open.

(2) Crack-making on guisi (day 30): On yiwei (day 32), it will not rain.
(Sht group)

306

() ARE=TEc Fo

) —

(1) ...(to) the wit (sacrifice) three Qiang. Do not.
(2) #2

(Shi group)

307

L& b [Afkia.

Crack-making on -xi: ... attack/dismember...
(Period I)

308

(D P RH, B TH (1) pefe — —

(2) |Z| ]\ : Zo

Crack-making on gengshén (day 57): Perform the ci ceremony to Mu and the stepping
ceremony to Zu Geng, (sacrificing) a penned bovine. #1 #2

(2) Crack-making...

(Wt group)

309
A, Y

It should be that... #4
(Period I)
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310

D FRL: & B, F23

@ 24 B @na.

(1) Crack-making on jidchén (day 41): If 7?? me, the king will receive blessings.
(2) ... me 77?7 ... [blessings]...

(Period I)

311
cirh: OOFk (i) ik, h="F.

Crack-making on jimdo (day 16): ... to Ancestress Wu offer three cattle.
(Wt group)

312
Zzeals (f5) B —

On guisi (day 30): In the next ten days... at... #1
(LiT)

313
FHb: BEARQ. —

Crack-making on rénwii (day 19): Yi will not become ill. #1
(LiT)

314
M EIh: o

2 [9P1e

(3) Fo

(1) Crack-making on jimdo (day 16): ...
(2) [mao].

(3) Mi.

(Unassigned)

315

QOR[N 7 1 P —

2)—

(1) Crack-making on jimdo (day 16): Dance for rain. #3
(2) #1

(LiD)
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316

(M Akbd, g B — =

(2) £

G) TR, th: YHEHFE, —

@ OFIb B =k 1. —

(1) Crack-making on jiwéi (day 56), Fu (divined): Make an offering to Zi Ji* (=Xiao Ji
Z?) of a pig. #1 #2

(2) ... rén [-xi] (day 59)...

(3) Crack-making on jidzi (day 1), Fu (divined): In the evening perform the you sacrifice
to Yang Jia (sacrificing) a penned ovicaprid. #1

(4) Crack-making on... [-zi], [Ft] (divined): (Use) the third crack. ??? use... #1

(Sht group)

[Joined inscriptions CZN 316 + CZN 3531

(M Akbd, g B — =

@ TRb, % 40 (8) OF@. =

@) FF b, th: YWERE,  —

@OrFIh, B =h. iR, —

(1) Crack-making on jiwéi (day 56), Fu (divined): Make an offering to Zi Ji (=Xiao Ji 2%
U?) of a pig. #1 #2

(2) Crack-making on rénxii (day 59), Fu (divined): (The king) orders that a sacrifice...
Zi... #2

(3) Crack-making on jidzi (day 1), Fu (divined): In the evening perform the you sacrifice
to Yang Jia (sacrificing) a penned ovicaprid. #1

(4) Crack-making on... [-zi], [F] (divined): (Use) the third crack. ??? use... #1

(Sht group)

28
29

This transcription is informed by the discussion in Zhao Peng 2011.
This is the first appearance of this title in the inscriptional record.
For these joined inscriptions, I follow Li Aihui 2013a.
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317

D) (115 (B) 1H,  —

@ FOk: DA (Mo 3. —

(3) &A1

@ foke: 0% (P2 ) M. —

G)O00k: T —

(6)O00 R : 2p00H (#1) 4, Y.

(7) ¥

9 B1ZA-

(1) On [yi] -hai (day 12), [clouds will cover] the sun. #1
(2) Crack-making on jid- ...: ... people... vegetables... #1
(3) On yiyou (day 22)...

(4) On wuxi (day 35), divined: ... X will encounter disaster. #1
(5) Crack-making on...: ding... #1

(6) Crack-making on...: guimdo (day 40)... Zu Y1, offer...
(7) On xin-...

(8) Crack-making on yi-...: Mu...

) ... -hai...

(Sht group)
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318
M2k . —
@AM OmO=4-

(3) NP, —

@ 2z b XOtlE. =
Gyt bh: X,
)[BT, =

(7 XAtka—40A.

Crack-making on [gui] -mdo (day 40): Perform the hudng sacrifice... #1

(2) Crack-making on jiwei (day 56):... Nan... two cattle. #2

(3) Make an offering to Nan Geéng of a penned bovine. #3

(4) Crack-making on guihai (day 60): Make an offering... Zhi (with) seven... penned
cattle. #3

(5) Crack-making on jisi (day 6): Make an offering...

(6) ... on [ji] -si (day 6):... great... two penned cattle. #3

(7) Make an offering... seven... one head of cattle...

(Sht group)

319

ek & T gea. ooyt =8, =

) HrEbd. =

) F: P OF) Lo

@ A G5 o

(5) R B, R

(6) LRI - ABi@M@

7 TEBdi, R,

@) EAb: o —

©) AN B B, k. KT KL B () 2o =

10) R P s TSl £ =

() 2P b e B E R, L Hi. A (6) B Bka. JeRT . Fok
. OH (1) 4. =

(12) 575 b« WRRRL,

(13) &z b~ OHH A, fontios, Wrtld, =n=], Ws=hids ™

(1) Crack-making on wiichén (day 5): Perform the yi ceremony,>* completely (?2?)

31 Lin Yun transcribes this graph as #.

32 Wang Ziyang transcribes this graph (%k) as well as the graph composed of 3%

(see below) as & (Wang Ziyang 2011); see also Wang Ning 2010 and Wang Jiajin
2010a and 2010b.
. I follow Sun Yabing 2012a in the order of this transcription.
3 See Song Zhenhao 2013, p. 13.
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bringing in Gué and Xing. On jisi (day 6), Gan came and ???.>> Third month. #3

(2) (We) will not completely (???)... #3

(3) On wucheén (day 5): Open...

(4) It will not open. #1

(5) Crack-making on xinwei (day 8): On xin (today), decapitate (?) fun-victims. Do not.
(6) Crack-making on xin- [wei] (day 8): Today, xin, decapitate tun-victims.

(7) On rén (day 9), decapitate fun-victims. Do not. #3

(8) Crack-making on xinwei (day 8): On gui (day 10). #1

(9) [Crack-making on] xinwei (day 8): Decapitate fun-victims... (to) Shang Jid, Da Y1,
Da Ding, Da Jia, and Zu Yi. #3

(10) Crack-making on xinwei (day 8): To the Nine Ancestors, decapitate fun-victims. Do
not. #3

(11) Crack-making on guivou (day 10): (We will) go to’® the temple of Shang Jia to
decapitate fun-victims. (To be) used, on jidxi (day 11). Perform the X sacrifice (to)
Shang Jia, the Y sacrifice (to) Da Yi, the guang sacrifice to Da Ding, the zhéng sacrifice
to Da Jia, and the... to Zu Yi. #3

(12) Crack-making on guiyou (day 10): (We will) go to the tablet (of Shang Jia) to
decapitate fun-victims.

(13) Crack-making on yihai (day 12):... five twenty-five, five Ancestors twenty-six, four
Ancestors ... three Ancestors [three], four Ancestors two nine... (???)

(Sht group)

320
TN B2 (30 B —H. AXAE, O05ERY-t;.

Crack-making on rénxii (day 59): X will attack... Second month. On the nineteenth day,
gengchén (day 17), ... reported (that we) took seventeen Y prisoners.
(Wt group)

321

55 X Ko
(We) will not offer the fa sacrifice.
(Li IT)

322

DB: FApEm.  —

On -si: (for) Zi Song perform the zuo and X (???7) ceremonies.
(Sht group)

323
é
(Unassigned)

3 See Shi Bing 2013 for a discussion of this graph.

36 See Liu Yuan 2012, p. 91-92; cf. Song Zhenhao 2013, pp. 14 and 16.
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324

Tﬂi I\ : [I—?ﬁ]o }Z}J%ZO -

Crack-making on dingwei (day 44): [It will rain]. The next géng day (day 47)... #1
(Period I)

325

2)—

(1) #1 #1 #1 #1 #1
(2) #2
(Unassigned)

326

(D) TARP: XFEIEER,

) ToRP: MY

() B h « T RZER,

) PCh o AR —3F . —Ro

) EZ b EWNEZE.

(1) Crack-making on dingwei (day 44): Make an offering to Yue¢ to pray for the grain
(harvest).

(2) Crack-making on dingwei (day 44): When it comes to the evening it will rain.

(3) Crack-making on géngxii (day 47): Make an offering to Yu¢ to pray for the grain
(harvest).

(4) Crack-making on géngxii (day 47): Perform the wii sacrifice to Di with one ovicaprid
and one dog.

(5) Crack-making on xinhai (day 48): (From) rén (day 49) until gui (day 50) it will rain.
(LiT)

327

YA - SR TR

@ 2k FEs (&) s Te (i) O, — =

(1) Crack-making on yimdo (day 52), divined: My illness... [X (a person's name)].
(2) Crack-making on yimdo (day 52): Perform the exorcism ritual for Fu YU’ to
Ancestress... #1 #2

(Wt group)

37 This is the first appearance of this name in the inscriptional record.
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328

(DI e X, HH=4
(2 o

(3) L.

@ Ak,

(1) Crack-making on yimdo (day 52), divined: In making an offering, (we) should
perhaps use three cattle.

(2) Jr.

(3) Yiyou (day 22).

(4) On wei, divined: ???

(Sht group)

329

IR
#H4 #5 #6
(Unassigned)

330

HFFHIHEI A2
On jiashén (day 21), (we) should perhaps perform the shi sacrifice with a white pig.

(Sht group)
331

Jia®®
(Unassigned)

332%
#2
(Unassigned)

38

p. 697).

39

This may instead be the crack number qi -+ ‘#7’(For this interpretation, see CZN

This inscription can perhaps be joined with CZN 454; see Jiang Yubin 2012.
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333

MHOoOdk: — =

@ Teh: —==

@IeEh: — ==

@ Teh: —=

G)TBEhr: — ==

(1) Crack-making on...: #1 #2

(2) Crack-making on dingsi (day 54): #1 #2 #3
(3) Crack-making on dingsi (day 54): #1 #2 #3
(4) Crack-making on dingsi (day 54): #1 #2
(5) Crack-making on dingsi (day 54): #1 #2 #3
(Wt group)

334
M ARITFEE () o Hle TZe

@nE (B) Ko

(1) ... [grain (harvest)] at the platform of the ancestral tablet. (To be) used. Dinghai (day
24).

(2) ... platform...

(Unassigned)

335

AR CE/NETHMEE.  —

On xinweéi (day 8), divined: (To) the gone (?2?) rén*’ (sacrifice) a small penned bovine,
one thousand boars, and four ewers (or: 1000 small penned cattle, four boars, and (?) a
ewer). #1

(Wt group)

336

(1) )%}L:z r\ : |Zo E

(2) @sA-

(1) Crack-making on géngchén (day 17):... #3
(2) ... the sui sacrifice...

(Wt group)

40 The phrase T-+stem appears only to appear in HI19811, in the phrase J% 5 | ,

[S=sIN
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337

() 2O b = FHE TR

@ U0 AR

(1) Crack-making on yimdo (day 52): Perform the exorcism ritual for Zi Ni*' to Father
Bing with an ovicaprid.

(2) Crack-making... divined...

[Joined inscriptions CZN 337 + CZN 389]%

(1) ZU0 b FIFETRA¥.

Q) Z9rb A () B2, s () o —
) N,

(1) Crack-making on yimdo (day 52): Perform the exorcism ritual for Zi Ni to Father
Bing with an ovicaprid.

(2) Crack-making on yimdo (day 52), divined: (If we to) Fu X make an offering, there
will be no calamity. #1

(3) ...Réan... make an offering...

(Wt group)

338

(M2 Tb () 2%

@ Toh: B

GYHEh: 2T T He — =

4)—

(5) —

(6) —

(1) Crack-making on guichou (day 50): To Ancestress Gui.
(2) Crack-making on dingmdo (day 4): It should be that... #5
(3) Crack-making on jidxii (day 11): Up until ding. (To be) used. #1 #2
(4) #1

(5) #2

(6) #3

(Wt group)

41
42

This is the first appearance of this personal name in the inscriptional record.
I follow Liu Yiman 2011b, p. 11-12 on this joining.
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339

1) —

(2)—

(3)—

(1) #1

2)#1

(3) #1
(Unassigned)

340

(W) b BEf ke Mo R, s (%) o —

Q@ FFh: ¥, —

G TN : B OF) 498, pl.  —

(4) I/E;ﬁo -

S i, —

©) . —

7 — =

@’ — =

(1) Crack-making on jiawii (day 31): On géngzi (day 37), (sacrifice) ten penned cattle.
(To be) used. In the afternoon it rained; in the late afternoon it did not open (the sky did
not clear). #1

(2) Crack-making on jiawii (day 31): (Sacrifice) ten penned ovicaprids. #1 #2

(3) Crack-making on xinchou (day 38): (When we) request a consort from Jing, (they)
will offer (her to us) before dawn. #1

(4) (They) will not offer (her). #1

(5) ... onxinchou (day 38)... #1

(6) ... [onxin-]... #1

(7) #1 #2

(8) #1 #2

(Sht group)
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341

(D) b H: RN £ Ho

Q B~ el —4F. Ho  —

G) Wb~ #IN. LH. ke H

YN Ejtz,ﬂﬁi:o PEde N

G)WHTM (3 - il (D) THE Mo TH.

6) 5t (F) EE G T=%. £

AR ()« wAT i, e TE. —

®) A : %jtf_ﬁbo Ao

O CoRA ()« kB e N

(10) 2Pt ()« 748 (i) o —

AD ¢~ Fh—Hir A =

(12) £ b IZI?ZI[EI]—HE[)\]O —

(13) > b= FZHT A

(14) [37 ]DD Dt #o ﬁﬁ

(15— —

(16) —

(1) Crack-making on wiuichén (day 5), divined: In Fii there will be no disasters. Seventh
month.

(2) Crack-making on jiashén (day 21): Perform the exorcism ritual (for) Qué to Father Yi
(sacrificing) one head of cattle. (To be) used. #1

(3) Crack-making on jidshén (day 21), divined: Que [will not] die. Seventh month.
Indeed (he) did not. #5

(4) Crack-making on dinghai (day 24): Make an offering to Da Y1 of five penned cattle.
On geéngyin (day 27). #6

(5) Crack-making on bingshén (day 33), divined: Make an offering to Zuii Ding of five
penned cattle. (To be) used. On dingyou (day 34).

(6) Make an offering to Zu Ding of three penned cattle. Do not.

(7) On bingchén (day 53), divined: Make an offering to Da Ding of five penned cattle.
(To be) used. On dingsi (day 54). #1

(8) Crack-making on jiwei (day 56): Make an offering to Da Géng of three penned cattle.
Do not. #5

(9) On jiwei (day 56), divined: (We) should not make an offering to Da Géng. (To be)
used. #6

(10) On xinyou (day 58), divined: Zi Tong... #1

(11) Crack-making on xinyou (day 58): In the eleventh month assemble people. #2
(12) Crack-making on xinyou (day 58): ...on... [call?] in the first month assemble
[people]. #1 #2

(13) Crack-making on xinyou (day 58): In the second month assemble people. #1

(14) ... on xin-... The king will go out, (which will be) approved. Ninth month. #2 #3
(15) #1 #2

(16) #3

(Sht group)
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342

() Fp b A AN e —

) b H: 2 HN R
GYWHDN : XA KT A N

@ pesE b (E) c WH () R He 22IPl. —

O (NN ()« B () THZE. T8

(7)7[:%'41 (/é\) : EL‘T’:‘E (;\P,B‘) To Z:o E

@) AR (5« OB 59dkpE. Hle 1o

(1) Crack-making on jidshén (day 21), divined: Que will not die. Indeed he did not. #1
(2) Crack-making on jiashén (day 21), divined: Que may die. He did not.

(3) Crack-making on bingxii (day 23): Offer the X sacrifice to Da Ding with five penned
cattle. #6

(4) Crack-making on géngyin (day 27), divined: Make an offering to Zu Xin of five
penned cattle. (To be) used. On xin- [mdo] (day 28). #1

(5) Géng... jid...

(6) Crack-making on [bingshen (day 33)], divined: (To) Zu Ding (sacrifice) five penned
cattle. On dingyou (day 34).

(7) Divined: (Sacrifice) three penned cattle (to) Zu Ding. Do not. #3

(8) Crack-making on jiwei (day 32), divined: At (some period of time),* (we) should not
make an offering to Da Géng. (To be) used. #5

(Sht group)

343

b AR, B, BT (), PR ER=RY )R R
Crack-making on guihai (day 60): Order Que to attack the Qiang and the X; Qué will
manage the king's affairs and not lose the zhong (masses). #5

(Sht group)

344
MW OYPsE ()« e A
Q) KIE, Hio

(1) On... -mdo, divined: There will be no disaster. Tenth month.
(2) ... [large] tiger, (we will) catch it in a net.
(Sht group)

345
A

(Unassigned)

s See Song Zhenhao 1991.
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346

M.
QERR GH) .
(1) (Received from) X.

(2)...Yue... X
(Sht group)

347
0
(Unassigned)

348

1=

2 =

(1) #2

2)#3
(Unassigned)

349

Q) FTH. ==

3) =

“4) —

(5) —

(1) Crack-making on dingyou (day 34): (We will) walk (=set out). #1
(2) On géngwii (day 7), divined. #2 #2
3)#3

(4) #1

(5) #1

(Period I)
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350

MO : Fo —“Ho Pile 24W. — =

Q@) BERPE) £ o 25 . — WY

) B b ke 5o Mo

(4)E\j‘)§r\: ﬂﬁo /%\EHZO -

(1) Crack-making on jiyou (day 46): Perform the jido sacrifice with a ji-victim. Second
month. On géng (day 47), used. When it came to evening it rained. #1 #2

(2) It should be that next geng (day 47) (we) [perform the jido sacrifice] with a ji-victim.
When it came to evening it rained. #1 #4

(3) Crack-making on géngxii (day 47): Wait; we should not (yet) perform the jido
sacrifice. Second report. (To be) used.

(4) Crack-making on bingchén (day 53): It will rain. Today... #1

(Wt group)

351

Mah: SHP. =

() TEApEL . =

3 =

(1) Crack-making on jiyou (day 46): Today (we should) walk (=set out). #2
(2) On the next day, géngxii (day 47), (we should) walk (=set out). #2
(3)#2

(Li IT)

[Joined inscriptions: CZN 351 + CZN 501]*
M AFHE: TR, —

() 98, e =

B) TARH: T
4 —

(5)

©) Cgh: SHP. =
() FERHPES . —
3 —

(1) On bingwii (day 43), divined: On dingwei (day 44)... #2

(2) (We) should not walk (=set out); it will rain. #2

(3) On dingwei (day 44), divined: On...

(4) #2

(5)#2

(6) Crack-making on jiyou (day 46): Today (we should) walk (=set out). #2
(7) On the next day, géngxii (day 47), (we should) walk (=set out). #2

(8) #2

(Li IT)

44 For this joined inscription, I follow Mo Bofeng 2012a.
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352
FEEh . HAFRE=ER.

Crack-making on jidxii (day 11): (We) should perhaps perform the exorcism ritual to

from Father Ji to...
(Wt group)

[Joined inscriptions CZN 352 + CZN 364]%

(D) HEb : HFTRCER.

@) Wb . HARTdTa.  (5F) 8. wfEh. WA
(3) iEi‘l: 5‘5’ /E\:)\[%]Eo ﬁ

@ - =
(1) Crack-making on jidxi (day 11): (We) should perhaps perform the exorcism ritual to
from Father Ji to...

(2) Crack-making on jidxii (day 11): We should perhaps bring from Zhti 100 ovicaprids,
100 reddish oxen, and five yellow jade discs.*® #4 #5

(3) On rénwii (day 19): In bringing (them in) [cont'd from above?], (we) should perhaps
put them directly (?) into the tower (?). #6

(4) #2 #3

(Wt group)

353

ab. #: 41T Go) Of@. —
Crack-making on..., Fu (divined): (The king) [orders] that a sacrifice... Zi... #2
(Shi group)

[For joined inscriptions CZN 316 + CZN 353, see 316]

354

T b gA.

Crack-making on rénwii (day 19): Perform the jido sacrifice...
(Period I)

45
46

I follow Jiang Yubin 2012 on the joining of these inscriptions.

Liu Yuan interprets 75 here as '1fEf5k . E1%Y' and rearranges the sentence to |-
A, fEFEAS A HE]. BETL"; BESC interprates Hl and 2 both as placenames
(Liu Yuan 2012).
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355

M &b: We —

@) k: e —

B)JK[N]: e CHHN. =
(4))%}%[[\] ?%9 5F§o E
(5)%?;REﬁj(o -

©7. =

(7)) — =

®) =

(1) Crack-making on wu (-shén, day 45): It will rain. #2

(2) On wa: It will rain. #1

(3) [Crack-making] on wu: It will rain. On jiyou (day 46), it rained. #3
(4) [Crack-making] on géngxii (day 47): Perform the /ido burning sacrifice to the East,
(sacrificing) three cattle. #3

(5) Pray for the grain (harvest) to Jia Da (=Da Jid). #1

(6) X. #3

(7) #2 #3

(8)#3

(Wt group)

356

(D FZIN: Wi, =

@) FEEE. =

(3) %:‘fﬂ r\ H @"FAO E

@ . =

(1) [Crack-making] on xinhai (day 48): X-/do will be approved. #3
(2) (He) will not be approved. #3

(3) Crack-making on guichou (day 50): (We) should not attack. #3
(4) [Do not]... #3

(Li IT)
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357

(AR Fifeak. =

GYWH N : Flfete (i) . =

4 EA o

6 - =

(1) Crack-making on bingshén (day 33): Perform the exorcism ritual for Xin to Mother
Wu. #2

(2) Crack-making on bingshén (day 33) ... Xin to... #2

(3) Crack-making on bingshén (day 33): Perform the exorcism ritual for Xin to
Ancestress Xin. #2

(4) ... dismember a pig.

(5)#2 #3

(Wt group)

358

T I

On rén, divined: Zi... flow (??7?)...
(Unassigned)

359

() 2208 ("IN

() ZEARH: ACt.  [=]

G) U H: A, =

42U H: B, =

)%, =

(1) On [gui-]..., divined: [In the next ten days] there will be no disaster.

(2) On guiwei (day 20), divined: In the next ten days there will be no disaster. [#3]
(3) Crack-making on guisi (day 30), divined: In the next ten days there will be no
disaster. #3

(4) On guisi (day 30), divined: In the next ten days there will be no disaster. #3
(5) On gui-... #3

(LiT)
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360

() 1%

) EH b AR —

B)EH b BRI

(4) ZJE r\ : %ﬂio _

). —

(1) ... [on xin-]... entirely (or rope?)...

(2) Crack-making on xinchou (day 38): It should be on rén (-yin, day 39) that (we)
perform the jido sacrifice for rain. #2

(3) Crack-making on xinchou (day 38): It should be on gui (-mdo, day 40) that (we)
perform the jido sacrifice for rain. #2

(4) Crack-making on yisi (day 42): (We) will receive the grain (harvest). #2

(5) ...bing-... #1

(LiT)

361

(1) 200: FlOgEnm.

Qb fle (&) E=Tm. — =
(B) LU b BAE,

(1) ... on yi-... Perform the exorcism ritual for... [YU]...

(2) Crack-making on yimdo (day 52): Peform the exorcism ritual for Fu Yu to... #2 #3
(3) Crack-making on yimdo (day 52): (The sacrifice) should be done with a pig and an
ovicaprid.

(Wt group)

362

(1) TOM4ERA.

@) TR,

OLEC N
@t (=5 m  —

(1) On dingmdo (day 4), processed (?)...
(2) On dingmdo (day 4), [processed]...

(3) Net... #1
(4) Bow... #1
(Li group)
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() Ty, H=K. =
Q) HE % (), HA R, =
G3) Ff i BRI (%) Lo =
@) [H1A.
(1) On dingsi (day 54), divined: If we pacify the plague®’ (by sacrificing) to the Four
Directions, we should perhaps (sacrifice) three dogs. #3
(2) In pacifying the plague, we should perhaps (sacrifice) fifty dogs. #3
(3) Onjiazi (day 1), divined: The king will order Xian Zao Fu to pursue and attack the
Gong. #3
(4) [If]...
(Li 1D)

364

(D) b . HARTdira. % (5F) 8. wiEh. 1A

(2) iEi‘l: 5‘5’ /E\:)\[%]Eo ﬁ

3= =

(1) Crack-making on jidxii (day 11): We should perhaps bring from Zhti 100 ovicaprids,
100 reddish oxen, and five yellow jade discs.*® #4 #5

(2) On rénwii (day 19): In bringing (them in) [cont'd from above?], (we) should perhaps
put them directly (?) into the tower (?). #6

3)#2#3

(Wt group)

[For joined inscriptions CZN 352 + CZN 364, see 352]

365

(DT (&) H () pege, K. — =1

@nd o E @ ¥ =

Gk NS, — Y

(1) In performing the fu6 dismemberment sacrifice (to) Zu Géng, (the victim) should be
an ovicaprid. (It should) not. #1 #2 #4

(2) From the altar perform the tuo dismemberment sacrifice to all ?? (?7?). #2

(3) Crack-making on jimdo (day 16): ... Ru Yi... #1 #4

(Wt group)

7 See footnote to CZN 228, above, for an explanation of the transcription and

interpretation of the graph transcribed here as yi % ($5) ‘plague’. The editors of CZN
originally transcribed it as ji 1%, suggesting that it may be the name of a kind of disaster
(zaihai 5, see CZN p. 707).
8 See Han Jiangsu 2013, p. 120.
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366

W OZ N PFEEE— K, A (76) A, o0 T ().

Q) HHREA T AT, =

G et (4 o

(1) Crack-making on jihai (day 36): On gengzi (day 37), before dusk, perform the /ido
burning sacrifice with one ovicaprid and a pig, completely (performing the ceremony) at
Mu, and perform the mdo splitting sacrifice to [X].

(2) It should be on jidchén (day 41) that (we) sui-sacrifice a pig to Shi in exorcism.*’ #3
(3) (Sacrifice) swine to Ancestress Yi.

(Wt group)

[Joined inscriptions CZN 366 + CZN 4591

() CZ b BFeE—. K, A (75) A, Up T

@ CZ b RN, £ AR

G m. Fr¥m.

@ HHREA T AT, =

G ETE (i) 2.

Ol lvan drakad va

(1) Crack-making on jihai (day 36): On gengzi (day 37), before dusk, perform the /ido
burning sacrifice with one ovicaprid and a pig, completely (performing the ceremony) at
Mu, and perform the mdo splitting sacrifice to [X].

(2) Crack-making on jihai (day 36): On gengzi (day 37), before dusk, perform the /ido
burning sacrifice at the gate with an ovicaprid and a white pig.

(3) It will rain. Y [Z]...

(4) It should be on jidchén (day 41) that (we) sui-sacrifice a pig to Shi in exorcism. #3
(5) (Sacrifice) swine to Ancestress Yi.

(6) ... [Shi]... A... [B]...

(Wt group)

367
0
(Unassigned)

* I fill in the graph yi ] ‘exorcism’ here following Zhao Peng 2012, but I do not

follow Zhao in understanding the particle 4ui B5 that I have placed on this line as being

the first graph of my line (3), not line (2).

>0 I follow Liu Yiman 201 1a on the joining of these inscriptions; cf Zhao Peng 2012.
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368

() Rl —

(2) —

(1) It will not rain. #1
2)#1

(Li IT)

369
A

(Unassigned)

370

Va i

... received from Gou (?) three scapulae.
(Li D)

371
H— = = N Ha
on. — — =
G)— — =

(1) #1 #2 #3 #4 45

Q2) ... #1 #2 #3

() #1#2 #3

(Unassigned)

372
H A Ta.

@ Uit (i) A

(1) ... to...
(2) ... [Ancestress Xin]...
(Unassigned)

373

M1 =

Q) kb BEERWN. AN =

G)Jk[F1d: 54N, —

(1) ... [on ding]... #3

(2) Crack-making on wuzi (day 25): When it comes to rénchén (day 29), it will rain. It
will not rain. #3

(3) ... on wu- -zi (day 25)]: This evening... rain. #1
(Li IT)
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374

ﬁ\iEFII\' Ejli, TE% (HEJ) Bo :Ho E

Crack-making on bingshén (day 33): If the king walks (=sets out), on dingyou (day 34),
clouds will cover the sun. Second month. #3

(Li)

375

() pAZER.

Q) EFLRATHEID.  —

G) EARAZHTHE (7 ). —

(1) On géng... X... #1

(2) The king will order people of Ci to You [to open up (the fields)]... #1

(3) The king will order people of You to open up the fields ' at Guan (?). #1
(LilD)

376

(1) F@IZO —
@ ., —

(1) On bing... #1
(2) At dusk. #1
(Unassigned)

377

(DLW —

(@) By

3) —

4 —

(1) On,j7 it will rain. #2
(2) On géng it will rain. #2
3)#2

(4) #2

(LiT)

378

THRME.

On dingyou (day 34), (at) the east gate...
(Period I)

! For kiitian > ‘open up fields’, see Keightley 2012, p. 322.
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379

O Ak

Crack-making on... -shén:... swine
(Wt group)

380

PO Z A5 75, Wi

On geéngxii (day 47), (we) processed (?) and received six scapulae, (from) Gou.
(Lil)

381

9t (5) ¥%. =

... carved for the yi ritual’® on xinhai (day 48). #2
(LiT)

382

M Pfb: Tk, BHK. =

(2) EAZO -

(3)—

“4) —

(1) Crack-making on bingchén (day 53): On wu (-wii, day 55), (sacrifice) an ovicaprid,
and to X perform the /ido sacrifice with a pig. #3
2) ... ji... #1

(3) #1

(4) #1

(Period 1?)

383

b JRAT .

Crack-making on rén: On chén-day will arrive the fang.
(Period 1?)

384°3
T EA-.

... offer... ten days...
(Bin group)™

> See Schwartz 2013, p. 210, n. 51.
> This piece could perhaps be combined with CZN 455; see Jiang Yubin 2012.
> This piece is perhaps too small to be conclusively identified with a particular
group, but I have tentatively assigned it to the Bin group as it seems to match CZN 455, a
Bin group inscription.
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385
() Z[M]: R
(000 7 L1 v P 1 i 5 s o

(1) [Crack-making] on jihai (day 36): Offer the sui sacrifice... two ovicaprids.
(2) ... offer... yi, two [horses]... two boars and two rams.
(Wt group)

386

p¥e () iz,
... X(?) Ancestress Y ...
(Unassigned)

387

Oy () 1H. —

() A,

(3)—

(1) ... [clouds will cover] the sun. #1
(2) ... mao...

(3)#1

(Unassigned)

388
A

(Unassigned)

389
() 2A: w ) B2, ok () . —

(2) HAX .

(1) ... on yimao (day 52... (If we to) Fu X make an offering, there will be no calamity. #1
(2) ...Réan... make an offering...

(Wt group)

[For joined inscriptions CZN 337 + CZN 389, see 337]

390
W2 b g OF) . =
Q) A5 () He =
(1) Crack-making on guiwei (day 20): On jiashén (day 21), (the clouds will) open
(=break). #3
(2) Clouds will not cover the sun. #3
(Sht group)
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391

ERZHD.

On xinwei (day 8), (we) received scapulae...
(Li group)

392

#1
(Unassigned)

393

() HI=xAgEm. =

2 -

(1) On jiachén (day 41)... [dance for rain]... #3

2) ...
(Shi group)

394

1) =

(2) =

(1) #3

2)#3
(Unassigned)

395

CHb: XH () o =

Crack-making on yichou (day 2): Make an offering to Zu Y1. #3
(Sht group)

396

kA Y

(We) wil not yi (?)... #4
(Unassigned)

397

[Flx=K-

[On rén] -chén (day 29), three...
(Unassigned)

398

Al Cak) 1Ay Al
... [Ancestress]... [Fourth month].
(Unassigned)
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399

CEIH b e Ele RN

Crack-making on [xin] -chou (day 38): On rén (-yin, day 39), it will rain. Indeed it rained.
(LiT)

400

AV

... Brother Ding...
(Sht group)

401

(D&

(2) Ko

(1) Auspicious.

(2) Greatly auspicious.
(Nameless group)

402

(D) piA (F8) KRH, TR

) tia.

(3) Ko

(1) On géngxii (day 47), hunting at Fi, the army...
(2) ... the king...

(3) Greatly auspicious.

(Nameless group)

403
(1) SHSFAEERT 1o

Q@) TR, %Ko

(1) This coming xin-... pray for the grain (harvest) [to]...

(2) On the coming xinsi (day 18), perform the you sacrifice; (we) will receive the grain
(harvest).

(Nameless group)

404

(D) ZH b~ OHEE, FHfs

(2) IZ ]\ : /ETJ’ ,ﬁ&o

(1) Crack-making on guichou (day 50): ... day fifty ya officials...
(2) Crack-making on...: In the next ten days at You.

(Wt group)
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405

H: S He

Divined: ... sixth month.
(Wt group)

406

(D) g b BHH, HEHERA.

2 -

G)EHH, HEIEA.

(1) Crack-making on géngwii (day 7): If the king hunts, it should be on the next day, xin-
2)...

(3) ... if the king hunts, it should be on [the next]...

(Nameless group)

407

() %,

(2) X 0As

(1) Penned cattle...

(2) Penned cattle, offer...
(Nameless group)

408

(1) AR

2 -

(1) ... go to the ancestral tablet... #1

Q) ...
(Li1D)

409

Zrbh: —xEn.

Crack-making on yiyou (day 22): Two boars, X (??)...
(Sht group)

410

() LR B FRETE (%) o —

Q) FwbH: FHHTK (K)o —

(1) Crack-making on xinchou (day 38), divined: If the king hunts there will be no harm.
#1

(2) Crack-making on rényin (day 39), divined: If the king hunts there will be no harm. #1
(Nameless group)
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411

() OkE: X10O0FE () Zo A

Q7T () &, FLPEH.

(1) On... -shén, divined: Offer the X sacrifice... to Bao Yi. Do not use.

(2) ... the X and sui sacrifices to Bao Y1, and on the next yiyou (day 22), perform the Mi
sacrifice.

(LilD)

412

() HHAIN (8 f . —
(2) k-

(1) (For) X, perform the exorcism ritual; he will rise (=recover) and not... #2
(2) ... die.
(Wt group?)

413
.

... to...
(Unassigned)

414

M Okb: OF%. =

@) EF b 7 CFD TH G 13

(1) Crack-making on... -xi: Offer... to Father Wu. #3

(2) Crack-making on rénzi (day 49): (For) me, perform the exorcism ritual to the
ancestors, ten...

(Wt group)

415

(1) 221,

(2) Ho

(3) ko

(1) Guiyou (day 10).
(2) Jia.

(3) Yiwei (day 32).
(Unassigned)

203



416

SRS N

@A (F£) 190, LEEID.

(1) To the Mountain, perform the pacification ceremony.

(2) ... at Western Yuan, the shi will invocate [(in order to pacify) the floods]...
(Nameless group)

417
) g, —

@HE ) . =

() [t

“ -

(1) On géng... #2

(2) (We) will not perform the guan sacrifice. #2
(3) [(We) may] perform the /ido sacrifice.

4 ...

(Li IT)

418

—+=
= o

Auspicious.
(Nameless group)

419

(1 —

2) —

(3)—

(1) #2

(2) #2

(3) #1
(Unassigned)

420

() A&

Q) Ik

(1) ... [will be approved].

(2) ... the house of Wu.
(Nameless group)

421

1.

... [pacify the floods]...
(Unassigned)
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422
(D EAkb: HA (30 THAIY

(2) BXT4%, A

(1) Crack-making on ]zwe‘i (day 56): If (we) make an offering to [Stin]...
(2) If (we) make an offering to Stin, it should be...

(Nameless group)

423
AR .
X
(Unassigned)

424
[l —

[Auspicious]. #1
(Unassigned)

425

(O E00E: M. —

() 2=l A, —

Q) ZEARH: At —

(4) (e A ATl

(1) [On gui-]... [divined: In the next ten days there will be no disaster]. #1

(2) On guiyou (day 10), divined: In the next ten days there will be no disaster. #1
(3) On guiwei (day 20), divined: In the next ten days there will be no disaster. #1
(4) [On guisi (day 30), divined: In the next ten days there will be no disaster].
(Nameless group)

426

ANF b RS,
Crack-making on bingzi (day 13):... wind in Jing...
(LiT)
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4277

() A,

@ A & (B BB T .

3) O XA, =[],

(1) ... Gou.

(2) [On gui] -chou (day 50), divined: Perform the chou sacrifice; on the next day
[perform the jiang sacrifice] (to) Brother Ding.

(3) ... -chén, divined: Offer... Xin two X-victims, splitting three [penned cattle].
(Lil)

428

1 o

@ Ue ~Aa.

1) ...

(2) Crack-making on... -si...
(Unassigned)

429

Zo -

... #l
(Unassigned)

430

(D BRE (i) OO, 7%

() 1tlAa.

(1) It should be that the Quén troops... regret, there will be no harm.
(2) (We) will not ally with...

(Nameless group)

431

() Ik, BT (BF)

@) N, Tt

Q) Nk, Bt

(1) (For) Xido Y1, in performing the sui sacrifice, (the king) should (use) reddish cattle.
(2) For Xiao Yi, the king should (use) black cattle.

(3) (For) Xido Y1, in performing the sui sacrifice, (the king) should (use) yellow cattle.
(Nameless group)

» It has been proposed that this piece can be joined with CZN 499, but this does not

seem to be the case (see Liu Fenghua 2012; especially the comment by Sun Yabing f4 i
UK made on September 15, 2012).
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432

(D) PEsi b ANk, i H () o

(2) 3338t0 250

(1) Crack-making on géngyin (day 27): (For) Xido Y1 perform the sui sacrifice, and
perform the jing sacrifice to Zu Y1.

(2) (We) will not perform the jing sacrifice. Use this.

(Nameless group)

433
AT T

...wii [to]...
(Unassigned)

434

D)I:? I\ : /E\:Zo

Crack-making on... -chén: (We) should perhaps...
(Unassigned)

435
=

N0

Divined.
(Unassigned)

436

TS . o

Crack-making on wushén (day 45):...
(Period I)

437

W) TER: HRe. He®,
) HFUE-

@) K. wmo ™.

(1) Crack-making on dingsi (day 54): (We) should perhaps [perform the X sacrifice] to
Father Ji, and to Di [Ji] the Y sacrifice.

(2) (We) should perhaps [perform the X sacrifice]...

(3) (We) should perhaps [perform the X sacrifice] to Father Ji, and to Di Ji°® the Y
sacrifice.

(Nameless group)

26 This is the first appearance of this ancestral title in the inscriptional record.
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[Joined inscriptions CZN 437 + CZN 512]’
() TE R : HEFRE. wic ™,
2) KA.

@) HEURD . e A,

(4) b (at) Cpedf (B o

(5) HEL.

(OF Vg

(7 BEO0: b (i) g0,

(8) BH/NFo

(9) BR7

(10) B57t

(1) Hogr (1) T2

(12) HF5%e

(1) Crack-making on dingsi (day 54): (We) should perhaps [perform the X sacrifice] to
Father Ji, and to Di [Ji] the Y sacrifice.

(2) (We) should perhaps [perform the X sacrifice]...

(3) (We) should perhaps [perform the X sacrifice] to Father Ji, and to Di Ji the Y
sacrifice.

(4) (For) Ancestress Ji, in performing the sui sacrifice, (the victims) should be reddish
cattle.

(5) They should be black...

(6) (For) the sui sacrifice, (we) should use cattle.

(7) ... on géng-... (For) Ancestress Geéng, [in performing the sui sacrifice], (the victims)
should be...

(8) They should be small penned ovicaprids.

(9) They should be large penned cattle.

(10) They should be cattle.

(11) (We) should perhaps perform the gin sacrifice at the ancestral tablet.

(12) It should perhaps be at the ancestral tablet.

(Nameless group)

438

(T zEmE (5 T asRA.

[On jid]... perform the you sacrifice [to pray]... féngfang... to... [1]...
(Huéng group)

27 For this joining, I follow Mo Bofeng 2012b.
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439
. —
@ odinE: FEARM. —

3) —

(1) ... #2

(2) On jimdo (day 16), divined: the king may plant a flag™®... #2
(3)#2

(Unassigned)

440
Hn. —

2)—
(1)...#2

(2) #2
(Unassigned)

4&11

#3

(Unassigned)

442

Q@ OOk : pAata. = Ho
(1) ... -chén, divined: ...

(2) Crack-making on... White Mother... Second month.
(Period I)

443
M AFH: F[T 1K —

2 =
(1) Crack-making on bingzi (day 13): Perform the lido sacrifice [to]... #2
(2)#2
(Li IT)

8 Zhong " here is written with the graph that is usually used to write a title with a

meaning along the line of “chief” or “elder”, not the graph that is usually used to write
“flag” or “to plant a flag”. However, only the first of these meanings makes sense

contextually here, so I have tentatively translated it in this way.
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444
[H]o

7N

[Divined].
(Unassigned)

445

Zizo -
Do not... #1
(Period I)

446
#3
(Unassigned)

447

200N AnfFBe, 8o am.

Q@ TBEbh: BTREF T

G O0b: WiA.

(1) Crack-making on guimdo (day 40): While I am offering X and Y, [ will Z. I will use
(this). #1

(2) Crack-making on dingsi (day 54): Make an offering to Father Ji of ten ovicaprids.
(3) Crack-making on... Make an offering to...

(Wt group)

448

7o

On gui...
(Unassigned)

449

(1)%‘3@ /ETJO -
(2) 22K Ao
(3)%:‘35 /ETJO E
4) 2=t Al =
(5) 2200 H). —
(6) 221.: flo

(1) On guiyou (day 10): The next ten days. #3
(2) On guiwei (day 20): The next ten days.

(3) On guisi (day 30): The next ten days. #3
(4) On guisi (day 30): The next ten days. #3
(5) On guimdo (day 40): The next ten days. #2
(6) On guichou (day 50): The next ten days. #1
(Unassigned)
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450

ﬂi% I\ H ﬁi’ EE\ To -

Crack-making on wuzi (day 25): It will rain on rén (-chén, day 29) and ding (-you, day
34). #1

(Unassigned)

451

(D) 25 FIRA . W, fFe =

(2) %ég r\ . %%tl:ﬂ’ %ﬁo -

@ TR (Fif) Ry = Fe W

() ot SR —

©) . =

(GO ot S —

@i, = §

) ~: FEH(2) YL ¥

(10) J%: Mo =

ADch: W =

(12) Beh e o

(1) On guihai (day 60): Perform the exorcism ritual (for) the grain (harvest) (to) X1, Hé,
and Yue. #2

(2) Crack-making on guihai (day 60): (Though we) will not perform the exorcism ritual,
(we) will receive the grain (harvest). #2

(3) Crack-making on bingshén (day 33): It will rain. #2

(4) Perform the di sacrifice to Wi (with) a dog, three pigs, and a head of cattle. In the
evening it will rain.

(5) (To) Shang Jia. #2

(6) (To) He. #2

(7) (To) Shang Jia. #2

(8) (To) He. #2

(9) Perform the /ido sacrifice to Mu (?), X, and Yang. #2

(10) On wai: It will rain. #2°°

(11) Crack-making on ji: It will rain. #2

(12) Crack-making on geng: It will rain. #2

(Li D%

> For lines (1), (2), (4), and (9), see Sun Yabing 2010, and for (9) and (10), see Liu
Ying 2011b, p. 93-94.
60 I follow Liu Ying in assigning this piece to the Li I group (Liu Ying 2011b, p.
130).

211



452

(D) FHP: %K —
() EH P H: XESR,
G) 2= R,

(4) 25 b H: ESZ R

(5) F¥xE. —

6) ¥, —

(7)%§Er\: Fﬂ_‘;\, %0 ::

(8) 2¥x,

9 ¥, —

(10) —

(1) Crack-making on rénshén (day 9): (We) will receive the grain (harvest). #2

(2) Crack-making on rénshén (day 9), divined: The great settlement will receive the grain
(harvest).

(3) Crack-making on guiyou (day 10): (We) will receive the grain (harvest). #2

(4) Crack-making on guiyou (day 10), divined: The great settlement will receive the grain
(harvest).

(5) Onjia, perform the lido sacrifice. #2

(6) On yi, perform the lido sacrifice. #2

(7) Crack-making on guisi (day 30): On bing (day 33), perform the /ido sacrifice and a
ritual dance. #2 #2

(8) On gut, perform the /ido sacrifice. #2

(9) Perform the lido sacrifice. #2

(10) #2

(Unassigned)

453

D) AN 5T

Q) TER: wHFH (1) &4, 01K

() 2B s I E T AR

@ Ffih: Bypptodi,

5) Al Ck=%)

(6) THF,

(1) Crack-making on bingshén (day 33): (Sacrifice) a boar to Father Ding.

(2) Crack-making on dingyou (day 34): (For) Hé, perform the exorcism ritual to Zu Wu
(with) a head of cattle, and perform the fi sacrifice... to Heaven.

(3) Crack-making on xinchéu (day 38): Perform the exorcism ritual for Shéu,®
simultaneously (?) reporting to Father Wu, (sacrificing) an ovicaprid.

(4) Crack-making on xinchou (day 38): (Do some action) (to/for) Shou while (doing
some action) (to/for) Yin.

(5) It will not be calamitous.

(6) To Gong (sacrifice) an ovicaprid.

(Wt group)

1

ol This is the first appearance of this name in the inscriptional record.
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454%

() FoBEM. —

2 e ——

B)———

4 — =

(1) The next yisi (day 42), make an inspection. #1
(2) Second report. #1 #1

(3) #1 #1 #1

(4) #1 #2

(B1n group)

455%

)L (=7 ) =, A2x8.

(2) NMER.

Offer (?) the three fa sacrifice; in the next ten days, do not ce (a ritual motion??)...

(2) There is not...
(B1n group)

456

(D [Z1I[HEIORA.

Q) LZH: FERT, %Ko =

(1) [On yi-] ..., [divined]: ... [the grain (harvest)]...

(2) On yihai (day 12), divined: Pray for the grain (harvest) to Hé; (we) will receive the
grain (harvest). #3

(Li II)

62 This piece could perhaps be joined with 332; see Jiang Yubin 2012.

63 This piece could perhaps be joined with CZN 384; see Jiang Yubin 2012.
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457

(D) TRN: FROHA, 11 (W= .

Q@ TARME: FIATH G &, 51 (W=5) - + A,

G) ks FH (KD A, 71 (W=5) .

(4) RH B 55

(S)ﬁzEF[ r\ : %/E\:EE], ]‘:o

(1) Crack-making on dingwei (day 44): To Brother Ji perform the exorcism ritual for Shi;
(this will be) auspicious.

(2) Crack-making on dingwei (day 44), divined: Perform the exorcism ritual for Shi to Zu
Y1; (this will be) auspicious. Tenth month.

(3) Crack-making on wushén (day 45): To Zu Géng perform the exorcism ritual for Shi;
(this will be) auspicious.

(4) Crack-making on wushén (day 45): (We) will not perform the exorcism ritual and
there will be no disaster.

(5) Crack-making on wushén (day 45): If Yin hunts, there will be no disaster.

(Wt group)

458

HWHK. =

(2) EFUI:?}\ : |Z|o _

@ TThe: B, — =
@— =

6 — = =

(1) On bingshén (day 33)... #3

(2) Crack-making on jidchén (day 41)... #2
(3) Crack-making on rénzi (day 49), divined: X should perhaps walk (=set out). #1 #2
(4) #1 #2

(5)#1 #2 #3

(Period I)

459

(D EZ b RN, £ A%

@wm. Fr¥m.

3 DA L7l R

(1) Crack-making on jihai (day 36): On gengzi (day 37), before dusk, perform the /ido
burning sacrifice at the gate with an ovicaprid and a white pig.

(2) It will rain. Y [Z]...

(3) ... [Shi]... A... [B]...

(Wt group)

[For joined inscriptions CZN 366 + CZN 459, see 366]
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460
b e RAgeE ] (F]) do =
Crack-making on jisi (day 6): Perform the shi sacrifice (with) a head of cattle to Father

Géng in the old ancestral hall... #3
(Period I)

461

(1) F R,

(2) BT

() I A

4 ST

(5) SR HZER T

(6) SR HZERT IR,

(7) Hlo

®) Lo

9) o

(10) 5ko

(1) On jiashén (day 21) (we) should perhaps pray to Hé.
(2) Perform the lido sacrifice with five cattle.

(3) Perform the mdo sacrifice with five cattle (to) Hé.
(4) On yi [-you] (day 22) (to) Hé drown five cattle.

(5) On wuxiz (day 35) we should perhaps pray for the grain (harvest) to Yue.
(6) On wuxiz (day 35) we should perhaps pray for the grain (harvest) to Néo.
(7) Onjia.

(8) On yi.

(9) On bing.

(10) Perform the sui sacrifice.

(Li group)
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462

(M AERN: 4 (D FAads.
Q) FF b HSPARE k. e —
3) b Y kR

@ FFh: FH. MY

) H. =

© - =

7 =

(1) Crack-making on bingchén (day 53): Perform the exorcism ritual to Shi Jid with
swine. #4

(2) Crack-making on rénwii (day 19): (We) should today perform the /ido sacrifice and
(offer) sacrificial ale (to) Shang Wu.** (To be) used. #1

(3) Crack-making on rénwii (day 19): Perform the lido sacrifice and (offer) sacrificial ale
(to) the ancestral tablet of Shang Wh.

(4) Crack-making on rénwii (day 19): Tenth month. #4

(5) Tenth month. #3

(6) #2 #3

(7)#2 #3

(Wt group)

463 B B

FEARP: (D) Kore

Crack-making on xinwei (day 8): The Primary Great Ancestors (?).
(Li II)

464

PR R . S

Crack-making on géngshén (day 57): Order.
(Wt group)

465

5. —

2) =

(1) (We) will not make an offering. #2
(2) #2

(Li II)

466

#1
(Unassigned)

o4 This is the first appearance of this ancestor in the inscriptional record. This is

especially interesting, as this is a non-royal inscription.
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467

(D) 214K

(2) [)jZ]tF/E\ : %ﬁo E

(1) On,ji [-hai] (day 36), divined...

(2) [On wet] -wii (day 55), divined: (We) will receive the grain (harvest). #3
(Unassigned)

468

(DD R

) CAH b I

) HF b B Gl ) H [k

(4) CARD : THIE (%7 =1%) B, —
&) AN EHHK. —

6) — —

() —

(1) Crack-making on jichou (day 26): (We) should perform the jué ewer sacrifice.

(2) Crack-making on jichou (day 26): In the mdo splitting sacrifice, use an ovicaprid.

(3) Crack-making on jiawii (day 31): Perform the j7 (?) sacrifice (to) the Consorts Twenty
(???) and [offer] the sui sacrifice.

(4) Crack-making on yiwei (day 32): On géng day (we) will arrive at X. #3

(5) Crack-making on yiwei (day 32): (For) the campaign (?) make an offering on the day
wu (777). #1

(6) #1 #2

(7) #2 #3

(Wt group)
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[Joined inscriptions CZN 468 + Tunnan 2118]%
(HEHb: BE.

@) cHIME

G)CH b TP

@ CHD: w () AR

&) Wb B (), [HB]%.

©) H/F b [ (i) 1h, ko

(N CARD : THIE (K7 =1%) . —

(8) BI PR

O ZxRb: EHHK, —
(10) — —

(1) — =

(12) = =

(1) Crack-making on jichou (day 26): (We) should perform the jué ewer sacrifice.

(2) [Crack-making] on jichou (day 26)...

(3) Crack-making on jichou (day 26): In the mdo splitting sacrifice, use an ovicaprid.

(4) Crack-making on jichou (day 26): Fu Shi will perform the /ido burning sacrifice and
the jué ewer sacrifice to Nan Géng.

(5) Crack-making on jiawii (day 31): Perform the j7 (?) sacrifice (to) the Consorts Twenty
(???) and [offer] the sui sacrifice.

(6) Crack-making on jiawii (day 31): [Perform the ji (?) sacrifice (to) the Consorts Ten
(???) and offer the sui sacrifice.

(7) Crack-making on yiwei (day 32): On geng day (we) will arrive at X. #3

(8) (We) should on geng day perform the ji (?) sacrifice (in order to gain assistance for
the campaign against) X.

(9) Crack-making on yiwei (day 32): (For) the campaign (?) make an offering on the day
wu (777). #1

(10) #1 #2

(11) #2 #3

(12) #2 #3

(Wt group)

469

A4 A S

... on jidchén (day 41) order Qin... receive blessings.
(Li IT)

0 I follow Liu Yiman 201 1a on this joining.
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470

(D JRE b = IR, B

Q) P s e EFW. =

(3) A,

(1) Crack-making on wuxii (day 35): Perform the exorcism ritual to Father and Mother
Xin.

(2) Crack-making on géngxii (day 47): It will rain. On rénzi (day 49), it rained. #2

(3) On jimdo, divined.

(Wt group)

471

% =3
299%
(Unassigned)

472

(D ZEHA: S+ g =

(%%%ﬁhé\: Bt (=g ), CAD FRO%) T8 (SHFT, ek )
(1) On guichou (day 50), divined: This tenth month make an offering. #2

(2) Crack-making on wuyin (day 15), divined: Make an offering (to) Lai (?), and perform
the exorcism ritual on ding, offering a boar (?). Do not use. #2

(Wt group)

473%

D) EzZH: Do — —

(2)—

(3)—

(1) On xinhai (day 48), divined:... #1 #1
2) #1

(3) #1

(Unassigned)

474

. A AY

e B (B B ¥ A PUG

Crack-making on xin: Do not offer the sui sacrifice (to) X (with) an ovicaprid and four

pigs.
(Wt group)

06 These brush-written graphs are otherwise unattested and without context; thus I

have not attempted to translate them.
o7 CZN 487 could perhaps be added to this inscription; see Li Aihui 2012b.
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475

P dRgE stk (g9) JyEn () 7 — = = Y

Crack-making on gengwii (day 7): Will Ya Que not exterminate the fang? #1 #2 #3 #4
(Wt group)

476

YAk, i
... X... correct. (To be) used.
(Unassigned)

477

(DA FwRd, FLEFOWE.  —

(2) ﬁj—hi ’ 9D+q:o -

GNTh: EEE (F) W —

@) . —

() ToRET/hFo

(1) [Crack-making] on bing [-zi] (day 13): Perform the /ido sacrifice (to) the Earth..., to
[Shang Jid]... split... #1

(2) Perform the /ido sacrifice with nine penned cattle and split ten cattle. #1
(3) Crack-making on bingzi (day 13): It is X who is harming the rain. #1
(2) (He) is not harming the rain. #1

(5) To Shi Rén (sacrifice) five small penned ovicaprids.
(Li IT)
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478

(l)jj}“jﬂ\ ’ j (%E) &: gpa:b (ﬁH:) ZJO L‘T:‘o Z:o )EHO —

@)%z b TH () chpitf. —

G2z b TH () prgif. —

@25, A (f8) £ FIR TR, BEFH (D B, ¥, 5L
O ZEZ b ThodE . —

6) =z b Frlcd st =

() CH b - BEEAETHE. —

®) —

C)

(10) = 1Y

1 —
(12) — =
13) — —

(1) Crack-making on rénxii (day 59), at Ft: Perform the mdo sacrifice to Ancestress Y1.
Penned bovine. Do not. (To be) used. (??) #1 #2

(2) Crack-making on guihai (day 60): To Zu Y1 offer the sui sacrifice with a head of
cattle. #1

(3) Crack-making on guihai (day 60): To Zu Géng offer the sui sacrifice with a head of
cattle. #1

(4) Crack-making on guihai (day 60), at Zi: Perform the exorcism ritual (for) Fu to
Mother Y1 and (for) Chén to Zu Géng, splitting two ovicaprids and two boars.

(5) Crack-making on guihai (day 60): To Brother Ji offer the sui sacrifice [with a head of
cattle]. #1

(6) Crack-making on guihai (day 60): To S1Ji offer the sui sacrifice with a head of cattle.
#3

(7): Crack-making on yichou (day 2): Pray to Long that Yu will give birth. #1

(8) #2

(9) #2

(10) #3 #4

(11) #2

(12) #2 #3

(13) #1 #2

(Wt group)

479

(M & k) Hie —

(2)—

(1) Xii (=wur) -shén (day 45). #1
(2) #1

(Unassigned)
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480

2%

Gui.
(Unassigned)

481

moeh: ¥

@b A2k, Ko M

G Prbh: b () EEFER Ao —

4 — —

(5) fu

(1) Crack-making on jisi (day 6), divined: X.

(2) Crack-making on jisi (day 6), divined: (He) will not come, Da (=Da will not come).
#4

(3) Crack-making on géngwii (day 7): (To) Ancestress Xin (we) should (offer) an
ovicaprid and a pig. Do not. #1

(4) #2 #3

(5)#5

(Wt group)

482

(O cHIxA. =

2 -

(1) ... primary request house... #3

2) ...
(Wt group)

483

(D) 2P b s, —

(2) RT3k

G) b, (D -

(4) 7%

(5) HH.

(1) Crack-making on guiyou (day 10): Perform the su sacrifice with a netted pig (?). #1
(2) Perform the su sacrifice to Father Wu with an ovicaprid.
(3) Crack-making on guiyou (day 10), Zi divined.

(4) Gui.

(5) Yin.

(Wt group)
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484
(A

@ OAE (X7 ). H.

(3) ¢ Ofk, P

(4) ?F@ ’ glj o T

(5) iR Ot B, Ui —

(6) ?F@ ’ glj o T

(1) ...

(2) ... people (at the) hall (?). (To be) used.

(3) On xinmdo (day 28): (On) yi day, perform the fd and mdo sacrifices.
(4) On bing day, perform the mdo sacrifice. #1

(5) On xinmdo (day 28): (On) yi day, perform the fa sacrifice (to) Shang Jia, and the mdo
sacrifice. #1

(6) On bing, perform the mdo sacrifice. #1

(Li IT)

485

(Db BTEE,

(2) 7

) NEES NP

4) Fo

(5) 4,

(1) Crack-making on yiyou (day 22): X ding day arrives, (sacrifice) a penned bovine.
(2) One penned bovine.

(3) ... Gong, there will be no disaster.
(4) Ming.

5)Y.

(Wt group)

486

() Esh 1 HR
2)— =
(1) Crack-making on rényin (day 39), divined: X will have grain.
(2) #1 #2 #3

(Wt group)

o8 CZN 294 could perhaps be added to this inscription; see Zhao Peng 2012.
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487%

(M [CIEH: Ao

SEE T

3)2upa: A,

@ THe: A

(1) [On yi] -si (day 42), divined:...

(2) Crack-making on xinhai (day 48): It will rain.
(3) On yimdo (day 52), divined: Urinate. (???)
(4) On dingchou (day 14), divined: Urinate. (???)

(Period I)

488

H (1) ¢
Zu Xin.
(Unassigned)

489

(D) WA 55, B (5) , 597Rfk.

@ FVE R HHEEL

3) —

(1) Crack-making on jiawu (day 31): (We) will not plant a flag; it should be fluttering
(while we) instruct (?). (We) will not perform the shi ceremony or fa sacrifice (?).

(2) Crack-making on jiawu (day 31): (We) may perhaps may perhaps [this is duplicated]
perform the X sacrifice to Y. #2

(3)#2

(Li])

490

Ao

On bing...
(Unassigned)

491

A=[#1A-

... three [penned cattle]...
(Unassigned)

69 CZN 473 could perhaps be added to this inscription; see Li Aihui 2012b.
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492

W TEM: XASY. —
@D TER: BN —
(3) él:]]% ’ ?o —

@ TxAE, Fo =

G ETE, T =
QOFEa Fi—

(7) —

€ p——

(C) ——
(10) =

1 — —

(12) —

(1) Crack-making on dingsi (day 54): There will be misfortune this evening. #1
(2) Crack-making on dingsi (day 54): Liang (will have) misfortune. #1

(3) Perform the exorcism ritual (for) Q1 with one thousand (victims) (?). #1

(4) To Jia perform the exorcism ritual (for) Q1 with one thousand (victims) (?). #2
(5) Coming to Q1 (?), with one thousand (?). #2

(6) It should be on xin day that (we) make a register. #2

(7) #1

(8) #2 #3

(9) #2 #3

(10) #3

(11) #2 #3

(12) #1

(Wt group)

493

O H (1) 1. =

Q) =7k

3 =

4 —

(1) ... make an offering (to) Z1... #3
(2) ... three wii.

(3)#2

(4) #2

(Wt group)
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494

Mk, TH: % —Z

24, fH. =

(1) Crack-making on yi, Zi divined: (We) will receive. #1 #2
(2) On y1, Zi divined: #2

(Period I)

495

#3
(Unassigned)

496
T AR T AU,

Crack-making on jidzi (day 1): Perform the exorcism ritual (for) Liang, (sacrificing) a
netted pig (?) to Father Wu.
(Wt group)

497

O AR CHD 25t —

@Ok : BTRr.

G rha.

(1) On bing [-yin] (day 3)... perform the exorcism ritual... boar. #1
(2) Crack-making on... -mdo... to...

(3) ... small...
(Wt group)

498

A

... donot... ewer... #1
(Unassigned)

4997
V7=,

.. [processed (?)] and received four scapulae.
(LiI)

70 It has been proposed that this piece can be joined with CZN 427, but this does not

seem to be the case (see Liu Fenghua 2012; especially the comment by Sun Yabing f4 5t
UK made on September 15, 2012).
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500
V[V VAl B

. [yi]... gui S1.
(Unassigned)

501

M AFHE: TARRB. —

Q) L, e =

4 —

(5) —

(1) On bingwii (day 43), divined: On dingwei (day 44)... #2
(2) (We) should not walk (=set out); it will rain. #2
(3) On dingwei (day 44), divined: On...

(4) #2

(5) #2

(Li IT)

[For joined inscriptions CZN 351 + CZN 501, see 351]

502

(1) ABENZES, Lo o

2) EHIRIEES, % B

(3) ZZX ) ]\:j&o —

“4) —

(5) Ho

(1) ... should (at) X shoot pigs; there will be no [disaster]. Auspicious.
(2) The king should [(at) X] shoot fawns; there will be no disaster...
(3) ... pigs; there will be no disaster. #1

(4) #1

(5) Auspicious.

(Nameless group)

503

(1) WlA.

@ M. =

(1) Bing...

(2) (To be) used. #3
(Unassigned)
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504

T
To...
(Unassigned)

505

DHR. =

... may... #3

(Unassigned)

506

(1) 550

) #EH (f7) TAHO. Ho
(1) (We) will not.

(2) It should be that Zu Ding is raised... (To be) used.
(Nameless group)

507

OWTh: O OFD Ogre. =

@ C b OFF CAD "lCk. 2

@) O]~ = HALE] -

(1) Crack-making on bingwu (day 43): ... the exorcism ritual... Wu... #3

(2) Crack-making on ji... Ya the exorcism ritual (to) S1Ji (with) a prisoner and a penned
bovine.

(3) Crack-making on... [-chén]: Hé... [ancestral tablet]. #1

(Wt group)

508

@ B@.
(1) Onyi...
2) X...
(Period I)

509

() HEE T,

(2) IZ[E]:/E\:EE] ’ [?fﬁn] EIZ:’—?EO -

(1) It should be... inspect, there will be no...

(2) ... if [the king] hunts, for the [entire] day it will not rain. #1
(Nameless group)
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510

() %22 Al

(2) %é@: /E—L]o -

(1) On guihai (day 60): The next ten days. #2
(2) On guiyou (day 10): The next ten days. #1
(Unassigned)

511

() E%EA. —

() Ejxb: HN. =

GOObr: 4. =

@ EH b FZHN, =

(1)...rén... gui... #2

(2) Crack-making on rénchén (day 29): On jia day it will rain. #2

(3) Crack-making on... On yi day it will rain. #2

(4) Crack-making on xinchou (day 38): Zi Tud may (encounter) disaster. #3
(Unassigned)

512

() b (at) OBl (BF) o

(2) HEL,

() s

@ BO0: b (i) eprsn.

(5) BUNE,

(6) BIR7,

(7) Bt

(8) B (¥r) T2,

) HTo%

(1) (For) Ancestress Ji, in performing the sui sacrifice, (the victims) should be reddish
cattle.

(2) They should be black...

(3) (For) the sui sacrifice, (we) should use cattle.

(4) ... on geng-... (For) Ancestress Geéng, [in performing the sui sacrifice], (the victims)
should be...

(5) They should be small penned ovicaprids.

(6) They should be large penned cattle.

(7) They should be cattle.

(8) (We) should perhaps perform the gin sacrifice at the ancestral tablet.
(9) It should perhaps be at the ancestral tablet.

(Nameless group)

[For CZN 437 + CZN 512, see 437]
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513

() FEARI R« (451

Q) kb HHETA.

G) ¥k~ : BHHET EHTA,

@ TEHER.

Gy EH, FHRA.

(1) Crack-making on [xinwéi (day 8)]: [xié ritual]...
(2) Crack-making on xinwei (day 8): Perform the xi¢ day ritual with the you sacrifice to...
(3) Crack-making on xinwei (day 8): Perform the xié day ritual with the you sacrifice to
Shang Jia and to...

(4) ... The king may...

(5) ...Shang Jid, the king may...

(Unassigned)

514

(1) 2.

) ¥ARQ-

3) ¥ A Mo

@ kN BHEID.

L, FHHET R,

(6) AEPL T o

(1) ... xin...

(2) ... xinwei (day 8)...

(3) Crack-making on xinwei (day 8)...
(4) Crack-making on xinwei (day 8): Perform the xi¢ day ritual [with the you sacrifice]...
(5) ... yi, if the king hunts there will be no harm.

(6) ... if [the king] hunts there will be no harm.
(Unassigned)

Appendix 1-1

Q) va L2 8

() =EH b R &0

(1) ... ji... make an offering...

(2) Crack-making on xinchou (day 38): Use dogs (in sacrifice) to Zi Géng and Father...
(Sht group)

Appendix 1-2
1 (%) 3.

... evening...
(Unassigned)
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Appendix 1-3

#1
(Unassigned)

Appendix 1-4
.

... report...
(Unassigned)

Appendix 1-5
A

Do not...
(Unassigned)

Appendix 1-6
#2
(Unassigned)

Appendix 1-7
Al 1A
... [Z1]...
(Unassigned)

Appendix 1-8

#1
(Unassigned)

Appendix 1-9

[ RER v v B
... [make a register]... to... Ding... #2

(Period I)

Appendix 1-10
Lo

(Unassigned)
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Appendix 1-11

(1) BN,

@ BUNE. %M. =

(3) BNES

@) BN

(5) HAEDL -

(6) H/NE,

(1 O¥.

(1) It should be a small penned ovicaprid.

(2) It should be a small penned ovicaprid. Use this. #2
(3) It should be a small penned ovicaprid.

(4) It should be a small penned ovicaprid. #2

(5) (We) should perhaps (use) a penned bovine and [make an offering of] one head of
cattle.

(6) It should be a small penned ovicaprid.

(7) ... mottled bovine.

(Huang group)

Appendix 1-12

() HOX—0O. =

2@ 8. —

(€)1 I P—

@) LA —H. =

(5) Bl 250,

(6) BUNE.

(1) (We) should perhaps... make an offering of one... #2
(2) It should be a mottled bovine. #2

(3) It should be... #2

(4) We should perhaps (use) a penned bovine and make an offering of one head of cattle.
#2

(5) It should be... This...

(6) It should be a small penned ovicaprid.

(Huang group)
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Appendix 2-1

() hH: 2K —

() H: %Ko —

G H: = o, —

@ H: . =

G)H: AW Ga) 1. =

(1) Crack-making, divined: (We) will receive the coming grain (harvest). #1
(2) Divined: (We) will receive the grain (harvest). #1
(3) Divined: Reside (at) X. #2

(4) Divined: Reside... #2

(5) Divined... [auspicious]. #2

(Unassigned)

Appendix 2-2
o

On xin...
(Unassigned)

Appendix 2-3

(D) FEh , B PR 8. —

() H: HRgE, k. =

(1) Crack-making on jidxi (day 11), Que divined: Call on the zhong (masses) not to
strike. #1

(2) Divined: If we call on the zhong (masses) not to strike, there may not be [an attack].
#2

(B1n group)
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Appendix 3

WHCIPHE: F. 5&—, ERfl
BENCPIEAES

(3) H: T 4.

4) Ho
() T

© T (%) @ (A .

(7 A

(1) On jimdo day (day 52), divined: (Sacrifice) two ovicaprids and one swine, then I will
go.

(2) Do not [X] /i ceremony [Y] black (???).

(3) Divined: Yu will not (receive) approval.

(4) Divined.

(5) Will not...

(6) (The results) can be trusted and will comply (with the prediction).

(7) Mother...

(Unassigned)

Appendix 4

W+ oH Wi T ik 2B [BEF] [BERl B 25N

QW oz W+ TH ks il Pixl [FFIE BT %K

G HH o W TZ Jk+ o per [FEi Bk %0

@ T Ok W T R (O] B e H B R0

GO P B W TA JkH Ol PRkl FEZ B %H
O[] [ ik TE JF 2R BRI ¥l B %%
(MW TN ik cb pEr

®VHE % W

(1) Jidazi (day 1), yichou (day 2), bingyin (day 3), dingmdo (day 4), wichén (day 5), jisi
(day 6), [gengwri (day 7)], [xinmdo (day 8)], rénshen (day 9), guiyou (day 10).

(2) Jidxu (day 11), yihai (day 12), bingzi (day 13), dingchou (day 14), wuyin (day 15),
Jjimdo (day 16), [géngchén (day 17)], [xin] -si (day 18), rénwii (day 19), guiwei (day 20).
(3) Jiashen (day 21), yiyou (day 22), bingxii (day 23), dinghai (day 24), wuzi (day 25),
Jjichou (day 26), gengyin (day 27), [xinmdo (day 28)], rénchén (day 29), guisi (day 30).
(4) Jiawu (day 31), yiwei (day 32), bingshén (day 33), dingyou (day 34), wuxii (day 35),
[jihai (day 36)], [gengzi (day 37)], [xin] -chou (day 38), rényin (day 39), guimdo (day
40).

(5) Jidchén (day 41), yisi (day 42), bingwii (day 43), dingweéi (day 44), wushén (day 45),
Jjivou (day 46), géng- [xii] (day 47), [xin] -hai (day 48), rénzi (day 49), guichou (day 50).
(6) [Jiayin (day 51)], [yi] -mdo (day 52), bingchén (day 53), dingsi (day 54), wuwii (day
55), [jiwei (day 56)], [geng] -shéen (day 57), xinyou (day 58), rénxii (day 59), guihai (day
60).

(7) Bingyin (day 3), ding- [mado] (day 4), wucheén (day 5), jisi (day 6), géngwii (day 7).
(8) Jidaxu (day 11), yihai (day 12), bing.

(Period II)
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